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IIpeancaosue

cTopryeckn cAOXKMAOCH TaK, YTO Tepputopus TaTapcrana ctasa me-
CTOM COIIPUKOCHOBEHMSI ABYX LMBUAM3ALMI — IIPABOCAABUS W MUCAAMA,
VHUKAABHBIM PEIMOHOM COCYIJECTBOBAHMSI TIOPKCKOW M CAABSIHCKOV KYAb-
Typ. Hapoas!, mcrosesyiomgmne pasHble PEAUTTUN 32 AOATHE TOABI COBMEC-
THOTO IIPO>KMBAHWSI, HAYIMAUCH BEPOTEPIIMMOCTH, BOCIUTAAU B cebe
CTpeMACHME IIO3HABATh M YBAKAThb KYABTYPY COCEAQ, M CAMOE TAABHOE
JEeHHOe — LJCHWUTh MUP W IIOKOV B CBOEM AOME.

Haunnas ¢ X Bexa, mcaam CyHHUTCKOTO ToAKa masxaba AOy Xanuda
ObIA AOOGPOBOABHO IPUHST Oyarapamm, n cras OPUIMAABHON PeAUrnent
Bosaskcxon byarapmn. OH moayuna cBoe passurne B 3oaotoit Opae, oco-
OGeHHO B 310Xy Y3bex-xaHa, a 3arem B KasaHckom xaHcTBe. Mcaamy
IPUIIAOCH TIEPESKUTh HEITPOCThIe BpemeHa, Korpa Kasanp 6b1aa mpucoe-
anHeHa K Poccun. Ho mocae mpunsarms Vkasa Exarepunst 11 o Beporep-
IVMOCTWM HaYMHAETCSI €TO BO3POSKACHMUE.

B XIX Bexe B TaTapcKovi OOIJECTBEHHOM SKMU3HWU BO3HMKAO PEAMUTMO3-
HOE HAIIPaBACHWME, ITOAYIMBIIICe Ha3BaHME ASKaAmamnama (aAb-AKaAMA, ©
apabekoro — obHOBaeHME). OHO 0603HAYMAO PedOPMATOPCKOE HAIIPAB-
ACHME B MCAAME M OTBEYAAO TEM IIOAUTUYECKUM M SKOHOMMUYECKUM yC-
AOBVSIM, KOTOPBIE BO3HMKAM B TATAPCKON CpeAe Ha pybeske BeKoB. Aska-
AMABL CTOAKHYAVCH C PSIAOM IIPOOAEM, KOTOPBIE BO MHOTOM IIOBTOPSIIOT-
Cs1 B HAIlIe BPemsl, XOTsI M Ha Apyrom yposHe. OHM 3aAaBUANCH BOIIPO-
COM: 9TO A@AATH C TPAAMLMAMU B OBICTPO MEHSIOMIEMCSI MUPE U UCKAAU
OTBET B CAMOM WCAAME.

[Tpopok Myxammep ckasaa: “Bomctmry Aarax B Hagase KasKAOTO CTO-
AeTmst GYAET MOCHIAATD YMME 9eAOBEKa AAsl OOHOBAeHMs peanrun’ . Ta-
KMe AIOAM TOSIBUAUCH cpean tatap. AOy-Hacp Kypcaswn, nrabyranu
Mapaskann, laanmpaskan bapyan, 3us Kamaan, Pusa @axperann, Myca
Burn, cocTaBman KOrOpTy TEOAOTOB, AABIIMX HOBOE TOAKOBAHME MHOIMX
noaoskeHmit KopHa B COOTBETCTBMM BEACHMSIMU BPEMEHMN.

TaTtapsl B cray reorpaduyeckmx M IMOAUTUIECKUX YCAOBWUI HAXOAM-
AUch Ha nepudepun ncaamckon gusmMansaguin. OHM BBIHYSKACHBI OBIAM



BBIKMBATD B JKECTKUX YCAOBMSX, PACCYMUTHIBASL MCKAIOYUTEABHO Ha COb-
CTBEHHBIE CUABL. DTO IOPOAMAO OCOOEHHOCTHM IIPOSIBACHMS MCAAMA B
Poccun. I'lo cyTn Aeaa peds HYSKHO BECTM O MOAEAM MCAAMCKOM CyOLm-
BUAM3ALWUM, CO3AAHHON TaTAPAMU.

ASKaAMABL OTBETMAM Ha BBI3OB BPEMEHWM TeM, YTO ITPOBO3TAACUAM OT-
KPBITOCTD TATAPCKOM KYABTYPBI K BOCIIPUATHIO MAEH 1 eHHOcTel EBpo-
msl. OAHOBPEMEHHO OHWM B LIGHTP CBOEW ACSITEABHOCTWU IIOCTABMAM BOII-
POCHI 06Pa3sOBaHMs M ITPOCBEIEHNMS HAPOAQ, OILITh-TAKW OPUEHTUPYICH
Ha Camble IIEPEAOBBIC AASI CBOETO BPEMEHM 3HAHMS M METOABI OOYUCHMSL.
OHM IPUITOAHSIAY POAD AMIHOCTH, AAB COOCTBEHHOE TOAKOBaHWME KATEro-
pun maskTMxapa (CBOOOAOMBICAMS), Pa3BUAY TEOPUIO Beeobiyeit Oaaro-
¢t Aanaxa, MCKAIOYUTEABHO TOACPAHTHYIO IIO CBOMM IpuHIOMIAM. [Tpn
3TOM APKAAMABL HE CO3AAAM KAKOTO-TO IIPMHUUIIMAABHO HOBOTO TEYEHMS
B 1CAaMe, OHM MICXOAMAM M3 €O OCHOBHBIX IIOCTYAATOB.

Hacaeame A>KaAMAOB SIBASIETCSI OTPOMHBIM AOCTOSIHMEM HE TOABKO
TaTap, HO U BCETO MCAAMCKOTO MUPa. DTO HACACAUE CETOAHS BOCTpebOBa-
HO. TPYABI KAACCMKOB TaTaPCKOM OOTOCAOBCKOV MBICAM CTaAM 03011 AAS
obyueHMsa B POCCmMilcKOM MCAAMCKOM YHUBEPCUTETE, TA€ TOTOBAT BBICO-
KOKBAaAMPUUMPOBAHHBIX CIIELMAAUCTOB B obaacTi peamnrnn. Kasanp 1o
IIPaBy MMEET BCe OCHOBAHWMS BEPHYTH OBIAYIO CAABY AYXOBHOTO LIEHTpPA
mycyabman Pocenn.

[TpeasaraempIii TPyA COAEPSKUT KPAaTKOE M3AOKEHME ITAIIOB PA3BU-
TVUSI W U3YYEHWUS CYyAeO mMcAamMa B PETVMOHE, €r0 TOACPAHTHOW CYIJHOCTH,
IIPaKTUKNM B3aUMOOTHOIICHUM PeAnrnii u kyapryp. Haxonaennsmi B Ta-
TAPCTaHE OIIBIT BeChbMa BasKeH AAS Poccmm Kak CBETCKOTO AeMOKpaTH-
4eCKOro PEeACPaTUBHOTO TOCYAAPCTBA.

Pagpasrv XaxumoB

TocydapcmBermotii coBenmnux no noiumuneckum Gonpocam
npu Ipezuderme Pecnybruxu Tamapcman,

Aupexmop Vncnumyma ucmopuu Axademuu nayx Tamapcmarna

Peanrnsa n rocypaaperso B Cpeanem IloBoaskre:
TIOAMTHKA TEPIIMMOCTH ¥ TIOAUKOH(PECCHOHAABHOCT.

A ecau bvr noxxerar Aarax, mo on cderar
Ovt Bac edurvim napodom, Ho... 4mobvL UCKLUNAND
Gac 6 mom, wmo on dapobar Gam. Cmapatimecw e onepedunv
dpyz Opyea 6 dobpvix derax!
(Kopan. Tpanesa. 5.: 53).

[Tpuposa ncaama IO3BOASIET €My BIIUTBIBATH B CeOs 3A0POBBIE MECT-
HBIE TPAAMLNUM, €CAM OHWM, KOHEYHO, IIPUHLMUIIMAABHO He IIPOTUBOpEYaT
OCHOBHBIM KAHOHAM PEAUTUI U COOTBETCTBYIOT TPEOOBAHMSIM CBOETO Bpe-
MeHM. MycyapmaHCKas Ousmanzagns, 0aaropapst Tpancpopmanmm, mIpo-
M3OLICALIE B KOHKPETHOM ITOAMSTHUIECKOM PETVMOHE, OIIPEACAMAA HO-
BbIC TPAHUIBI CBOEM BOCIIPUMMYMBOCTHU M HapaboTasa TBOPYECKMIA II0-
TEHUMAA PasBUTMUS B MHBIX ycaoBusx. B Bocrounon Espome copmmpo-
BAAOCH HECKOABKO OTHOCUTEABHO CAMOCTOSITEABHBIX LIEHTPOB MYCYAbMaH-
CKOM KyABTYpbL. OAHMM M3 HUX sBASIETCS ncaam B [loBoaskee.

[Tpoyecc pacrrpocTpaHeHMsT M YTBEPSKACHMS MCAAMA HA TEPPUTOPUN
HbIHerHe Poccnn pactsiHyacst 6oaee, yem Ha ThICsIeAeTHe. B ucTopm-
4eCKOM HayKe TOCACAHMX ACT Pa3BePHYAACh AUCKYCCUSI O BPeMEeHU IIPH-
HATUS UcAama Ha Tepputopun Poccun. Psp mccaeposareseit Mucturyra
ucropun AH PT moa pykoBoactBom P. C. XakmmoBa CBS3BIBAIOT 3TOT
IIpoLjecc ¢ BOMHAMM, KOTOPBIE BeAM apalObl B 3aKaBKa3be, M B TOM UUCAE
B Aepbenre, basanaskape m Apyrmx mecrax. VIMeHHO B 3TO Bpems, T.e.
He no3pHee 40-x ropoB VII Bexa, apabckme BOMHBI-MYCYyABMAHE CIIOCO0-
CTBOBAaAWM HAYaAy PACIIPOCTPAHEHMS MCAAMa HA TEPPUTOPUM COBPEMEH-
HOM Poccun. Ectp pAaHHBIE, KOTOPbIE OTHOCST HAYAAO PACIIPOCTPAHCHMS
ncaama Ha CeBepHom KaBkase ko BpemeHn ImpaBaeHMs xaandon Ymapa
(13-23/634-644 rr.) u Yemana (23-36/644-656rr.) man Omeitsackmx
xaandos (41-133/661-750 rr.).

CaepoBareabHO, mMcaaM B Poccumn mmeer 6oasee uem 1300-aerHIONO
MCTOPMIO CYLJECTBOBAHMS. DTa TOYKA 3PEHMsI OCHOBAHA HA AATUPOBAH-




HBIX CBEACHMSX O ITOXOAAX apaboB Kk AepOeHTy, IPeAIPUHSTHIX B IIPaB-
serve OmerisiaoB (HaIpume], IePBbIe TOXOABI OMEVSIACKUX BOCHAYAAD-
HUKOB M HaMeCTHMUKOB oTHocarcsa k 89/707-708 rr., 91/709-710 rr.,
95/713-714 rr., 103/721-722 rr.). B Xasapckom KaraHare, 3HAUUTEAB-
HYIO 4aCTh HACEACHMSI KOTOPOTO COCTABASIAM OyArapsl, McAam Hadas pac-
IpoCcTpaHAThCs ¢ 737 ropa. D10 cOOBITHME OBIAO CBS3aHO C ACSTEABHOC-
THIO apabCKOTO MOAKOBOAJA Mepsana nbH Myxammeaa, OKOHYIATEABHO
IIPUCOCAMHUBIIIETO 3aKaBKasbe (B TOM YMCAE W 3E€MAM COBPEMEHHOTO
Aarecrana) K Apabckomy xaandary M IMOKOPUBLIETO PACIIOAOKCHHbIE
ceBepHee 3eMAM Xa3apCcKOro KaraHara co croamueit Mrmap ma Huskaent
Boare. Ilo muenmio yuensix Mucrtmryra Mcropun PAH, mmenno sta
AaTa sBAseTcs Hanboasee peaabHoi. Hauas B cepepnne 7 B. mepBble Iaru
B Aarecrane, MCAAM ITOCTEIICHHO PACLIMPSIA aPEaA CBOETO BAVSHWMSL

B Boaskcxont Byarapum mcaam 6b1a odpuimasbHO IpUHAT B 922 TOAY.
Mccaep0BaTEA €AMHOAYIIHBI B TOM, 9TO 9aCTh BOASKCKMUX OyArap mcro-
BEAOBAAA MCAAM W 33A0ATO A0 3toro. Ilo cBuaereapcTBam M6H Pycre
(913 1.) u N6 Qapnsana (922 1.), B UX CEACHUIX MEYETU C HAYAABHBI-
MW IIKOAAMWM TIPU HUX ObIAM OOBIYHBIM SIBACHUEM.

Boaskckas Byarapms HaumnaeT mocreneHHO mpuoOpeTaTs YepTHl TH-
IIMYHOTO MYCYABMAHCKOTO rocyAapersa. Llaprar cmerser Troprekoe 00brd-
HOE IIPaBO, B TOPOAAX BO3BOASITCSI COOOPHbIE MEUEeTH, OTKPHIBAIOTCSI MEK-
TeOBI M Meppece; OyArapckume yAeMBbl COBEPIICHCTBYIOT CBOE obpasosa-
HHME B KPYIHBIX LEHTPAX MYCYABMAHCKOTO mupa — ropopax CpepHert
Asun, Wpana, Mpaxa. 3osoras Opaa ¢ IPUHSITHEM 1CAAMA BO BpeMeHA
xaHa Y36eka (1312-1343 rr.) Takske mpeBparjaeTcsi B MyCyAbMaHCKOE
rOCyAapcTBO. VIMEHHO B 3TO Bpemsl YCMAMBACTCS IIPOLECC PaCIpocTpa-
Herns mcaama B Hwxuaem IloBosskee, B [Ipuypaase, B Cubnupn.

Kazanckoe xancrso (1437-1552rr.) npeacTaBasiao coboit mpumep my-
CYABMAHCKOTO OCEAAOTO TOcyAapcTBa. AmMKBuAaums xaHcTsa Vsanom IV
IIOMVMMO IIPOYETO IIPUBEAA K YHUITOSKEHUIO MYCYABMAHCKON TOPOACKOM
ygmsnansagmn B [ToBoaskse. B Kasanckom xaHcTBe, TOAOOHO ApyIMm my-
CYABMAHCKMM TOCYAQPCTBAM, OCHOBHAsI COOCTBEHHOCTD, PACXOAYEMasT Ha
peanrnosHbie M 6AaroTBOpUTEAbHBIE [jean (Bakdbl), pasmerarach B ITO-
poaax. Ona 6praa KOHMCKOBaHA 3aBOeBaTeAsIMU. [lepecraan aevicTBo-
BATh MEApece M COOOpPHBIE medeTH. Bpiciiee AYXOBEHCTBO B AMIIE CEMM-
AOB (IIOTOMKOB IIPOPOKa), Ka3ueB (CYyAe! TOPOACKMUX OKPYTOB) M MYy-
AappncoB (HACTABHUKOB MeApPece) IIPEeKpaTnAo cyigecrsosanue. [locae-

AHME Bak(bl OAHOBPEMEHHO C KAACCOM TATAPCKMUX PEOAAAOB B CEABCKMUX
MEeCTHOCTSIX ObIAM AMKBUAMPOBaHB B Hadase XVIII B.

C cepeannnr XVI a0 cepeamunr XVIII BB. poccuiickoe rocyaapcTBo
IIPOBOAMAO TIOAUTUKY XPUCTUAHU3ALMUIM BCETO HEIIPABOCAABHOTO HACEAE-
Hus1 GbiBuIero xaHcrsa (odpuuymasbHO oHa Obiaa mpexkpamjera B 1773 1.
Ha ocHose Ykasa Casreitiero Cunopa “O Beporeprmmoctn’”). B 1788
I. ObIA OITPEACACH IOPUAMIECKIIA CTATyC Mcaama B Pocenn, m mycyapmaHe
MIOAYYMAW OTPAHUYCHHYIO PEAUTVO3HYIO aBTOHOMMIO B Anije OpeHOypre-
koro Maromeranckoro Ayxosaoro Cobpanns (OMAC). I'loy ero ropmc-
AVMKIMIO TIOATIAAAAM BCe mycyabmane Poccmm, Kpome mMycyAbmaH Obi-
mrero Kpeimckoro xancrsa. Ha mporskennn 6oaee AByX BeKOB He Ipe-
KPaIJaAoCh COITPOTUBACHME TIOPKO-TATAPCKOTO HACCACHMS MIOAUTHUKE Ha-
CMABCTBEHHOV XPUCTUAHM3ALNUN. ATPECCUBHAS ACSITEAPHOCTD MUCCHUOHE-
poB, ocobenno “Hopoxpemenckoin kouroper. (Ayka Konamesima), yuam-
3UTEABHBIC AASI MICAAMA OTPAHMYCHMS BBI3BIBAAM BO3MYIJEHME 1 BOAHE-
HVASI CPEAM MYCYABMAH. Y 3TOTO ITPOTUBOACVCTBIS He ObIAO OpraHmM3anm-
OHHOTO IJEeHTPa, 1 OHO HE MOTAO B TE€X YCAOBMSX 3asBUTH O cebe Kak o
eAMHONM peAurnosHon obrgmue mycyabman Poccmn. XpaHmreasmm mc-
AAMCKOV TPAAMIIMM BBICTYIIAAM aBTOPUTETHBIE Aesitean — abbi3pl. OHuM
COXPaHMAM MYCYABMAHCKME TPAAULIUK B TATAPCKOM MHUPE, XOTsI 1 0bAa-
AaAV OOBIMHO MMHMMAABHBIMY 3HAHMSIMU B ODAACTH MCAAMCKOM AOTMa-
TUKH.

Bo Bropoit mosoBune XVIII B. dopmupyrommjascs samta POCCUMCKMUX
MYCYABMAH CTPEMMAACH K AOCTVMSKEHMIO LIEHTPAAM30BAHHON PEAUIMO3HO
ABTOHOMWMM, €€ HE YCTPamMBAAO CYIJECTBOBAHME M3OAMPOBAHHBIX MYCYAb-
MaHCKMX o0mmH. [Tpn 3TOM MAEST BOSPOKACHMSI MYCYABMAHCKOTO TOCY-
AAPCTBA OLICHMBAAACH €€ IIPEACTABUTEASIMM, KaK SIBHO HEPEAAUCTHUIHASL.

Ha mepBoHagaapHOM 3Tare PasBUTUSI MYyCYABMAHCKOE TaTapckoe 0b-
mectBo EBpomnerickort gactn Pocenm n Crbupm Ob1A0 BRIACACHO POCCHUTA-
CKMUM TOCyAapcTBOM B popmy AyxosHoro Cobpanms, OAMZKYIO K MMAAE-
Ty. “Muaser — 310 PopMa PEAUTMO3HOTO CAMOYITPABAECHMSI, TIPUMEHSIIO-
1jast OGBIYHOE IIPABO, OCOOCHHO 10 OTHOIICHNUIO TAKMX PAKTOPOB AUIHO-
ro craryca, Kak 6pax, passop n Hacaeposanue” (Lurabyramu Mapaska-
H1 cpaBHMBAA MHCTUTYT AyxosHoro Cobpanwms ¢ Llerix-yap-IMcaamamn
" KaspisimMn Pymeann n Anaroamn B Orromanckon VMmmepun).

ObecrieueHne AOTMATMYECKOTO CAMHCTBA MyCyAbMaH okpyra OpeH-
6yprexoro Ayxosaoro CobpaHmsi, pacIIpoCTPAHEHMUE MEUETEN 1 IIIKOA Ha




BCEI4 €r0 TePPUTOPUM, YHUPUKALMSI TATAPCKOTO S3bIKA KaK OPUIIMAAD-
Horo s13p1ka CoOpaHMs 3aA0KMA OCHOBBI AASI CKAGABIBAHWS STHUIECKON
OOIJHOCTY TaTap Ha OCHOBE YACHOB €ro MuaAAeTa. BmecTe ¢ Tem AyXOBeH-
CTBO He 00AaAAAO CMCTEMON (UHAHCHMPOBAHMS, COOCTBEHHOCTHIO (Bak-
damn), cucremort cbopa Hasora (3axkara), CUCTEMOV KOHTPOAS HaA IIO-
AOKeHMeM Ha MecTaX. MycyapmaHCKOe AYXOBEHCTBO He OBIAO BBIACACHO
B 0cO0O€ IIPUBMACTMPOBAHHOE COCAOBWE.

B nepsont norosune XIX Bexka 66140 ABe GOpMEI Omrosunmumn opum-
aapHOMY AyxoBHOMY COOpaHMIO: CUCTEeMHAS, IPEACTABACHHAs HOrocAo-
Bamn — paumonaancrtamu tmia A. Kypcasnu n [11. Mapaskann, u BHecn-
cremuast B ange abr3oB. A. Kypcasn, L. Mapaskanu ctasn OCHOBOIIO-
AOSKHMKAMM PEAUIMO3HOTO PepOPMAaTOPCTBA HE TOABKO AASL TATAp, HO M
AASI BCETO TIOPKCKOTO MyCyAbMaHCKOTO Boctoka. M3BecTHbii yueHsIin A.
BeHHUICEH O TATAPCKUX PEAUTMO3HBIX PepOpPMATOPAX IMCAA, YTO  OHU
OBIAM OAHMMM M3 HEPBBIX MYCYABMAHCKMX MBICAUTEACI, MHOTO PaHBbIIIe
apaboB, TYPOK, MPaHLEB 1 MHAYCOB, OOBSIBUBIIMMMU O IIPaBe Ka>KAOTO
Bepyronjero nckath B Kopane n Xapncax orsera Ha BCE BOIPOCHI ITOAU-
TUYECKOTO, COLMAABHOTO M PEAUTMO3HOTO HMOPSAKA. VIX BAMSIHME Ha pas-
BUTHE PePOPMATOPCKOTO ABMIKEHMS He TOABKO B Poccmu, HO 1 BO Bcem
MYCYABMAaHCKOM Mupe, OBIAO COBEPIICHHO MUCKAIOYUTEABHBIM 10 BaSKHO-
ci. MimeHHO 6Aaropapst x ACSITEABHOCTHM, TIAOXO M3BECTHON Ha 3amase
Y UTHOPUPYEMOVL CAMUMU MYCYABMAaHCKMMI UCTOPUKamu, Vlcaam mepe-
CTaA OBITH IPEILITCTBUEM K IIPOTpeccy, M OBIA OYMILEH IyTh K pedop-
MaMm B APYTMX O0AAQCTSAX: S3BIKA, ITPOCBEIEHMS M MOAUTUICCKOV OPraHu-
sagun’”.

PedopmaTopsl cTpeMmAnCh IPUBECTH TPAAULUOHHOE MIUPOBO33PEHME
B COOTBETCTBUE ¢ TpeboBaHMAMM 3IOXM. OHM IBITAAUCH COBMECTUTD CTe-
PEOTUIIBI OOIJECTBEHHOTO CO3HAHWMS CO CBETCKUM ITOAXOAAM K PELICHUIO
SKU3HEHHBIX ITpobaem. OHM OpMEHTMPOBAAM BEPYIOIIUX Ha PALOHAAD-
HOE ITO3HAHMEe MUPA, PATOBAAM 32 AKTMBHOE OTHOILEHWME K SKU3HWU, CTpe-
MWMAUCH CAAATh AOCTYIIHBIM BCE HOBOE, CAHKLUOHWUPYS €TI0 TPAAULIMEN.
[TocTaBus ueroBexa B JeHTP OOrocAoBus, peGOpMATOPHI TEM CAMBIM CO-
XPaHWUAM PEAUIMIO KaK OCHOBY AYXOBHOCTM, KaK BaSKHBI DAEMEHT KyAb-
TYPHO, MACOAOTUYECKOM, MOAUTUIECKON SKU3HWU TATAPCKOTrO ObIecTsa.

L. Mapaskaan (1818-1889) 6p1a mopeprmusaropom Mcaama n pe-
dopmaropom mcaamckoro obpasosanmsa. OH cTpemnacss K Gopmmposa-
HMIO HALVIOHAABHOW AMTHI BO TAaBe ¢ AyxoBeHCTsoM. L. Mapaskanm

OBIA CTOPOHHMKOM CO3AQHMSI MMAAETA IO KAACCMYIECKOMY MYCYABMAHC-
KoMy obpasny. Vaen IpaskaaHCKOTO PaBHOIIPABUS MYCYAbMaH, ITPU3HA-
HMe MX OOS3aHHOCTEN IIepes POCCUICKUM TOCYAAPCTBOM, OBAAACHME
PYCCKMM SI3BIKOM M OCHOBAMW 3HAHMIA O POCCUICKOM 3aKOHOAATEABCTBE,
o0yJeHMe MYCYABMAHCKOV 3AUTHI B MIPABUTCABCTBCHHBIX YICOHBIX 3aBe-
aeansx obveansstior L. Mapaskaan ¢ M. Tacopunackum. [lpoexTst pe-
dopmaropa BrArOYaAM B cebs mpmobpeTeHMe aBTOHOMUM AYXOBHBIM
Cobpannem, HO He 3aTParMBaAM UCAAMCKYIO AOTMATMKY. B oramume or
Takux yAemMoB, Kak [. Yrei3-Mmsuan (aap-Byarapm), Bancosues u Tpaan-
gronaanctos, L. Mappskann OblA CTOPOHHMKOM OIIPEACACHHOV CTelle-
HI MHTETPaLUK MYCYABMAHCKOTO TATAPCKOTO MMUAAETA B CTPYKTYPBI POC-
CUVICKOTO TocyAapcTBa. CTpemMAeHMe 3aHATh IOCT MYPTUS SBASETCS SIp-
YanImmMM IPUMEPOM ero rpaskaanckon mosunmn. L. Mapaskann teope-
TUYECKWM W IPAKTUIECKW PELIMA 3344y COXPAHEHMSI MYCYAbMAaHCKOV
MACHTUYHOCTH IIPU OAHOBPEMEHHOM PacCMOTpeHmn MycyabmaH Poccun
KaK I'Pa’KAQH POCCUICKOTO TOCYAAPCTBA U CYOBEKTOB MMPOBOTO Pa3Bu-
i, Tem campiM OH PAKTHUYECKN 32A0KMA OCHOBBI TATAPCKOV MACHTHY-
HOCTM ASKaAMACKOW SIIOXM.

HoBaropckue maen Tatapckmx MBICAUTEACT HE MOTAM Cami IO cebe
OKa3BIBATh KaKOe-AMOO 3aMETHOE BO3ACVCTBME Ha MacCoBOe CO3HAHME
tatap. Vaen, chopmyanposannsie A. Kypcasm n APyIMmMM MBICAUTEAS-
mu B KoHge XVIII--magase XIX BB., mpaktnyecku Ao xkoHya XIX Bexa
OCTaBaAuUCh B cdepe MHTEPEeCOB IPEMMYIJEeCTBEHHO HeOOABIION YacTu
OOrocAOBOB M MHTEAACKTYAAOB. TOABKO C ITOSBACHMEM ASKAAMACKMUX MEA-
pece 1 MEPBBIX TIEPUOAMIECKIX USAAHWI, TAKMX Kak * Tappaskeman’ WM.Tac-
puackoro (1883 r.), BO3HUKAM IIPEAITOCBIAKM AASI BOCIIPUSITUSI PEAU-
TMO3HO-PEPOPMUCTCKMUX UALH OOIJECTBEHHBIM CO3HAHUEM.

Bypskyasusie pedpopmsr B Poccun, nagasmmecs B 1860-e rr., a 3arem
HAIJMOHAABHASI MOAMTMKA 3I0XM IpaBaeHMs Asexcanppa Il mocrasman
IepeA TATAPCKOV DAUTONM 3aAAdy CO3AAHMS OOIJHOCTM HOBOTO TUIIA, TO
ectp Haygnn. Yske B Hadase 1910-x Ir. AJKAAMAM3M PacCMATPUBAACS €O
AVMACPAMU KaK CO3AaHME Haugum mycyabmal Poccum mo obpasyy espo-
IIEeVCKUX HALIUA.

B 1870—1880-¢ rr. Tarapckoe 0bLJECTBO IIEPEKMUBACT ITAI IIOSIBAC-
HMS TIEPBBIX MIPEACTABUTEACH HALMOHAABHOM CBETCKOWM MHTEAAUTCHIIUM
M 3HAKOMCTBA C PYCCKOM, €BPOIEVACKON M TYPEUKOW AUTEPATypamu, a
TaK>Ke C TEOPUIMIU MOAEPHM3ATOPOB [caama, ocobeHHO AskamaseTan-




Ha Adranmn n Myxammapaa Abao. Bo sropoit mososune XIX Bexa coxpa-
HSIOTCS M YKPEIASIFOTCS CBsI3M cyduiickoro opaeHa Hakimbanamiia. Ay-
xopHOoe Cobpanne, eAMHCTBEHHBI OPUIMAABHBIN OOIJEeHAMOHAABHBIN
MHCTUTYT, He IIPETePIIEAO M3MEHEHWUIA.

Tarapckas sanTa IPUXOAUT K IMOHMMAHMIO HeoOxoammocTn pedop-
MUPOBaHMS OOpa3oBaHMS IO EBPOIENCKMM Obpasyam, HO Ha OCHOBE
HAMOHAABHOW ¥ MYCYABMAHCKOW IIIKOABL VA€M HalJMOHAABHOV CBETC-
KO IIIKOABI, M3AAHMS Ta3eThl KaK OOBEAMHUTEAS HALMUU U IOCPEAHUKA
MESKAY HaUell W IIPaBUTEABCTBOM, MACCOBOTO CBETCKOTO KHMIoIeyaTa-
HUS SBASIACH AOTMYECKUM ITPOAOASKEHUEM MAEM MYCYABMAHCKOTO MEK-
Teba, PeAUTMO3HOV IIPOIIATaHABL U M3AAHWS PEAUTMO3HOM AUTEPATYPHL.
BOABIIMHCTBO TPAAMLIMOHHBIX AMACPOB TaTAP HALIAW IIPAKTUIECKOE IIPU-
MeHeHMe pesyabraTam AesreapHoct M. acripurckoro B chepe peanrn-
O3HOW ITPOIATaHABI, M3YYEHMS CBETCKUX IIPEAMETOB U TOCYAAPCTBEHHOTO
SI3BIKA CBOMMM ACTBMU U OYAVIUMIM COTPYAHMKAMM U KAMEHTAMU CBOUX
dupm.

. TacpuaCcKMIl paccmarpmBas POCCUMCKYIO pedopmy 0OpasoBaHms
U TOCYAQPCTBEHHYVIO IIKOAY AAS MYCYABMAH KaK HEM30eKHBIV Iar B
SBOAIOLMM TOCYAAPCTBA, CTPEMMACS BKAIOUUTD ASKAAMACKUI MEKTeO B
poccHiickyto cuctemy obpasosarms. OH BBICTYIIAA 32 COTPYAHMYECTBO C
POCCUVICKMUM TOCYAAPCTBOM Ha IyTAX K mporpeccy. M. Tacmpunckmi
AKTMUBHO BBICTYIIAA 32 AIOOBIE MEPBI II0 MOAEPHM3ALUNU POCCUIICKOTO
00I11eCTBa, IO IOBBIIICHNUIO er0 0AaroCOCTOSHMS, KYABTYPHOTO 1 06Pa3o-
BATEABHOTO YPOBHEVL.

Op0bpeHme 1 TIOAAEPIKKA “HOBOTO METOAQ YaCTBIO AYXOBEHCTBA U
IIEVIXOB CTAPIIETO IOKOACHMS CTAAO BaSKHEMINMM (PAKTOPOM AASL €ro
PpacIpocTpaHeHus Cpeau TaTap. VIMEHHO 3TH TPaAULIMOHAAUCTBI-PEBHNU-
tean Mcaama IpUIIAM K MHEHMIO O COOTBETCTBUM MeTOAOB M. lacripun-
CKOTO MCAAMCKOM AOTMATHUKE 1 IPPEKTUBHOCTU HOBOTO METOAR AAS
CIIAOYEHMSI HALUN.

K 1900 r. B yeAoM MOSKHO TOBOPUTH O AOCTMIKEHWMI OCHOBHBIX LI€ACTL
ITPOCBETUTEABCKOTO 3TAIlA ASKaAUAM3MA. B XOAe Hero GbIAM CO3AAHBI HO-
BOMETOAHBIE MEKTeOBI 11 MeApece, obecIiedeHHbIe Y4eOHOM AUTePATYPOL,
M3AABAEMONl B PSIA€ HOBBIX MycyAbMaHCKMX Tuiorpaduit. Chopmmpo-
BAACSL AUTEPATYPHBIN S3BIK MycyabmaH Poccum - Tropxkm. Mycyabmanc-
Kasl AMTA Ha4aAad B MAaCCOBOM IIOPSIAKE IIOAYYATh 3HAHME PYCCKOTO SI3bI-
Ka M PYCCKOA3BIHOE oOpasoBaHMe. B KPYIHENIIMX TOPOACKUX LEHTPax

BO3HMUKAM OAATOTBOPUTEABHBIE ODOIJECTBA KAK KYABTYPHO-IIPOCBETUTEAD-
Hble JeHTPsI 0b1mmH. Takum obpasom, chOPMMUPOBAAUCH MHCTUTYTHI 06-
IJEHAJMOHAABHOTO OOPA30BaHMsI, M BOIIPOC CTOSIA Y3Ke 00 MX pacurmpe-
HMUM Y TIOBBIIICHUNM YPOBHS ITPOCBEIJECHMSL.

K magaay XX Beka BBIKPMUCTAAAM3OBBIBAIOTCSI ABA OCHOBHBIX OOIIe-
CTBEHHBIX ABMIKEHMUST: KaAUMU3M U Askaanamnam. B konge XIX Beka camo
MTOSIBACHUE ASKAAMAM3MA BHAYAAE KaK CUCTEMbI 00pa3oBanms obo3HAYa-
AO PACKOA AYXOBEHCTBA HA CAOU, IMOAACPIKMBAIOIJUE COOTBETCTBEHHO
ASKAAMAOB 1 KapumuctoB. Curyagms ycyrybmaaces, koraa M. lacrpuac-
KU W APYIUE AUACPBI AJKAAMAOB BBIABUHYAM IAAH IMOAMTUUYECKON Pe-
$OPMBI TATAPCKOTO OOIJECTBA M BBICTYIIMAM MHULUATOPAMU IIEPEXOAL
CPEAHEBEKOBOTO CAMOACPSKABHOTO PEKMMA K €BPOIEHCKOMY KOHCTUTY-
LIMOHHOMY rocyaapcTBy HoBoro Bpemenn. TpaannmoHaAMCTBI — 3aIUT-
HMKM Mlcaama M CTOPOHHMKM COXpaHeHMs ycToeB Mcaama okasasnch B
CUTYALIMM BBIOOPA MEIKAY ITUMM ABYMS ITPOTUBOPEUALTUMU APYT APYTY
mopeasmn. OcHOBHOM crtocob Ooprds! ¢ pedopmamn KAAMMUCTBL BUAC-
AV B HACUAUM W PEIPECCUSIX BAACTEN, OCOOCHHO B IIEPUOA IIOCAE PEBO-
arogun 1905—1907 rr.

Askaamasl pedopmmpoBasn MycyAbMaHCKYIO obrmmuy Poccun m co-
3A2AM MOAEAD, OTBEYAIOIYIO OCOOCHHOCTSIM COBPEMEHHOM LJUBUAUBALUNA.
[ToaTOMy MMEHHO ASKAAUAU3M CTAA CMHOHMMOM Pa3BUTUS MYCYABMAHC-
KOTO OOIIJeCTBa, VIUTHIBAIOIIETO POCCUTICKME Peasnn. ASKaAuabl Ha Ha-
YAABPHOM 3TAIle CTABMAW CBOEV IJeABIO pedopmMy 0OPa3OBaHMSI, 3AKAIOUA-
IOLJVIOCSI B M3YYCHUM CBETCKMX HAYK B HAIJMOHAABHOM MYCYABMAHCKOV
IIIKOA€ HA POAHOM SI3BIKE IIPU MAPAAACABHOM TOATOTOBKE yumresein. C
ITOATOTOBKOV TPAYKAAH CACAVIOIUM 3TAIIOM HAMEYAAOCH CO3AAHME TIOP-
KO-TATAPCKOV HAIJMM, aBTOHOMHOV B BOITPOCAX PEAUIMM 1 OOPA3OBaHMS,
a B POCCUMCKOM MacinTabe — ACHEHTPAAM3AUUST M HIMPOKOE CAMOYII-
PaBACHME, IIPABOBOE TOCYAAPCTBO C PABHOIMPABUEM BCEX TPAKAAH M Pa-
BEHCTBOM PEAMUTMIL.

M. TacmpuHCKMI TPUKAAABIBAA OTPOMHBIE YCHUAUS AAS CO3AQHMS CBET-
ckom HaynoHasbHOM 3auTHL. K KoHny XIX Beka BcTaa BOIpoc O co3pa-
HUM JIUTEABCKMUX KYPCOB M ASKAAMACKUX MEAPece, KaK LJEHTPOB IIOATO-
TOBKM HOBOW 3AUTHL. K pybesky BeKOB 3T QYHKIIMM BBIIIOAHIAU MEAPE-
ce “Kycamnrmsa” n “Pacyans” aas FOsxknoro Ypaaa, Creneit nu Typrecra-
Ha, “Byou” aas Ipukames, “Vemarnsa” aas Cpepnero Ypasa, “Myxam-
maamns” n “Amanaenckoe” paag TToBOASKbSIL
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B mepuoa poceniickoit pepoatonmn 1905—1907 rr. mpeBaampyromgeii
CTAHOBUTCS MAES PEAUTVMO3HON 1 00Pa3oBaTeABHOI aBTOHOMMU BCEW Ha-
umn. BaskHeTIert JeAbI0 CTAHOBUTCS CO3AAHME OOIJeHAJMOHAABHOM CH-
CTEeMBI CBETCKOTO M AYXOBHOTO oOpasoBanms. OOIjecTBeHHOe ABMIKEHMe
mycyabmal Poccun 00beAMHMAOCH TIOA AO3YHIOM MYCYABMAHCKOTO €AMH-
crea. “TlocranoBaenust I Beepoccmitckoro MycyAbMAaHCKOTO Che3Ad B
Hikaem Hosropoae” (1906) 6bian HampaBaeHBI Ha CO3AAHUE CTPYK-
TYP PEAUIMO3HOV aBTOHOMMW B PAMKaX CYIIECTBYIOIIEIO IOCYAAPCTBA.
LleABrO ITOCTAHOBACHMI OBIAO ITPEBPAIJCHIE OTACABHBIX ITHUICCKUX TPYIIIL
n mectHbIX AyxoBHbIXx COOpaHMil B eAMHYIO aAMUHUCTPATUBHYIO CTPYK-
TYPYy — MUAAET Mycyabman Poccmu.

PeanrnosHas aproHomust 6p1aa mpoBo3sraarena Ha [ Beepocemiickom
MYCYABMAHCKOM cbespe B Mockse B mae 1917 r. 20 wmroas B Kazamn
OTKPBIACS Che3A AyxoBeHCTBA. Bymuckmit myasa Hyp aam mpmssaa cresp
AKTMBU3UPOBATH POAb AYyXOBeHCTBA. EMy Bospasma Capapu Makcyan, mpea-
CTaBUTEAb CBETCKOTO KPBIAA Ka3aHCKMUX Cbe3A0B. OH 3asBMA, 4TO Aes-
TEABHOCTh " EAMHCTBO AYXOBEHCTBA AOASKHBI OBITH OrPaHMYEHBI TPEeMsI
Borrpocamu: obecriedeHme IOTPeOHOCTEN KyAbTa; ObeCIIedeHmne HyKA AY-
XOBEHCTBA, KaK KAACCA; MCIIOAB30BAHME €TO AYXOBHOW CHABIL.

OObeanHeHHOE 3aceAaHMe KA3aHCKUX MYCYABMAHCKUX CHE3AOB 22 MIOAS
1917 r., BRAOUMB MyPTHAT, KAK OAMH M3 Ha3apatoB (MMHUCTEPCTB) B
Muaan Maaps (rmpaBuTeAbCTBO HAIIMOHAABHO-KYABTYPHOV aBTOHOMMM ),
daKTUIECKN ITOCTABMAO AYXOBHYIO BAACTh IIOA KOHTPOAB cBeTcKOM. Iy-
TeM OTKa3a OT PSIAd AMOEPAABHBIX IMOAOSKEHWMI, M BaSKHEWIIMM M3 HUX
CTAAO YACTUYHOE OTPAHMYCHME SKEHCKOTO PABHOIIPABMS, CBETCKUM AUAC-
PaM YAAAOCH 3AKAIOYUTH AABSHC C OGOABIIMHCTBOM AYXOBHBIX AMACPOB.
Cpe3p AyxOBeHCTBa IPUHSAA pelleHue o0 M3MEHEHWMM IIOCTAHOBACHMS
MOCKOBCKOTO Che3Aa IO JKEHCKOMY BOIIPOCY B ABYX MOMEHTAX: COXPaHe-
HIE TPa’KAAHCKOTO PaBHOIIPABUS JKEHIIMH, HO OTCYTCTBUE PABHOIIPABMS
B BOIIPOCAxX IIpaBa HACACAOBAHWMS, AQ4M CBUACTEABCTBA, Pa3BOAQ; COXpa-
HEHME MHOTOKEHCTBA W mapaHAKU. AyxosHoe Cobpanme BBICTYIIMAO
CTabMAM3ATOPOM MESKAY PAAUKAABHON YaCTHIO OOIECTBEHHBIX ACSITEACH
M KOHCEPBATMBHBIM HAPOAHBIM OOABIIIMHCTBOM.

[Tocae pasrpoma Muaan Maaps B ampeae 1918 r. LIAYM BrOBb 11pe-
BpamjaeTcsl B €AMHCTBEHHVIO OOIeHayMOHaABHYIO cTpyKTypy. LIAVM
coxpanna A0 KoHma 1920-x IT. CBOM MHCTUTYTHI Ha BCEW TEPPUTOPUM

TATAPCKOTO MMPA U AMACIIOPBI, EAMHYIO CTPYKTYPY C Ka3aXCKMUM AYXO-
BEHCTBOM ¥ CBSI3M C AYXOBEHCTBOM BceX mMycyabmaHCKUX pernonos CCCP.

B 1923 r. Hagaa BIXOAUTD SKypHaA Mcaam mapskanaace” (“Uceaam-
CKMI SKYPHAA, COOPHUK™) TIOA 3arOAOBKOM ‘PEAUTMO3HBINA, MOPAABHBII
n Punocodexnit sxypHaa”. P. Qaxperaun B cratbe “Peanrnosusii Bor-
poc ceroans” mpusbBas coeAnEnTs Kopan u XaAucer ¢ nmorpebHoCTIMM
COBPEMEHHOCTM ¥ BBOAUTb M3MEHEHMS B >KU3Hb, coobpasysacs ¢ Kopa-
HoM 1 CyHHOM. MydTiit roBopra 0 HEOOXOAMMOCTH BBIITOAHEHMS 3aKO-
HoB llapmara. TTpuaem P. PaxpeTAmH IPSIMO CCBIAAACS HA ITPABOBYIO
rougernnio Aby XaHnPbI 1 €ro TPAAULIMUIO COXPAHEHMSI TTOPSIAKA U yBa-
SKEHMS K PESKUMY.

P. QaxpeTAuH, MMEBIIMII MHOTOAETHUI OIIBIT ACSITEABHOCTU B Kade-
crBe Kasprd Bo BpemeHa Aaexcanppa III m Huxoaas II, Berpaboraa mpax-
TUYIECKN OINTUMAABHYIO B AQHHBIX YCAOBUSIX MOACAD AMAAOTA C BAACTSIMIU.
C 1924 r. mo 1926 r. B Bamkupckoi pecrybAMKe ITPOMUCXOAUT AasKe
YBEAMUCHME YMCAQ MYCYABMAHCKMUX PEAUTMO3HBIX TPYIII M OOIJecTB co-
oTBeTCTBEHHO ¢ 643 1 417 A0 717 1 473. OpHAKO BCE TIOIBITKU AOOUTH-
Cs1 M3AAHMUS YIeOHOM AUTEPATyPBl U OPraHU30BaTbh MeApece ObIAM OTBep-
THYTBI BAACTSIMU. Bpimyck sxypHasa “Vicaam mapskaassce” Gbia mpekpa-
weH B 1928 r. Ha sacepannsx [Moantbropo LUK PKIT (6) B ampeae-mae
1928 ropa paccmarpusasack mpocsba mydrms P. Paxperamna o6 or-
KPBITHI GOrocAOBCKOV HIKOAB (Meapece) B Ye, HO mapTuitHble opra-
HBI COYAM ‘‘HeleAaecoobpasHbIM” MMETh MOAODHOE AYXOBHOE yuebHOe
3aBepeHme. Kpyr orpanmyernit Bce OOABIIE PACIIUPSIACS.

Taxum obpasom, BAACTM BeAU ITOAUTHMKY, HAIIPABACHHYIO Ha HEAOIIY-
IJeHMe BOCIIPOM3BOACTBA OOPA30BAHHOIO AYXOBEHCTBA, KOHCEPBALIMIO YC-
TOEB, AOKAAM3ALUIO OTACABHBIX MYCYABMAHCKIMX OOLJWH, 3aIIPeIeHne U3~
AaHMS OOrOCAOBCKOWM AMTEpATYpBl. Pe3yapraTami TaKow MOAUTUKIM ObIAM
CHMSKEHME AOTMATUYECKOTO M OOIeKYABTYPHOTO YPOBHS MECTHOTO AYXO-
BEHCTBA, YCUACHME OPUEHTAUNU Ha OOPSIAOBYIO CTOPOHY PEAMUIUM, OTPHIB
OT U3MEHEHWUI, IIPOUCXOAIIMUX B COBPEMEHHOM MMpe BooOIe, U B My-
CYABMAHCKOM MUpe B 9aCTHOCTH. [lepexop Ha AaTMHCKMI mIpUPT AOA-
SKeH OBIA 3aKPEIUTh 3Ty IIPOTPECCUPYIONJYIO OTCTAAOCTD TATAPCKOTO AY-
xoBeHcTBa. [locTeneHHOe BBIMMpPaHME BBITYCKHUKOB MEApPece, M IIPek-
A€ BCETO YAGMOB-A’KAAMAOB, HEMU30ESKHO AOAKHBI OBIAM IIPUBECTH MY-
CYABMAHCKOE AYXOBEHCTBO K POAM AOCTATOYHO MAPIMHAABHOWM TPYIIIIBI
ob1yecTsa, He 0OAAAAIOIIEN AOCTATOYHBIMY 3HAHUSAMU U OOPA3OBAHUEM.
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AKTMBHAST IOAUTUKA IO TTOAYICHMIO BBICIIETO M CPEAHETO CIIEMAABHOTO
00pa3oBaHMsT MIMPOKUMIU CAOSIMIM TATAPCKOTO O0IIjecTBa HEM30eKHO BeAa
K CHWJKEHMIO POAU AYXOBEHCTBA KaK OAHOW M3 TIPYIIT HALIMOHAABHOW
SAUTHL
Mo>KkHO BBIAGAMTH - C M3BECTHOW AOACHM YCAOBHOCTM - HECKOABKO
3TAIOB B AaHTUPEAUTMO3HONM IPAKTUKE IpaBsigeit maptun M CoBeTckoro
TOCYAAPCTBA B AOBOCHHBIN TIEPUOA:
1) 1917-1922 roap!, KOTAa B YCAOBMSIX COLMAABHBIX IIOTPSICEHMI ITPOBO-
AVUTCST PEBOAIOLJMOHHASI CEKYASIPU3ALAS;

2) 1923-1927 1OABI - B IEPUOA HAIA ACAAAVCH IOIBITKU CMSTYEHUST
KOHQPOHTALMM C LJEPKOBBIO, IIPU YCUACHMM, BIPOUEM, UACTHOM GOPH-
OBl C peAurnen u LePKOBbIO;

3) 1928-1933 roasr — mepnop Hanboaee >KeCTKOTO aAMUHUCTPATUBHO-
IO AABACHMSI Ha PEAUTMO3HbIE OOBEAMHEHMS U Pa3PyLINTEABHO-PEII-
PECCUBHBIX CIIOCOOOB GOPHOHI;

4) 1934-1940 ropst — mepuop suidopun or “nobep Ha AHTUPEAUTNO3-
HOM QPOHTE”, KOTAA AEAAAVCH IONBITKM OKOHYATEABHOM AUKBUAA-
yuu “Bparop coumasmnsma’, B TOM 9MUCAE AYXOBEHCTBA MyTEM TIPSIMBIX
HeOOOCHOBAHHBIX PEIIPECCU.

B 1940-1950-€ 1r. HaGAIOAQIOTCSI OITPEACACHHBIE YCTYIIKM B OTHOLIE-
HUM MYCYABMAHCKOTO AYXOBEHCTBA, ObIA ITPOBeACH Cbe3p mpu LJAVM,
HO He OBIAO pa3pelleHO CO3AAHME MEApece W IIeYaTHBIX WM3AAHWNA. B
paMKax HOBOW aTencTndeckon kammanmun B 1960-1969 rr. uncao mede-
Teit ymeHbpInaoch ¢ 2307 Ao 962. B 1961 r. B Tarapcrane cymjecTBOBaAO
646 HeoPULMAABHO ACICTBYIOIJUX PEAUIMO3HBIX MYCYABMAHCKMX OObBe-
AnHeHM ¢ 366 HeaeraapHO paborarorgumn myasamn. B 1970-1980-e rr.
MYCYABMAHCKME OOIJMHBI OBIAM 3aPErMCTPUPOBAHBI B TAKUX HOBBIX TO-
PoAax, Kak AApMETBEBCK, 3eAeHOAOABCK, Habepeskurpie Yeansr n Aern-
Horopck. OAHAKO MMEHHO B 3TV TOABI €CTECTBEHHBIM OOpasom 3aBep-
IIMACS SKM3HEHHBI IIyTh IOYTH BCEX BBIITYCKHMKOB Meapece. DyHkimn
MYAA, KaK ¥ BO BpemeHa aObI30B, CTAAM BBIITOAHSITH AMIJA, HE TOABKO He
BAGACIOINE aPAOCKUM SI3BIKOM M AOTMATMKOW, HO Aayke apabCckoil rpa-
AR

OmnbIT COCYIIEeCTBOBAHMSA MOHOTEHUCTHYECKHMX OOLIMH
W IPaSKAAHCKOM AOSIABHOCTH

CB060da — amo npabo, danroe Arraxom
MYKHUHAM U KEHUGUHAM.
Tarumdrxan bapydu (1917).

Aasl TaTapckoro Hapoaa mepBbIi 3Tall pedOpMm, MPUBCAIIIUX K CO3AA-
HUIO Haymu, HaumuHaercs BO Bropon mosoBmuHe XVIII Bexa. OcnosHOM
OCOOEHHOCTBIO TaTap OBIA TO, YTO OHM OTAMYAAVCH OT COCCAHMUX HAPOAOB
[0 PEAUTMO3HOMY IIPU3HAKY, @ OT APYIMUX MYCYABMAHCKMUX HAPOAOB —
HAXOXKACHMEM B COCTABE HEMYCYABMAHCKOTO TOCYAAPCTBA HA IIPOTSDKe-
HUM 6oaee gem ABYX BekoB. Hamboaee BasKHO xapaKTepPUCTUKONM Hada-
AQ TIEPUOAQ SIBASIETCS TIEPEXOA OCHOBHOTO BEKTOPA ACSTEABHOCTH TaTap-
CKOTO MYCYABMAHCKOTO 3THOCA OT COIPOTMUBACHMS HACUABCTBEHHOV XPU-
CTMAHM3AUUNU K AOCTATOYHO AaBTOHOMHOMY PasBUTHUIO B PAMKAaX POCCUI-
ckoro rocyaapcrea. Ilocae yumuroskenms Ilerpom I Tarapekmx myps,
KaK (pEOAAABHOTO CAY’KMAOTO COCAOBWSI, EAMHCTBEHHOM OTHOCUTEABHO IIPU-
BUACTVMPOBAHHOM TPYIIION OCTAIOTCSI AUITAOMATBI M TOPIOBLBI, UCIIOAB3Y-
eMBIe AASl B3AaMMOOTHOLIEHWMIA C MyCyAbMaHCKMM Boctoxom. IToaromy
taraper CentoBa mocapa (Kapraasr) B 1745 1. mepBbimu moAydaror mpa-
Ba KOPIIOpaUuM, BKAIOYAs CBOOOAY BEPOMCIIOBEAAHMS 1 OCBOOOSKACHUE
OT PEKPYTCKOM ITOBMHHOCTH, IIPYU YCAOBMUM YIaCTMSI BCEX YACHOB KOPIIO-
paymn B TOproBae ¢ MycyabMaackmum Boctorom. P. Qaxperann ormedas,
YTO BIIEPBBIE TIOCAE TaAeHMs1 KasaHcKoro xaHCTBa “BO3pOYKAAAACH OPU-
UMAABHO NMPU3HAHHASI HAMOHAABHO-PEAUIMO3HAS SKU3HD TaTap .

Ha npumepe Kaprassl Bmepsbie CO3A2€TCSI MOAEAD COTPYAHMYECTBA
MEJKAY TaTAPCKUM OOIECTBOM M POCCUMCKMUM rocyAapeTsom. ITpu sTtom
TaTapbl 0OECIeYNBAIOT SKOHOMMUYECKME M MTOAUTUYECKUE MHTEPEChl POC-
CUVCKOTO TOCYAAPCTBA B KazaxCKkux crersix u CpepHert Asun BIIAOTH AO
Mupmnn Beanknx Moroaos, a poccuiicKoe TOCYAaPCTBO IIPEAOCTABASIET
MM CBOOGOAY BEPOMCIIOBEAAHMS M BO3MOSKHOCTD AASI M3BACUEHWUSI MOHO-
MOABHBIX SKOHOMMYECKUX IpubbIAeit Ha PUKCHpOBaHHBIX phiHKaX. Oc-
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HOBHBIM IIOCPEAHMKOM TOCYAAPCTBA BBICTYIIAT He KAacC (PEOAAAOB, a
Oypoxyasms. Takmum obpasom, camo POCCHIICKOE TOCYAAPCTBO BO MHOTOM
OIIPEACAMAO BEAYIJVIO POAb OYP’Kyasum B TATAPCKOM ObIjecTse.

[Tocae mmka pempeccnit amoxu Aykm Konarmesmua m paspyrieHms
6oaee 809, meuereit B 1740-e rT. IPaBUTEABCTBO OTPEATMPOBAAO HA BOC-
cranue Barbipim B 1756 1. mepBbIMM yCTYIIKAMM MYCYABMAHAM: Paspe-
II1AAOCH IMETh MEUETH W IIKOABI B HACCACHHBIX ITYHKTAX, TA€ XPUCTHUAHE
cocrasasian meHee 109, n mycyabmaHam Ha rop 00S3aAMCH HE CTaBUTH
pekpyT. VIMEHHO B 3TO Bpems IIPaBUTEABCTBO OKOHYATEABHO YOeAMAOCH
B CTOMKOCTM MYCYABMAaH M O@CIIOA€3HOCTW PEIIPeccuil IMPOTUB PEAUTHUN
Mcaama. TTpuannoit aton cromkocTn 6p1aa IPUCIIOCODACHHOCTD CYIIJHO-
CTU MYCYABMAHCKOTO YYeHWMsI MOTPEOHOCTSM IIPOCTOTO HAPOAA M BBIGOP-
HOCTh MVAA, B OTAMYME OT IIPABOCAABHOTO AYXOBEHCTBA. Myase mpuHaa-
AesKar0 OeccIiopHOe AYXOBHOE AMAEPCTBO B OOIIMHE, KaK camomy obpa-
30BAaHHOMY YEAOBEKY, VUMTEAIO, CYABE M AeKapio. [ 10aToMy MMEHHO KOH-
TPOAb HaA paHee CBOOOAHBIM AYXOBEHCTBOM M AOASKEH ObIA obecriedmTs
KOHTPOAb HaA AYXOBHOW >KM3HBIO MYCYABMAHCKMX OOIJMH W BCEro Ta-
TAPCKOTO HAPOAA.

Exarepuna II, B3omeamas Ha upecroa B 1762 r., crpemmuaach yupo-
4UTH CTAOMABHOCTD POCCUVICKOTO OOIJEeCTBa, COKPATUTD Pa3Max HaPOA-
HBIX BBICTYIIACHW, TIOCTABUTD IIOA KOHTPOAB BCE IPYIIIBI, 0OA3AAIOIHE
peaasubiM BanstHMEM. Ee pedopmsr B 1764-1789 rr. Obian HajeaeHsI HA
HOAYMHEHME TATAPCKOro obmjecTsa rocypapersy. Kaprmuy tpebosanmii
OHA IOAy4aeT BO Bpems mpeboiBanns B Kasaun B 1767 1., a Taoke u3
HAaKa30B TATap W BBICTYIIACHUN MUX ACIYTATOB B YAosKeHHOM Kommccun.
OHM OCHOBBIBAAMCH HA IIPU3HAHUM TPASKAAHCKOTO M dKOHOMMUYECKOTO
PABHOIIPaBUS MYCYABMAaH W IIPABOCAABHBIX M ObecIIedeHmnn CBOOOABI Be-
poucnoBepanms. [To3nuymsa mycyAbMaH KOHLEHTPUPOBAAACH HA CACAVIO-
IJUX IIYHKTAX: AO3BOAUTH CBOGOAHYIO TOPTOBAIO BCEM MYCYAbBMAHAM, HE
IPEIIATCTBOBATh OTKPBITHUIO MX KYABTA, IIOCTPOMKE MeUYeTel, OTKPBITUIO
IIIKOA, JCTPOUTD AASL MYCYABMAH CIICLJMAABHBIC MYCYABMAHCKUE CYABI IO
IIapUaTy, PaspelInTb MMeTb COOCTBEHHYIO aAMMHUCTPALMIO M IIOAB30-
BATBCSI B AEAOTIPOM3BOACTBE TATAPCKUM SI3BIKOM .

Ao Boccranms Ilyrauesa B 1773-1775 rr. Exatepuna Il yanuroskaer
Konropy HoBokpemenckmx Aea (1764 r.), paspeuiaer BHOBb CTPOM-
TEABCTBO OTpPaHMYEHHOTO unmcaa medereit (1767 r.), B TOM dncae ABYX
KameHHbIX Mederert B Kaszaum. Boccranme IlyrageBa Bcrpedaercsa Vka-

3om Casrenirero Curopa o csobope Beponctioseparnst (1773 r.). Y6e-
AMBIIIVICh B AOSIABHOCTVA TATAPCKOVL SAUTBI, IIEPEBEASI IPOTUBOPEIMS MEFKAY
TOCYAAPCTBOM M MYCYABMAHAMMU M3 PEAUTMO3HON B COLMAABHYIO chepy,
Exarepuna Il mepexoanT K mpsimbeim yerynkam. KymedecTso moaydaer
paso Toprosan 1o Beert Mimmepun (1776 1.) m opraH camoyrpaBaeHMsT —
Kasanckyro Tarapekyio Paryiry (1782 r.). Myp3sl ypaBHMBAIOTCS B ITpaBax
¢ pycckum AsopstcTBoM (1784 1.). AYXOBEHCTBO IMOAyYaeT IIPM3HAH-
HBIl TOCYAQPCTBOM CTATYC YKA3HBIX MYAA M COCAOBHBIV OpraH — AyxoB-
Hoe Cobpanne (1788 r.). Takum obpasom, aaura pobusaercs: GyHKIM-
OHMPOBAHMSI CETM PEAUTMO3HBIX 1 OOPA30BATEABHBIX VIPESKACHMIA, ITpa-
Ba TOprosan, cospaunst Ayxosaoro Cobpaums — Maxkama-u-Ilapreis
(6yxBaapro Lapuarckoro Cyaa) ¢ TaTapOsI3bIYHBIM ACAOIIPOU3BOACTBOM.
OAHaKO ypaBHEHMS B ITPaBax IIPABOCAABHBIX M MYCYABMAH HE IIPOU3OIIAQ.

Bce amm mpuBMACTMM OXBATHIBAIOT TPW OCHOBHBIE IPYIIIIBI SAMUTHI, YMC-
ACHHO COCTAaBASIBIIME AMIIb HE3HAYUTEABHYIO YACTh TATAPCKOrO ObIje-
crBa. [Top KoHTpoAem 3TMX rpymir GakTUIECKU OKa3aA0Ch BCE MYCYAb-
maHckoe Haceaenme okpyra Openbyprekoro Ayxosaoro Cobpannst. OyH-
KIMM AYXOBEHCTBA B BOIIPOCAX PEAUIMM, OOPA3OBAHMS M IPASKAAHCKOTO
IIpaBa OXBATBIBAAM BCe HaceAeHMe. Teppuropust OGanIkupckoro KOHHOTO
BOVACKA YIIPABASIAACH MYCYABMAHCKUMM CTAPIIMHAMI — TAABAMM KAHTO-
HOB. Bypskyasns ¢paxTnaeckn GuMHAHCHPOBAAA CUCTEMY CXOAACTHUIECKOTO
0bpasoBaHMsT M BCIO MHPPACTPYKTYPY TOPOACKOM SKM3HWU. AOASKHOCTH
CTapIIMH B ayAax M IAQB TATAPCKUX CAODOA B TOPOAAX 3aMEIAAVCH MY-
cyAbMaHaMiM. MycyabmaHe MOAYIMAM BO3MOXKHOCTB ITOE€3AOK 3a PYOesK,
IIPaBAQ, TIEPUOAMIECKI OTPAHMUMBABLIVIOCS, 1 IIPUITUCKA K TOPOACKMUM
COCAOBWSIM.

Camo cympectBoBanne Openbyprekoro Ayxosrnoro Cobpanmnsi, ero ae-
SITEAPHOCTD, HAIIPABACHHASI HA LJEHTPAAM3ALMIO M KOHTPOAD Hap KaApo-
BBIM COCTABOM AYXOBEHCTBA, AOATO BBI3BIBAAM COIIPOTMUBACHME Y 4acTu
ob1jecTBa, YTO IMOAYYMAA CBOE OTPASKEHME B ABMUKEHMM abbI30B, a 3aTeM
1 Bancosyes. Paxkrnaeckn maes mcroapsoBaunss CobpaHMsT KOHLENTY-
anpHO Oblaa mopAepskaHa ToAbko L. Mapaskann B 1860-e rr. B ero
IOIIBITKE IIPEBPATUTH MYPTUS U3 IIPABUTEABCTBEHHOTO aAMMUHUCTPATOPA
B AYXOBHOTO AMAEPA MYCYABMAHCKOM OOIJMHBI.

B 1788 r. Exarepuna Il co3pasa eAMHCTBEHHBIN OpraH, OOBEAMHSIB-
il Becex mycyabmal Bryrpennen Poccun n Cubupn — OpenOyprekoe
Ayxosaoe Cobpanme. 22 cerrsbpst 1788 r. Ob1a IpuHAIT yKa3 mmmepar-
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prugst “O6 OIpPEACACHUM MYAA M TIPOIMX AYXOBHBIX YMHOB MArOMETaH-
CKOTO 3aKOHa, M 00 yupeskaeHUN B Yde AYXOBHOTO cOOpaHMs AAS 3aBe-
ABIBAHMST BCEMIM AYXOBHBIMM YMHAMM TOTO 3aKOHA, B Poccum mpebbiBaro-
wumn”. Takum 06pasom, MyCyAbBMAHCKOE AYXOBEHCTBO CTaBUAOCH ITOA
KOHTPOAB TOCYAAPCTBA, MOAHOCTBIO OIIPEACASIBIIIETO €TO KAAPOBBIN CO-
craB. Ecan yaects, uto B Poccnn yrke cymjecrsoBasa cBobopa BepowmcIio-
BEAAHVLSI, TO ITOT YKa3 YCTAHABAMBAA MEXAHM3M HAA30pa 33 AYXOBHBIMMU
AMIJAMM, TIPU ITOM OCHOBHOE MECTO YACASIAOCH MX AOSIABHOCT POCCHUTAC-
KOMY TOCyAapeTBy (“AOAM, B BEPHOCTM HapeKHBIE... ). B aToT ke AeHb
o nmennomy ykaszy Cenary axyx Kapraasr Myxammepskan Xycans craa
mydruem Beex mycyabmad Pocenn, “uekarodas TaBpuueckyro obaacts’ .

ITo crarycy Ayxosaoro Cobpanns, emy, B Tpakroske LLI. Mapaskanmu,
OBIAM TTOPYYEHDI CAEAVIOIUE BOIIPOCHL: AABATh PETBBI O BEPHOCTU UAU
OLINMOOYHOCTI ACSHUI B PEAUIMO3HBIX ACAAX MAM MYCYABMAHAM ITOAUM-
HEHHOTO MM OKPYTd, AYXOBHBIX BOIIPOCAX; IPUHITHUE K3AMEHOB Y AML],
HA3HAYAE€MBIX Ha AOAYKHOCTM BBIIIOAHSIONNX obs3aHHOCTH 110 Lapuary
AXYHOB, MyXTacHMOOB, MyAApPPMCOB, XaThIOOB, MMAMOB 11 MYIA3UHOB B BOII-
pocax HayKu, IIPAKTUKIU M MOPAAW; BBIAAYA PA3PELICHNUI HA CTPOUTEAD-
CTBO M PEMOHT MEYETEN; PasAeA UmylgecTBa mycyabman mo lapuary”.

Takum obpazom, Kpome uncto Gorocay>kebHOM cHepsl, MyCyAbMaHE
00aapaan ocobpimm mpasamu B obaactu bpaunoro n Cemerinoro mpasa,
TO ecTh HUKaxa (Opaka), Tasaka (pasBopa) m mupaca (paspesa umyige-
crea). Craryc AyxosHoro CobpaHusi He MPEAYCMATPUBAA IJEHTPAAMU3O-
BAHHOW CUCTEMBI OOPA30BAaHMSI MAM MTOATOTOBKM K CAYe IK3AMEHOB Ha
AYXOBHBIV 4MH. Ania, CAABIIME IK3aMEH, ITOAYYAAM YKa3 M IOITOMY
HA3BIBAAUCH YKA3HBIMIU MyAramu. AyxosHoe Cobpanne moAIMHIAOCH Mu-
HucTepceTBy BayTperHnx Aea, TO ecTh GpaKTUISCKM MYAABL TIOAIMHSIATACH
ncrioarnTespHoM BaacT. Ao 1874 r. MBA KOHTPOAMPOBAAO M MYCYAb-
MaHCKME IIKOABI, MMEBIIME CTATYC YACTHBIX YICOHBIX 3aBeAeHMit. Mx
OTKPBITHE ITPOBOAMAOCH PAKTUICCKNU B YBEAOMUTEABHOM IOPSIAKE.

P. Qaxperann cpOpMyAMPOBAA TPM OCHOBHBIE 3aAa4l, OOYCAOBUBIINE
cospanrne Cobpanms:
1) Cosparp ar0608s K Poccum co croponsr Bocrounoro Mceaama,

2) Ocrasurp 6e3 CHMABI He MMEIOIIUX OPUUMAABHOIO CTATyCa YACMOB,
OKa3aBIIMXCS TOA CKureTpom Poccemm;

3) Ilpesparurp Mcaam Ha 6Geperax Boarm m Ypasa B odmymaspHyro
PEeAMIMIO M Ma3xad M PaCIPOCTPAHUTH Be3pe MEKTeOBI M MeApece.

Ayxosaoe Cobpanne 06AaAaA0 AMIIB YeTHIPbMsT YaeHaAMU (MyPTIUiL 1
Tpu Kasplsi), U Oe3 y4eOHOrO 3aBEACHMSI M CTAHAAPTHOWM IIPOTPAMMBI
CTaAO CKOpPee OPMULMAABHBIM YIPESKACHUEM, TAC YKa3bl HA AYXOBHOE 3Ba-
HHe 329aCTYIO IIPOAABAAUCE. TaTapcKoe AYXOBEHCTBO OTAMYAAOCH QUHAH-
COBOM HeobecredeHHOCThI0. boabmras dacte Bakpos B IloBoaskbe Gbiaa
KOHWUCKOBaHa Cpasy IocAe YHUITOKeHMs Ka3aHCKOro XaHCTBa, 1 OKOH-
gaTeAbHO ITOT Ipouecc Ob1a 3aBepure B 1730-e rr. Hamporus, B XIX B.
B OcmaHCKOM mmnepun mpumepHo 1/3 Bcex 3eMeab OTHOCMAACH K KaTe-
ropun Bakdos. B Byxape B 1870-e rr. Bakdsr cocraBasian 24,69, opoura-
EMBIX 3eMeAb, IIPUIEM 3T AOAST He M3MeHs1aach A0 1920 r. Takmum obpa-
30M, MMYVIECTBEHHOE ITOAOXKEHME TATAPCKOTO AYXOBEHCTBA KOPEHHBIM
00Pa3oM OTAMYAAOCH OT ITOAOSKEHWMS AYXOBEHCTBA MYCYABMAHCKUX TOCY-
Aapcrs. He obecriedennas ¢puHAHCOBO M HE MOAKPEIACHHASI KapaTeAb-
HBIMI MEPaMM POCCUICKAS CUCTEMA ACTACTBOBAAA TOPA3A0 boAree MSTKO.
[To caoBam 1. Mapaskanwu, npurosop A. Kypcasu 6bia BEIHECEH TOABKO
IIOA YIPO30¥1 PEIpeccuil B OTHOLICHWUM CYAA CO CTOPOHBI OYyXapcKOro
amupa. Aas tatTapekmx yaemos npumep A. Kypcasu Bceraa sisasiacs ypo-
KOM, AEMOHCTPUPYIOIIVUM IIPEUMYIIECTBO POCCUNICKOTO PEAUTMO3HOTO
YCTPOVICTBA IIE€peA CUCTEMON (PYHKUMOHWUPOBAHWUS AYXOBEHCTBA B MY-
CYABMAHCKMX TOCYAQPCTBAX.

Broa>xeTHble pacxopbl Ha copepskanne Openbyprekoro Ayxosnoro Co-
OpaHms OCTaBaAMCh KpaliHe HEe3HAYUTEABHBIMW Ha IIPOTSIKEHMM BCETO
nepropa A0 1917 r. OrananreapHOM OCOOCHHOCTHIO CTPYKTYPHI AyXOB-
uoro Cobpanns 6p1A0 orcyTcTBUE IGPEKTUBHOIO MEXaHM3MA KOHTPOAS
HaA IOAOKeHMeM Ha mecTax. CpepHee 3BeHO AYXOBEHCTBA — axXYHbI, KaK
IIpaBrAO, OBIAM Pa3bpPOCaHBI IO ACPEBHSM U HE OKa3BIBAAM HUKAKOTO
BAVSIHMSI HA MECTHOE AYXOBEHCTBO WM BAACTM HA YE3AHOM W I'yOePHCKOM
yposHe. Y>ke B Hadare XIX Beka MycyabmaHe ITOHUMAAU IIOTPEOHOCTD B
ABTOHOMMU AYXOBHBIX BAACTEM HA MECTaX, B HAAMYMWU CTPOTOW LJEHTpa-
AM3ALUU AYXOBHOW BAACTYU M COOTBETCTBUM CTPYKTYP AYXOBHBIX OPraHOB
AAMMHUCTPATUBHO-TEPPUTOPUAABHOMY YCTporcTBY Poccun. Bee atn mpo-
eKTBI He OBIAM PeaAM3OBaHbI, U IMPAKTUIECKNU €AMHCTBCHHBIM MEXaHWU3-
MOM KOHTPOA cO cToponsl AyxosHoro Cobpanns 6b1A0 BpeMEHHOE U3bsI-
THe yKasa.

B nagase XIX Bexa TaTapckas OGypsKyaswms BIEpPBBIE BBICTYIIACT MHW-
LMATOPOM CO3AAHMSI IIKOABI cBeTcKoro Tuma. 10 cenrsOpst 1818 r. myd-
it M. Xycanu obpaTnacs ¢ XOAQTalcTBOM K MUHUCTPY HAPOAHOTO IIPO-
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CBEIJeHMsI 00 OTKPBITUN YIMAUIA AASI TATAP C LEABIO IIOATOTOBKM AYXO-
BEHCTBA, MMEIOLIETo CBeTCKoe obpasoBanue. [Tporpamma aroro yananiga
AOAKHA OBIAQA MAAO OTAMYATHCS OT IIPOTPAMMBI AHAAOTMYHBIX PYCCKMUX
TAQBHBIX VYMAMIL. DTOT IPOEKT He ObIA PeaAM30BAH.

VTBepsKACHME HA AOAYKHOCTh MYQPTMSI CBETCKUX Aesteaeit B ange C.-
. TeskeaeBa m M. CyaraHOBa He BBI3BAAO OCOOOTO COITPOTMBACHWMS B
tarapckom obrgecrse. Ao xoxya XIX Beka TaTapckas SKOHOMMUYECKAsT 1
KYABTYPHASI DAMUTA HAACSIAACH HA TO, 9TO MYPTUIL COCPEAOTOUUT CBOIO
ACSITEABHOCTD Ha 3AIJUTE IPASKAAHCKMUX M IMOAUTHUICCKUX IIPAB MYCYAb-
MmaH, pedpopme MX 00pPa3OBATEABHBIX M PEAUTMO3HBIX VIPEKACHMU, YEeTO
peaAbHO He MPOM30IIA0. MypTmm IPEAIoUnTarn IMOAUTUKY COTAAINA-
teabcTBa U TIoAyMep. B 1878-1879 rr. C.-I. TeBkeaes paxTnueckn orka-
3aACsT OT PYHKUMM TTIOCPEAHMKA MEKAY BOCCTABIIMM TATAPCKUM HACEAe-
HUEM M OPUUMAABHBIMIU BAACTSIMM, HECMOTPSI Ha IIPOCHOBI CAMMX My-
CYABMaH.

OrcyrerBre y MydprieB GOrOCAOBCKOTO OOPA30BAHMS MOAPBIBAAO MX
asropurer. Cam QakT Bakyyma BAACTI B TATAPCKOM OOIJeCTBe HE MOT He
IIPUBECTM K YCUACHMIO AABTEPHATMUBHBIX WUCTOYHMKOB CBETCKOTO M Pe-
AUTMO3HOTO AMAEpCTBA. [lepByro HuMIy HadmMHAeT 3aHMMATH OypsKyasus,
BTOPYIO — CyQUM C MX PA3BETBACHHON CUCTEMOI MIOPUAOB.

Cyoduit 3. Pacyam mpocaaBmacsl M Kak KPYIHENIIMI pedopmaTop-
ASKAAA, M Kak IIeVX, OOAGAABIINI MAKCUMAABHBIM YMCAOM MIOPUAOB
cpean Tarap, bamkup n Kazaxos. [Tocae mangmanmum B Byxape B opAeH
Haxkm6auamita ¢ 1858 r. oH craa umamom m mypappucom B ayae Ak-
Xyska Tpomygkoro yespa. VIMEHHO Tam OH HadaA CBOIO ACSITEABHOCTB
merixa-mopumaa. B 1884 r. Pacyan 6p1a m30paH mmamom ISITOTO Ipum-
x0pa Tponika m Bo3raasma meppece, HasBaHHOe ero nmeHem. Hanboaee
M3BECTHBIM MIOPUAOM Pacyan craa ['aammpskan Bapyamn (mydrmin 8 1917-
1921rr.). On Hameuascs Ha noct obugepoceuiickoro Llevix-yap-Mcaama
emge B 1906 r. mo amunon pekomenpaumn M. Tacrpunckoro. Ocoboe
sHMMaHMe Pacyan yaeasa meapece I. Bapyan “Myxammapns’. B 1891 r.
OH 3aAOKMA ITIEPBBINl KaMEHb B ero ocHoBaHMe. OTPOMHBIN aBTOPUTET
Pacyan, ero AMdHbBIE OTHOLIECHMS C MIOPUAAMI TIO3BOASIAL €MY B OIIPEAC-
ACHHOVL CTEIICHN KOHTPOAMPOBATH SKM3Hb MYCYABMAH Ha OTPOMHBIX Tep-
puropmsix. K Hemy crexaancy yaeHnkn 13 Cnubmupn, ¢ KUTaiCKO IpaHi-
uel, 13 Typrecrana, Kasaxcrana, Aarecrana n Kasann.

CBoi1 aBTOpUTET MIIAaHA OH MUCIIOAB30BAA AAS BHEAPEHWS HOBOTO Me-
Topa cBOMMU HakupAami. TTo caoBam Xaam Makcyan, “opHO m3 Goab-
IIUX CBEPIICHM, CACAAHHBIX Xa3PeTOM AAS HAJUU COCTOUT B TOM, 4TO
OH AaBaA Ha AIOOOVI M3 BOIIPOCOB COBPEMEHHOCTM OTBET, COOTBETCTBYIO-
mmii Hlapuaty”. Ocobyro poab Pacyan chirpas B mpocBerjeHnn m OKyAb-
TypuUBaHMM KOYEBHMKOB, B IEPBYIO OdepeAb KasaxoB. Myxammaa-Haa-
5kn6 TIOHTSPU YTBEPSKAAA, 9TO OAHOM 13 Hanbosee BasKHBIX pedopm n
3HAYMTEABHBIX TPYAOB OBIAO PACIIPOCTPaHEHME CPEeAM Ka3axOB 3HAHMA,
IPUBEACHNE MX K MCAAMCKOMY 00pasy >KM3HM, MAKTUXAA (YCMAMS) 11O
HPEKPALJEHNIO CPEAM Ka3aXOB OOBIYAEB SI3bIMECTBA .

Cydun mpeacTaBASAM TY 4aCThb TATAPCKON MYCYABMAHCKOW MHTEAACK-
TYaABHOWM DAUTBI, KOTOPAsl CTPEMMAACH K IOCTOSIHHOMY COXPAHEHMIO U
IPUYMHOXKCHWUIO 3HAHWU, IIPY 3TOM COXPAHSS aBTOHOMMIO OT TOCYAAp-
CTBA, B OTAMYME OT OPUIMUAABHOTO AYXOBEHCTBA.

23 oxrab6psa 1871 r. Boiparomuiics Tioproaor B. B. Papros 6b1a HasHa-
4eH Ha AOASKHOCTDb MHCIIEKTOPA IO TATAPCKUM, DAIIKMPCKUM U KUPIU3-
ckmnm mKoaam Kasanckoro yuebnoro oxpyra. OH mpepsaraa BBeCTH B
Meppece Oxpyra m3ydeHue PycCKOro SI3bIKA, AapUPMETUKNM, Ha4aA aAreO-
PBL M APYIMX HAayK M CO3AaTh B KasaHm yUMTEABCKYIO CeMMHAPUIO AAS
MIOATOTOBKM YIMUTEACH ITO CBETCKUM IIPEAMETAM M PYCCKOMY S3BIKY. Ta-
KM 00pasoMm, IPeACTABUTEAb AAMMUHUCTPALUM IIOCTABMUA BOIIPOC HE O
3aMeHe MYCYABMAHCKOV IIIKOABI PYCCKOM, a O AOIIOAHEHMUM €€ IIPOrpam-
MBI 001Je06Pa30BATEAPHBIMU ITPEAMETAMM U TOCYAAPCTBEHHBIM SI3BIKOM.
Taxas mocraHOBKa BOIIPOCa PasACASIAACh M BCEMM MYCYABMAHCKUMU pe-
dopmaropamu M MHTEAAUTCHTAMA.

B 1871r. orkpsiacs mepssrit pycckmii Kaace B Kasanm B meppece
“Vemanms”. K xongy XIX Beka 3A€Ch CYIJECTBOBAAO TOABKO YETHIPE
PYCCKMX Kaacca mpu meppece. Pycckomy S3BIKY, Kpome TOro, oOydasn B
[IIkoAe AASI TATAPCKMX MAABYMKOB ¥ HAYAABHOM y4MAMIe Ipu Tarapc-
KO YUYMUTEABCKOM IIIKOAE.

EAVHCTBEHHBIMIM YYEOHBIMM 3aBEACHWMSIMM, TOTOBUBLIMMI YIUTEACH
AAS MUHUCTEPCKMX IIKOA, OBIAM TaTapCKUe YYUTEABCKME IIKOABL Mx
peaAbHAsI IPOrpaMma CEPhe3HO OTAMYAAach OT mpoekra X. Pamsxann.
BapmanT rmmuasum He ObIA BomAOIIeH. TaTapcKkue YYMTEABCKME IIKOABI
(Ydpa-Openbypr — 1872—1889 rr. u Kazaup ¢ 1876 r.) roroBmnan uncro
CBETCKMX TIPEMIOAABATEAET AASL HAYAABHBIX LIKOA — * VIUTEAEH HAYaAb-
HOTO Tatapckoro yumamiya’ . Kasanckas Tarapekas Yaureabckas mkoaa
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B WUTOTe IIPEeBPATUAACh B CAMHCTBEHHBIN LJEHTP IIOATOTOBKM TATaPCKUX
VIUTEACT AASL TOCYAAPCTBEHHBIX IIKOA M PYCCKMX KaaccoB. Hapsaay c
poApI0 MapaskaHu B IIOCTAaHOBKE AYXOBHOTO OOPa3OBaHMS, KAIOYEBYIO
POAb B IIOCTAaHOBKE CBETCKOro obpasoBanmsa ceirpaan Illaxbas-I'mpent
Axmepos 1 Mbparnm Teperyaos. Oba orn OBIAM BEIXOALJAMU 3 ABOPSIH-
CKMX YMHOBHBIX POAOB YPuMCKOM rybepHmNn

Kazanckas Tarapckas YVamureapckas mkoaa Ha pybeske XIX—XX se-
KOB CTaAa LHEHTPOM GOPMMUPOBAHMS KAYECTBEHHO HOBOVL IPYIIIIBI HALIMO-
HaABHOW DAUTBHI, BOCIIMTAHHOV HAa HAIJMOHAABHOW M POCCUICKON ITOYBE U
He IPUHAAACSKABIIEI K BBIXOALJAM M3 KAACCOB (HEOAAAOB MAM OypsKya-
sun. B 1892 r. mpmunmmaercsa 3akoH o6 obpasoBaTeABHOM Le€H3e Ha
3HaHME PYCCKOTO SI3bIKA AASL IMIOAYYEHMS yKasad Ha AOASKHOCTM AYXOBEH-
crBa. Opnako B 1893 r. B Kasanckon rybepamnn toasko 506 mycyabman
MMeA OOpa3OBATEABHBIV LI€H3, AOCTATOYHBIN AAS CAQYM DK3AMEHA IIO
PYCCKOMY SI3BIKY Ha AOAYKHOCTD MMama.

BasKHEMIIMM MOMEHTOM, OIIPEACAMBIIMM PACIIPOCTPAHEHME HOBOTO
MeTOAA” CpeAM TaTap HACEAEHMs, CTAAO MOAYYEHME OAOOPEHMS U IOA-
AEPSKKIU CO CTOPOHBI YaCTU AYXOBEHCTBA WM IIEMXOB. Tak, moropaon [a-
anmpkan Tasees (Bapyan) B Gyxapckom meppece yOeAMACS B apxand-
HOCTW CTapbIX METOAOB. BMeCTO CpeAHEeBEeKOBBIX MACAAOB YUCHOTO, Cam
Bapyan BoiaBuUraeT maeasnl caykeHus Poamne n Hagmu. “Aas AMgHOCTH
camMoe BEAMKOE CYaCThe — CYaCThe CAYSKUTH POAMHE, a AAS CBIHOB HALIUM —
CAYKUTD €€ CYaCTBIO, MOS CAAAKas MeYTa WUCIIOAB30BATH AOCTMSKEHMS
obpaszoBanHbIx HagMit. [1poOy>KAATH CHIHOB GOKBMX, HA3BIBAEMBIX TATA-
pamu, HAIIpaBASITh MX IO IIyTM HAYK W 3HAHMS - S IOHMMAIO 3Ty Heob-
XOAMMOCTD, 3TUM s 3aHMMAIOCh. || HAXOAS B 3TOM CBAIJEHHOM TPyAE
coraacue Aasaxa, s B 3TOM AOCTUIAIO CYacThsl . Bapyam BpipabarbiBaer
OCHOBBI ITPOrpamMMmBbl 0OydeHms u Bocrmranus. Ee meap — cospaHme BbI-
COKO MOPAABHOV AMYHOCTH, MpeAaHHONU Poamue n Hagmun. [TopoOHBIM
MACAAOM AOASKHBI CAY>KUTD IIPOPOK Myxammana m ero copaTHUKM — ac-
xabpr. Takmnm ob6pasom, IMOAAEPSKKA AYXOBEHCTBOM HOBOTO METOAA ObIAa
00ycAaOBACHA TTOHUMAHUEM HEOOXOAMMOCTH pePpOPMUPOBAHIST 00IIjecTBa
M CUCTEMBI 00pa3oBaHMAL.

ASKaAMAMBM M IIPUHOCUMBIN MM IIPOTPECC CTAAM BaKHEWAIIMUM IIOA-
CIIOPbeM B YCHMACHMM WU IpomaraHpe lMcaama B TakMX TPaAMLMOHHBIX
MWCCHOHEPCKUX LeHTpaX, Kak meppece Crepambaria, 4deil OCHOBATEAb
Hwurmaryasa Tykaes 6s1a coparankom erge A. Kypcasn. B 1913 r., koraa

Tioproaor B. B. Baproass mocerna “genrpsr craporo ncaama — Kapraay,
Crepanbant... OH MOT YOEAUTBCS B TOM, 9TO “pedopmbl” YCIIELTHO MTPO-
KAaABIBAIOT cebe myTh Beroay, Aake B Crepanbamre”.

HoBble MyAABI M MyTaAAMBI, TIOAYYMBIIE OOpasoBaHue B pepopmm-
POBAHHBIX MeApece, IIPEACTABASIAM COOOI eCTEeCTBEHHYIO KOHKYPEHILIMIO
AASL CTAPOTO MOKOACHMSI AYXOBEHCTBA. AAS MyAA BO3HATPasKACHUE 32 Ae-
SATEABHOCTh B KaueCTBE YYIMUTEACH COCTABASIAO 3HAYMTEABHYIO YacTb UX
A0x0A0B. Co3paHMe CeTM CBETCKMX IIKOA HAHOCMAO YAAP HE TOABKO IIO
X AOXOAAM, HO ¥ IIO MOHOIIOABHOWM (PYHKLMMU TAAB AYXOBHOV >KWU3HU
obmymHeL. PacmpocTpaHeHme ASKaAMACKOM AUTEPATYPHI C €€ KPUTUKOW
OTCTAAOCTM MYCYABMAH M KOCHOCTU AYXOBEHCTBA ITIOAPBIBAAO COLMAABHYIO
POAB CTAPOTO AYXOBEHCTBA M M30AMPOBAAO €rO OT PYKOBOACTBA AYXOBHOV
SKM3HBIO 001mHbL. [Tepexos OCHOBHBIX Meapece B TOPOAAX B PYKM AXKa-
AVAOB 0003HAYaA MOCTOSIHHOE YMEHBIIICHME PSIAOB KOHCEPBATOPOB.

ITpeacTaBuTeAn TPaAULVMOHHOWU MYCYABMAHCKOW AYXOBHOWM SAWUTHI B
ange I'. Bapyan, P. M6parmnma, 3. Pacyan, X. Yemanosa, P. Qaxperanna
CTAHOBSATCS KAIOUEBBIMU QUIYPAMU B IIPOLJECCE CO3AAHMUS CTPYKTYP ASKa-
AVACKOTO 0OpasoBaHMs KaK PEAUTMO3HOTO, TAK M CBETCKOTO. DTU IIPeA-
CTaBUTEAM AYXOBEHCTBA IIOHSAM HEOOXOAMMOCTD PEearMpoBaHMS TaTAPC-
Koro obmjecrsa Ha poccuiickue pepopmsl Hosoro spemenn. Onn coraa-
CMAMCH C YyTPATOl CBOMX MOHOIIOABHBIX ITO3MUMI B cdepe obpasoBaHms
BO MM COXPaHEHMS LJEAOCTHOCTU TATAPCKOW MYCYABMAHCKOWM OOIMHBI
Y HEAOIYIEHMS AAABHEWIIIeN aCCUMMASIUN €€ YACHOB, HAXOAMBIIMXCS
BHE €r0 dKOHOMMYECKOM 1 00pasoBaTeAbHOM cucTembl. KpyIHbie sKoHO-
mudeckue tentpsl Tnra Kaszanm, OpenOypra, Yer, Tponnxa sasasance
OCHOBHBIMM ITYHKTAMM, TA€ OCYIIECTBASAOCH CO3AQHWME HOBOW HALMO-
HAABHOW 3AUTHI, 0bAaparoreit pepOpPMUPOBAHHBIM MYCYABMAHCKUM W
(nan) pycckum obpasoBaHMUeM.

[Tpn anaamse ASKaAMAM3MA HE CACAYET WUCIIOAB30BATH TEPMUH
Reformation (pedopmanms) u cmemmsarh 3TOT TPOLECC C EBPOIIEC-
KoM pedopmaiment, SIBASBILEIACS IIPESKAE BCETO PEAUIMO3HBIM ABVIKEH-
em. Askaamamsm He 0bO3HAYaA M3MEHEHMe OOrocAy>KeOHOM MyCYAbMAH-
ckom mmpakTukn (reribasar) m Aormatmkm (akama ), a SIBASIACS IIPEUMY-
IJECTBEHHO CBETCKUM ABWOKeHMeM. Teopermxu akapmamsma M. Tacm-
puackmit 1 FO. Akuypa paccmarpuBasu 3TOT IIPOLIECC ITO AHAAOTMU ITPESK-
Ae Bcero ¢ mpoyeccom popmuposarns epaHyysckor Hanun. OpAHAKO B
OTCYTCTBUU TOCYAAPCTBEHHOCTM 3TO IPOLECC HOCUA HE PEBOAIOLMOH-
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HBIN, a 3BOAIOLIMOHHBIN xapakTep. Cam WM. Tacmpuuckmii Bepua B mpo-
Ipecc BCeX HAPOAOB IIO IIYTW EBPOIETACKUX TOCYAAPCTB.

Ha nauaapHOM 3Tarme OCHOBHOV ITPOOAEMOVL OBIAO OTCYTCTBUE KAKMUX-
AMOO CBSI3EM MESKAY AYKAAMACKOM CHUCTEMOM OOpa3sOBaHMS M CTATYCOM
tarap. ASKaAMAM3M KOHLEHTPUPOBAACS B HAMOOACE SKOHOMMUECKHM Pas-
BUTBIX PETMOHAX, TOPOAAX, CPEAN amactiopsl. [1pu orcyrersmm rocyaap-
CTBEHHBIX M 3€MCKMX ACCUTHOBAHMI HOBOMETOAHBIC YICOHBIC 3aBEACHMS
M ApPyTME LEHTPBI IIPOCBEIeHMsT 00eCIIeUMBAANCH TOABKO IIPU HAAMIUN
3HAYUTEABHBIX CPEACTB § CAMUX TATAPCKMUX 0aeB. ASKaAMAM3M ITOYTH He
AAA BO3MOYKHOCTHM TATapam 3aHITh HOBBIE MECTa B CHUCTEME TOCYAAp-
CTBEHHOTO OOPA3OBAHMS MAM B aIlllapare.

Ha py6eske Bexkor XIX—XX Bekos Oarux Kapmumu, 6parest ['abayssa n
['yb6ariayasa Bybm, Pamma MGparmm, Myca burn HaunuaroT npuxoAmTs K
MAee HeOOXOAMMOCTM PedpOPMBI TOCYAAPCTBEHHOTO cTpos Poccun pasn
mporpecca u aBroHoMmn Tarap. B EBpome yike cyrjectBoBaAM KOHCTUTY-
LJMOHHBIE PEKMMBbI, OCHOBHBIM AO3YHTOM TYPELKOWM OIIIO3MIMUN OBIAO
BoccranoBaeHme Koncrurygmm 1876 1. Iloa BAMSIHMEM 2TUX MAEN U
IOE3AOK 32 PYOEIK PsiA TaTap HAYMHAIOT 3aAVMBIBATECSI O IIEPEXOAE OT
IIPOCBETUTEABHOM K ITOAUTMUYECKO CTAAUM HALJMOHAABHOTO Pa3BUTHSL. B
1900 r. HaumHaer BoixoaAnTs xpoHnKa P. Oaxperamna “Acap”, mpussisa-
romas K pepopme Ayxosaoro CobpaHms, K IIPOAOASKEHMIO UACI U IIPO-
extoB A. Kypcasu, I11. Mapaskann, X. ®ansxanosa. Lleapro aTnx pesire-
Aevil ObIAA TAKSKe PEAMIMO3HASI M KYABTYPHO-HALJMOHAABHASI ABTOHOMMS
HALUM TIOPKO-TaTap mycyabman Poccum.

OG6pasoBanmne 3a pybesKkoM CTAaHOBUTCS Bce OoAee ITPUBAEKATEABHON
AAST MOAOAEKM. B obaacTn peanrnosroro obpasosanmst Kanp samenser
Byxapy. Takum o6pasom, meapece “Aap-Asxap”, pepopmuposannoe M.
ABAO, CTAHOBUTCS LEHTPOM IIEPeAadn MAEW MOAepHm3aumn Mcaama m
obmyecTBeHHbIx pedopm y Tarap. B 1910 r. araorpad A. IlrepuGepr
mmcan o6 obyueHmn tarapckmux myan B Kaumpe: “3aech... aHramiickas
CBOOOAA ITOPOAMAA B MYCYABMAHCTBE MACH, KOTOPBIM, MOKET OBITB, CY3K-
AEHO M3MEHUTH BCIO MCUXMKY MYCYABMAHCKOTO mupa’ .

B 1906 r. mo mpuusron III Beepocemiickmum MycyapmaHckum cbes-
AOM TIporpamme pepOpPMBI VIIPABACHMUS AYXOBHBIMM AeAami B Poccun
cospaBaanch IITh Maxkama-u-Meaammsa (Mycyasmanckux Cobpannii).
M mepepaBaAuch BCe PEAMUTMO3HBIC A€Ad MYCYABMAH, BKAIOYASI KOHT-
POAB Hap Meapece, MeYeTsIMI U BaKami, YTBEPIKACHME AYXOBHBIX AWI]

T CYAOIIPOM3BOACTBO IIO BOIIPOCAM HMKaxa, Taaaxka u mupaca. Cpearnii
VPOBEHb AOASKHBI OBIAM COCTABASITH TYOEPHCKME W YEe3AHBIE MEAKACHI
AyxoBeHcTBa. ['aaBomt mycyabman Poccmm msbmpascs Pamc-yap-Yaama,
MMEIOIMIL IIPaBO AMYHOTO AOKAapa Vmmepartopy. Bce ayxoBeHcTBO M3-
Ompasoch TOABKO MycyabmaHamn. Pexomenpanms [acmpumuckoro mpo-
BosraacuTh Panc-yap-Yaama I'. bapyan obosHagara OTKPBITEIV PaspeIB C
MYQPTUATOM U BCEM CUCTEMOM OPUIMAABHOTO PEAUTMO3HOTO YCTPOVACTBA.
OaHaKO TaTapcKoe AYXOBEHCTBO, IIOAACPSKaHHOe OypsKyasuert, 6b1A0 yoKe
IPUHLUIIMAABHO TOTOBO K IIEPEXOAY K PEAUIMO3HON aBTOHOMWMA.

B 1914 r. P. QaxpeTAuH BBIIYCTMA KHUTY AMHU B3 MAKTUMATBIN
macbaaensp” (“Peanrnosusie n obryecTBEHHbIE BOIPOCHL ), TIOCBSIIEH-
HYIO obocHOBaHMIO pedopm Hosoro Bpemenn n paccmMaTpuBaroIjyio mo-
3UIMIO ITPABOBEPHBIX MYCYABMaH IO OTHOLIEHMIO K pepopmam. Camo
HasBaHMEe PAOOTHI TOBOPUT O HEOOXOAMMOCTM CMHTE3a PEAUIMO3HBIX U
CBEeTCKMX OCHOB AAS Pa3BUTUS MCAAMCKOWM Hayguu. B pedopme mpasa
“OcnoBuble mpaBmaa” 3VSKAMAUCH Ha TPAAMLMOHHOM CYHHUTCKOM AOK-
TPUHE, 3aKAIOYAIOLEVICS B TOM, 4TO  KOpaH M CyHHA HAIIPSIMYIO AOAYK-
HBI OBITH IIOTPEOHOCTBIO M AOKA3aTEABCTBOM AASL MYCYABMAHCKUX ITPaBU-
Teaeit”. OCHOBHBIM MCTOYHUKOM PeGOPMBI ITPaBa CTAHOBMUAACH * MAIK-
ma”, koropast “ecam ona He mpormsopeunt lllapuary, sepaskaercst B
COTAACOBAHHOM BBIHECEHMM PELIeHMi IO pedopmam CBOETO BpemeHn .
[Tpn 3TOM HapsIAY ¢ MHEHUSIMM YAEMOB, OHA YIUTBIBAET MO3ULUM  TAAB
0AarOTBOPUTEABHBIX OOIECTB, BOMHCKMX KOMAHAMPOB M TAAB APYTUX
OpraHusalmnit, aABOKaTOB 1 AOKTOPOB, MH>KEHEPOB W TOPTOBLEB, PEAAK-
TOPOB U TmcaTesei, pabounx’. Takum obpasom, llypa (Coser), mpu-
HMMAIOIMI1 IIPABOBBIE PEIeHNs, IIPEeBPAIJaeTCsl B OPTaH MYCYABMAaHC-
kor obmuusl HoBoro Bpemenn. Illypa AoA’KHA A€VICTBOBAaTH B COOTBET-
CTBUU C PEAAMSIMU SKOHOMMKU M KYABTYPHBI M IIPEACTABAATH OO0 COI03
BCEX KAACCOB M OOIecTs.

DarTHIecKM MMEHHO 3Ta UAES ACTAA B OCHOBY CO3AaHMST Muaser Mea-
SKAUCE, KOTOPBIN IIPEACTABASIA COIO3 BCEX BBIIIEYIIOMSHYTHIX TPYIII Ha-
LJMOHAABHOM 2AUTHL. Ha Takom IpuHIMIIe IIPeACTaBUTeABCTBA BCeX MapTuil
1 obmecTseHHbIX rpym B 19171, cTponanch 1 Bce MECTHBIE MYCYABMAH-
CKMe KOMUTETHI 1 OIOpo.

DaxpeTArH IPSIMO YTBEPIKAAA: HALIMM, KOTOPBIM IIPUXOAUTCST JKUTh
B MUPe AOASKHBI CAMOCTOSITEABHO MBICAUTD 1 B COOTBETCTBUM C M3MEHE-
HUSIMU BPEMEHM M IPOrPeccOM HY’KHO ABUIATBCS, YTOOBI IOAUTMYEC-
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KM€, SKOHOMMIECKME M OOIJECTBEHHBIE ACAQ COOTBETCTBOBAAM ITOTPEO-
HOCTSIM BPEMEHM, UX HY’KHO COOTBETCTBEHHO OGHOBASITH M CTPOUTH .
ITpu arom “B mapaamenre u locyaapereerrom CoBere... HY>KHO BBITIOA-
HATh pemternsi, coraacusie ¢ Kopanom mn Cynnoit”. B wmrore aonxna
GbITh co3pana KoHeTnTyyms Kak “OdYeHb ITOA€3HAS BEIh AAS MUCAAMCKOTO
mupa”.

Mcaam AOAKEH COXPAHSTh 3HAYCHME KaK CUCTEMA MUPOBO33PEHUIEC-
KMX M MOPAaABHBIX YCTOEB: ‘Vcaam, GYAYYM VHMUBEPCAABHOM PEAUTMENL,
IIPUTOACH AASI BCEX BPEMEH, BCEX MECT M TOCYAAPCTB, BCEX HAPOAOB
Haguit. Ecam 00s3aTeAbHO eCTh KaKasi-TO PEAMITSI, KOTOPasl IPUTOAHA
AASL CIACTHSI B TOM W TOM MUPE, AAST MATEPUAABHBIX M AYXOBHBIX AOCTO-
MHCTB, TO 9Ta PEAUIMS, HECOMHEHHO, peanrnst Mceaama”. Camu mycyab-
MaHe AOAYKHBI BEPHYTBCS K IIYTSIM UNUCTOM PEAUIMM BpemeH acxabos. P.
DaxpeTAnH OTMETaA AOKTPUHY OO OTCTAAOCTM PEAMUIMH IO CPABHEHMIO
¢ HAyKOM. AASI HETO TOABKO PEAUTVO3HOCTD SIBASIETCSI OCHOBOW BBICOKOT
MOpaAM, MO3TOMY ‘TO, YTO AIOAM PEAUTMO3HBI, CTOAb €CTECTBEHHO, KaK
TO, 4TO OHM KYABTYPHBI . P. QaxpeTamn cospan cBoro pabory, opueHTH-
PYSICh Ha YCAOBMSI BCETO MYCYABMAHCKOTO mMupa. OH TaksKe OIPEACAMA
MMAAET MyCyABMaH Poccmm Ipeskpae BCero Kak 4acTb MyCYABMAHCKOT
YMMBI.

B TaTapckovi HaIMOHAABHOM DAUTE CYIJECTBOBAAO IIOHMMAaHME Heob-
XOAMMOCTM MOACPHM3ALMI OOIECTBEHHBIX MHCTUTYTOB B cPepax CO3Aa-
HUSI TAPAAMEHTA, IIPOBO3TAAIIICHNMSI KOHCTUTYLIMI IO 00pasLy eBporeii-
CKMX TOCYAAPCTB IIPU MAPAAACABPHOM COXPAHEHMUN CAMHCTBA MCAAMCKOT
YMMBI C €€ AOTMATWUKOM M MOPAABHBIMM OCHOBaMM. VIMEHHO B 3TOM
MOMEHTE MBI MOKEM TOBOPUTH OO0 MHTEAACKTYAABHOM BAMSIHUM TAKUX
MoAepHM3aTOpOB Mceaama, kak Ask. Adranm, M. Abao, P. Pupaa n A. ass-
Kapaknbu. Dti B3rasiabl 0003HAYAAM OTXOA OT TPAAMIIMOHHOM MCAAMC-
KOV ¥ OTTOMAHCKOM “‘MuaseTa”’ Kak KOHMECCMOHAABHOTO aBTOHOMHOTO
00Pa3OBaHMS B IIOAB3Y CO3AAHMSI IIOCTOSIHHO MOACPHM3UPYIOIETICST Ha-
LMW EBPOIICTACKOTO THUIIA. DTa 33Aada 3aHMMAAA LJEHTPAABHOE MECTO B
AESITEAPHOCTM TATAPCKUX HALMOHAABHBIX AMACPOB IIOCAC IMOPASKEHMS
poceniickont pesoatounn 1905—1907 1r. m 0cOGEHHO MAAAOTYPELKOA
pesoaronun 1908r. Tarapckum Teosoram, m mpeskae Beero P. Paxperan-
HY, IIPUHAAACSKAAA MUCTOPMUECKAsT 3aAa4a OOrOCAOBCKOTO OOOCHOBAHWMS
X pedopm, Kotopas 6piaa baectsige BeioaHeHa. [IpakTndeckas pe-
aAmM3agusl ITUX IIOCTYAATOB YAaCTMYHO OCYIJECTBMAACH B ACSTEABHOCTH

Muasn Mpaaps Kak eAMHOTO opraHa, OObeAMHSIONIETO B cebe CTPYKTYPhI
KaK CBETCKOM, TaK Y PEAUTMO3HONM aBTOHOMMMN. LleAbril psp mycyabmaH-
CKUX HMOAUTHMUIECKUX Aesiteaeit B repuos 1907-1914 rr. craBma Bompoc o
CO3AQHMM E€AMHBIX OOIeMYCYABPMAHCKMUX OPraHOB, XOTSl ObI HAa YpOBHE
Cogera Bcent ymmbr — Lllypa. DT opransl AOAXKHBI ObIAM ODECITeunTH
TeXHUIECKNUI IIPOIPEecc MYCYAbMaH 110 0Opaslly eBPOIETACKMX TOCYAAPCTB.
B murore poaskeH OblA OBITH CO3AAH COIO3 MYCYABMAHCKUX TOCYAAPCTB.

Ha I Becepoccuiickom mycyabMaHCKOM cbe3pe B mae 1917r. AyxoseH-
CTBO BEAO CAMOCTOSTEABHYIO IOAUTHKY. VOparmm Teperyaos ormeuan,
YTO MYCYABMAHCKOE AYXOBEHCTBO IIPUHSIAO  ACSITEABHOE M AKTUBHOE yda-
CTME BO BCEX MOAUTUUECKMX A€AAX , HACTAUBAAO HA MAPAAAEABHOM COCY-
IJeCTBOBAHMY HALVOHAABHBIX Y PEAUIMO3HBIX OPTaHOB.

KaroueBsIM MOMEHTOM, YCMAMBIIMUM CAMOCTOSTEABHOCTD AYXOBEHCTBA,
craro n3bpanue Hezasucumoro AyxosHoro Cobpanms BO raase ¢ MyQpTu-
em [. bapyan, uro obo3Hauaro mpexpalgeHne ITOAYBEKOBOW TPaAMLIUU
PYKOBOACTBA MYQPTUATOM CBETCKMMM AMyamn. [. Bapyan n msbpannsie
Ka3bIU IIPEACTABASIAML AJKAAMAOB M B OOABIIMHCTBE CBOEM SIBASIAMCH aK-
TUBHBIMIU HOAUTUICCKUMI ACSTEASIMINA.

Kyapmmnnaanmen ABMSKEHMSI AYXOBEHCTBA CTAA BCEPOCCUMCKUIL CBE3A,
orkpeumics B Kazauan 20 uroast 1917 r. Kpome nipeacrasmreseit Tatap
M GalIKup, Ha HEM IIPUCYTCTBOBAAO AyXoBeHCTBO Kprima, Kaskasa, Typ-
kectana, Kasaxcrana, Cubupn. Mydpruin I. Bapyau sassua: “B namem
cepAlle ecTb Bepa, eCTh Halll TAaBHBIM yunuresb — KopaH m Hame pse-
ane”. OBbeAMHEHHOE 3aCeAaHME KA3AHCKMX MYCYABMAHCKUX ChE3A0B 22
mioast 1917 1., BKAIOIMB MyPTHSAIT, KAK OAMH 13 Hazapatos (MUHUCTEPCTB)
B IIPABUTEABCTBO HALIMOHAABHO-KYABTYPHOI aBTOHOMIMW aBTOHOMMUM, PaK-
THUYECKW ITOCTABUAO AYXOBHYIO BAACTH IIOA KOHTPOAD CBETCKOM.

[Tocae pasrpoma Mwuaan Maaps B ampeae 1918 r. LIAYM BHOBb 11pe-
BpaIJaeTCsl B €AMHCTBEHHYIO OOIJEHAlJMOHAABHYIO CTPYKTYPy. AyxoBHOE
Cobpanwne n ero opraHsl OKa3aAMCh CMMBOAOM HALIMOHAABHOW CAMOMACH-
TUPUKALUY, €CTeCTBEHHBIM LJEHTPOM CIIAOYEHMS OyprKyasum, OoAbLIev
9aCTV MHTEAAMUTEHIIMN, KPeCThIHCTBA M pabounx. Tarapckmii Hapoa Ipo-
Aonskas BupeTh B AyxosHom Cobpanmnm CBOV HAIJMOHAABHBIN M PEAUTO3-
HbIM1 oprad. OTPOMHYIO POAB 3A€Ch CBITPAAM BBICOKASI KBAAUPUKALINAS, AWI-
HOE MY’KeCTBO M MACVHOCTD MHOTIUX IIPEACTABUTEACH AYXOBEHCTBA.

B 1923 r. okoHYATEABHO BOCCTAHOBUB CBOWM CTPYKTYPHI, YACTUIHO PAC-
HABILIMECS B TOABI I'Pa’KAAHCKONM BOMHBI, LJenTpassHoe AyxoBnoe Y-
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paBaenmne mycyabmas Bayrpenneit Pocenn m Cubupn (LJAYM) noay4a-
eT IPU3HAHWUE OT LEHTPAABHOTO IIPABUTEABCTBA. |IOMMMO camoro yi-
PAaBACHMS, SIBASIOIETOCSI €AMHBIM LJEHTPOM YTBEPSKACHMS KaAPOB U Py-
koBoAcTBa mMn (LJAVM), 310 erje n aHAAMTUIECKUI M TEOPETUYECKMIA
gertp (loasmanap Illypacsr), pernoHaspHBIE KOHTPOABHBIE VIPEIKAC-
Hisl (MyxTacnbaThl ), MECTHBIC OPIaHbl PEAUTMO3HOTO KOHTPOASI Hah My-
CYABMAHCKMM HaceAeHMeM (MaxaAAM), HAYaABHASI PEAMIMO3HAS INKOAA
(mekTe0), LEHTPBI ITOATOTOBKM W IIEPEIIOATOTOBKM KaAPOB (KypCHI),
opuyMaAbHbIl U TeopeTudeckuit opra (GkypHaa “‘Vlcaam MIAKIAAD-
ce”), a TAK’KE MOAUTBEHHBIE 3AAHMSI, BO3MOKHOCTD YIACTUS B IPAKAAH-
CKOV SKM3HWM CBETCKUX AMACPOB IIPUXOAOB M CBETCKOTO OOYUEHMS AAS
aereit AyxoBencTBa. LJAVM coxpamseTr KOHTPOAb HAA MOAUTBEHHBIMU
3AQHMSAMM, BO3MOYKHOCTD YYACTBOBATH B I'PAXKAAHCKONM SKWU3HWU IIPUXO-
AOB, BAVMSTH HA OOLJEHAIJMOHAABHBIX M MECTHBIX COBETCKMUX AMACPOB.
LIAVM coxpanna oo xonga 1920-x IT. CBOM MHCTUTYTBL HA BCEV TEPPU-
TOPUWM TATAPCKOTO MUPA U AMACIIOPBI, CAMHYIO CTPYKTYPY € Ka3aXCKUM
AYXOBEHCTBOM M CBSI3M C AYXOBEHCTBOM BCEX MYCYABMAHCKMX PETMOHOB
CCCP.

ToABKO HACMABCTBEHHOE 3aKPBITHE MedeTel, GU3UIeCKOe YHUITOMKE-
HIME M CCBIAKM AYXOBEHCTBA, KOHIJEHTPAUMS BCEX CPEACTB B PYKax IOCy-
AAPCTBA M ITOAKOHTPOABHBIX €My KOAXO30B HAHECAW PEILIUTEABHbIV YAAD
mo crpykrypam Ayxosuoro Cobpanms. Bmecte ¢ Tem MaccoBbie TTOMM-
HaAbHbBIE MOAMTBBI IO Mydrnio Puse Qaxperamnny B 1936 r. n apectsr
aaeHOB LJAVM B 1937 1. mOATBEpAMAM BBICOKMIL CTATYC M ABTOPUTET
AYXOBEHCTBA y TATAPCKOM HALJUM.

TpaAm;mu Ka3aHCKOIO BOCTOKOBCACH

Havuu, xomopoim npuxodumes xumo 6 mupe 0orxHbt
CAMOCIOAMEALHO MOICAUNTD U B coomBemcmBuit ¢ usmeHeHuaMu
Bpemenu u npozpeccom Hyxno dBuzamocs, umobvt
noAumuueckue, IKoHomureckue u obuecmbenrvie dera
coomBemcmBoBaru nompebHOCAM Bpemen UX HYXKHO
coomBemcmBero 06HOBAIMD U CPOUNTD.

P. ®axpemdun (1914)

P. Qaxperana mmmcan, 9To MOCAe YHUITOSKeHMsT Ka3aHCKOTo XaHCTBa 9acTh
mycyapmat Oeskana B Aarecran, B Kpsm n pasxe B Typymro. Yepes nexoro-
pOe Bpemsl 4acTh M3 HUX BePHYAACh 06paTHO: “CpeAn ITMX BEPHYBIIAXCSI
OBIAM AIOAV, VUMBILIMECS § VYCHBIX AIOACH M B MECTAX IOAYYeHMs 0bpasoBa-
HUS, M OHM IIEPEITMCAAM W IIPUHECAM AOMOV HEKOTOPBIE COYMHEHMS W
kummm”. P. Qaxperann canran, uto “nocae mapenms Kasauckoro xaHcTsa
3QHMMABIIVECS] CEABCKMM XO3SVCTBOM HAIIM ITPEAKV BHAYAAC ITOAYIMAM
VIIOPSIAOYEHHOE 00pasoBaHme OT yAeMOB AarecTaHa M M3BECTHO, Y4TO 4Yepes
HEKOTOPOe BPEMSI CTaAM TOAyYaTh obpasosanue B Byxape”.

Ob6pasosanne Ha KaBkase oramyaroch B 1eAOM CBOOOAOM M OTCYT-
CTBUEM TocyAapcTBeHHOro KOHTpoas. [To caoBam P. Qaxperamna, aBro-
PUTET AATeCTAaHCKMUX YAGMOB OBIA CBSI3aH C TEM, YTO MyCyAbmaHe Boarn,
Byarapa, Kasann, Ypaaa nocae yamnaroskenns KazaHCKOro XaHCTBA ITOTe-
PSIAM OCHOBBI OOIJEMYCYABMAHCKOM KHWMSKHOWM KYABTYPBI M apabCKoro
aspika. Ocoboe 3HaYeHME OH IIPUAABAA POAM AATECTAHCKMUX YAEMOB B
nepeaade 3HAHWM II0 TAKMM AUCLMUIIAMHAM, KaK IIPaBO, XaAMCOBEACHHE,
PUTOPHMKA, ACKCUKOAOTHSI M MOpdoaorns apabekoro ssbika. Takmm o6-
PasoM, MMEHHO BBIXOALIBI M3 AarectaHa M MX TaTapcKue YYCHMKMU BOC-
CTAaHOBMAM cucTeMy obpasoBanms B meppece. Ilo caosam P. Qaxperpn-
Ha, AATECTAHUbI 3aA0KMAM OCHOBBI ‘ PEAMIMO3HOTO OpaTcTsa m Haymo-
HAABHOTO YBASKEHUS .

Cpean parecranckux yaemos P. QaxperpmH ormedaer Myxammepa
6nne Mycy aa-Kappixn amr-Ilnpsann, ymepinero mocae 1139 r. xmpsk-
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pot (1725/1726 1r.). OH s1BASIACS OCHOBaTeAeM BO3OOHOBAEHHOTO Cy-
Pusma: “Hamm mevixu us Byarapa m Kasaum cBsisanbl ¢ 9TMm AMIIOM,
HEPEAABIIMM UM CUACHAA (CYPUICKYIO MPEEMCTBEHHOCTS) . Bropsim
AYXOBHBIM yumTeaem Obia Myprasa ac-CumeTn, KOTOPBIN TaK>Ke IIOAY-
una obpasosanme B AarecraHe, a 3aTem cO3paA MeApece B Mamapprmic-
KOM yesae.

Mcropux Xacan-Tara Tabsmm B 1915 1. yrBepskAas, 4TO AO SMOXM
Ayxouoro Cobpaumns obpazoBaHme TaTap HAXOAMAOCH IIOA BAMSHUEM
AATECTAHCKOM MoAeAn obydeHmst. DPHEeKTUBHOCTS OOPA3OBAHMS 3aKAIO-
4aAach B TOM, YTO TaKue IIPEAMETHI, KaK HaxBy, capbld, PUKX, axAak,
akanp, Tapcup M XaAuUCHl OBIAM MCTMHHBIMM MCAAMCKMMM HayKamu. K
TOMY >K€ MX IIPEIIOAABAAY TI0 KHUIAM MYTAKAAAMMYHOB — IIPOTUBHUKOB
KaAama M MUCTMHHBIX UCAAMCKUX YICHBIX.

A. Kypcasn (1776—1813) — “mepsbiit miar 3apu PeAUTMO3HONM Pe-
dopmbr 1 cBoboab pasyma’. TTo muenuto I'. Carpn, snagerne A. Kypca-
BU 3aKAIOYAETCSI B TOM, YTO *‘BO-TIEPBBIX, OH MPUBEA K PEAUTMO3HO-YM-
CTBEHHBIM AMCKYCCUSIM CPEAM TATAPCKOTO AYXOBEHCTBA. BO-BTOPBIX, ObIA
IePBBIM KAMHEM B OCHOBAHWUWU TOWM PEAUTMO3HON PePOpPMBI, KOTOPYIO
Hayaa 4yepes marbpecsaT aer Mapakann”. A. Kypcasu usmenma mupo-
BO33PEHME TATAPCKOTO AYXOBEHCTBA IIYTEM CO3AAHMS aABTEPHATUBBI CXO-
AacTMyeckoMy oduumasbHomy Mcaamy. VimMeHHO OH cTaa OTIPaBHOW
TOYKOWM BCEX ITOCACAVIOIIMUX HAIIPABACHMI TATAPCKOM OOIECTBEHHOM
skusHN. [ Caram BMAMT B ADKAAMAAX HACACAHMKOB PEAUTMO3HO-PUAO-
copermx naent A. Kypcasu, pacimmpusimmx u npucrocoOUBIIMX €ro KOH-
LEIMUIO K CBOMM >KMU3HEHHBIM PEaAVLIM.

A. Kypcasu mmocae 3HAKOMCTBA ¢ Kaaccmyeckon puaocodpuert Meaama n
CpaBHEHMS ee C peaansiMu Byxapbl Ipuiea K BBIBOAY O HEOOXOAMMOCTH
pedopMmBI, HAITPABAEHHONM Ha OTKAa3 OT CXOAACTMKM, BOCCTAHOBACHWME CBO-
6oaHOro ToAKOBaHMS KopaHa 1 XaAMcoB 1 M3MeHeHue OOrocAOBMS B AyXe
spemeHn. [Ipn3ps Kypcasn K IIperoaaBaHMIO Ha POAHOM S3BIKE M TOAKO-
saunio Ha Hem Kopana (tadenp) cObamsKaeT ero ¢ AyXOM IIPOTECTAHTMU3-
ma. On, no muenmio [. T'ybaiiayaanHa, “mpoBO3raalnaeT MPUHUMIL IIPaB
pasyma, HauMHAET TOBOPUTH M MUCATH sA3bIKOM ['yca n Arorepa”.

Tarapckas GypsKyasms AASL YKPEIACHUSI OCHOB MYCYABMAHCKOW BEPBI
UCIIOAB3YeT TaKOe TeXHMYECKOe AOCTMIKEHMe, KaK IIeYaTHBIN CTaHOK. []o
HACTOSIHUIO TaTap, B 1787 I. BBIXOAMT IEPBOE B MUPE IIEYaTHOE M3AAHUE
Kopana, noarorosaerHoe myasoit Yemanom Memanaom. B 1781—1917 1.

B Poccun oo 172 mspanms Kopana, 191 msparme mopGopox cyp
(xadTmak), bosee cra mspaHmit OTAeABHBIX cyp (cyBap muH asb-Kyp’-
an). Haanane sksemmaspa Kopana craHoBuTCS 0OOIjepacripocTpaHeH-
HBIM CPEAM TaTAPCKOV DAUTHL U IIOAYCPKMUBAET €€ IIPABOBEPHBIN CTATYC.

B 1802 r. B Kasann HaumnHaeTcsr peryasipHOe M3AAHUE MYCYABMAHC-
kon amteparypsl. B 1801-1829 rr. Op1ao mspano 93 xkuurn. Hanboaee
HONYASPHBIMU TIPOU3BeAeHMsIMM Obiant “Vman maprer” (Asbyka ¢ mpu-
AoskeHuem yeaosuit Bepsr — 52.700 2k3.), Kopan u ero cypsr (43.175
3K3.), laprmak (ceppmas gacts KopaHa, copeprkaigast HaCTaBACHMST —
21.300 3xk3.). Cpean BBIIYCKABIIMXCSI KHUI 3HAYUTEABHOE MECTO 3aHWM-
MaAu yaeOHBIe KHUIW, IPUMEHSBIIMECS B MEAPECe, M3AABAAUCH KAACCU-
YecKme IPOMUIBEACHNs TIOPKCKOi amteparypst: ‘“Keicca-u-Mycyd” Kya
laan, “Keicca-n-Kncexbam”, “Pucass-u-Tasmsa” Tapsketansaa Saubiro-
Aa, “Bapaam xuraber” mn apyrue. Beero B mepsoit mososune XIX Beka
BeIXOAUT 401 m3parme kuur. Ecan B meppoii getsepri Beka mpeobaapaer
PeAUIMO3HAS, PEAUTMO3HO-AUAAKTUIECKASI AUTEPATYPA W KHUTHU AAS Ha-
4aABHOTO OOPa30BaHMS, TO BO BTOPOIL YETBEPTU M3AACTCS WU AUTEpATypa
10 1IpaBy, GraocoPum, O3NS

B 1769 r. B Kasanckon rmmHasum ObIA OTKPHIT KAACC TATAPCKOTO
s13p1Kka. [ TOMBITKA COGAMHEHMST PYCCKOM M TATAPCKOM YIeOHOM TPaAUIIUA
IIPOCAEIKMBAETCS B AeATeAbHOCTH poaa Xaaspuueix: Carmra, Vcexaka m
M6paruma. C. Xaapduu cocrasaser “Asbyxy TaTapckoro sspika’ (1778
I.) " ABYXTOMHBIN PYCCKO-TATAPCKMIA cAOBaph m rpammaruky (1785 r.)
AAST PYCCKMX yaeOHBIX 3aBepAeHmi. B mepson mososuue XIX Bexa mmpomc-
XOAUT ITaPAAACABHOE M3AAHME ITAMITHUKOB OYATAPCKOV SIIOXU U BPEMEH
anurmsuaos. Ecan B 1839 1. Beixopgut mepsoe mspanme “Kbrcca-u-My-
cyd”, To yke B 1819 1. Mbparmm Xaabdmu M3AA€T UCTOPUUECKIUIL TPYA
“Knusup Unnrms-xana n Axcak Tumypa” 1o mpasmaam eBpPOIECKON
HayKu. Ecan yAeMBI KOHLJEHTPHUPOBAAMUCH HA MCTOPUIM OYATap, TO CAYKM-
aoro tatapuHa myp3y M6p. Xaapduua mHTEpecyeT MCTOPUS TIOPKCKMUX
rocyaapcets, mpeskae scero 3oaoront Opapl. I'lo muenmio Ask. Baamawm,
16p. XaapduH ObIA IEpPBBIM M3 TATAp, KTO 3aHSIACS IIPOOAEMAMI HALIM-
OHAABHOW WMCTOPWUM, BBICTYIIAA IIPOTUB COXPAHEHMSI OTSKMUBIIMX HOPM
9araTaicKoro S3bIKa M 3a IPUHATHE GOPM OCMAHCKOTO TYPELKOTO S3bI-
ka. Ero mpmseIB m3paBaTh TaTapcKue PyKoImMcH ocTascs Oe3 orsera.

B mepsoi moaosunHe XIX Bexa BBIXOAMT HamboAblllee 4MCAO TaTApPC-
KUX rpammaruk u xpecromaruii (M6parmm Xaaspuu, Abpronr Baramnos,
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Caanxokan Kykasires, [aan MaxmyaoB) AASL PYCCKMX IIKOA, TAe Gbira
AQHA KapPTMHA Pa3BUTHUS SKUBOTO TaTapcKoro sisbika B 1770—1850-€ rr.

OcHOBHBIM IJeHTPOM BOCTOKOBeAeHMsT B Kasann craa mepssiit B Poc-
cun “paspsip BOCTOUHOM caoBecHOCTH KasaHCKOTO yHMBEpCUTETA, B Pas3-
BUTUM KOTOPOTO ChITPAA BBIAAIOIIVIOCS POAb BEAMKMUI YICHBIN PEKTOP
yumpepeurera H. M. Aobagesckmit. [Tpodeccop X. A. Open craa ocHo-
BOIOAOKHMKOM apabuctmkn B Poccun, B 1830-e rr. 6p1aa oTkphITa Ka-
deapa TypelKo-TaTapCcKoro s3pIka Bo raase ¢ mpodeccopom A. K. Ka-
3em-6exom. OcOBEHHOCTh Ka3aHCKOTO BOCTOKOBEACHMST OBIAO COTPYAHM-
YeCTBO YICHBIX, IPEACTABASIBIIINX Pa3HbIe HAPOABI U peanrmi. VIMeHHO B
Kazaum 6p1an co3pan mepsbiit B POCCMM TOAKOBBIN CAOBAPH apabCKOro
SI3BIKA, M3AAHBL XPECTOMATHUM U TPYABL IO UKXY. 3AECH MCAAMOBEABI
MOTAV HEIIOCPEACTBEHHO COIIPUKACATHCS C YAeMaMi M PpaKMXamu, Ipo-
BepsIsl UCTMHHOCTD CBOMX Teopui. K co’kaseHmIo, BOCTOYHBIN pa3psp B
1885 r. 6p1a mepeBepen B [leTepOypr, m KasaHCKOE BOCTOKOBEACHME
MEPEIIAO MIPEUMYIJECTBEHHO B PYKMU MPABOCAABHBIX MMUCCUOHEPOB. B
xoHge XVIII—mnepson nmososure XIX BeKOB HauMHAETCS COTPYAHMUE-
CTBO TaTap B PYCCKMX OOPa3OBATEABHBIX 3aBEACHMAX, BKArodas KasamHc-
Kuit yauBepeurer. [IpenoaaBaTeAn-taTapsl BHICTYIAIOT B GYHKIIMIAX U3-
AaTeAel IAMITHUKOB TIOPKCKOV AUTEPATYPHI, ABTOPOB CAOBapeit 1 yueb-
HBIX II0COOMIA ITO TATAPCKOMY SI3BIKY. BmecTe ¢ Tem MM He yAAAOCh OKa-
3aTh PEAABHOTO BAMSIHMS Ha MYCYABMAaHCKOe oOpasoBaHwme.

Ha mporssrkennn aanHoro mepmopa Kaszanp ocraBasach OCHOBHBIM
LJEHTPOM CPEAHETO U BBICIIETO PYCCKOS3BIYHOTO OOPA30BAHMS AASL TATAP.
B 1834—1865 1r. Ilepsyo KasaHCKyiO I'MMHA3MIO 3aKOHYIMAO 22 My-
cyapmaanza. B Kasanckom yamsepcnrere B 1840—1860 rr. obydaacs
TOABKO 31 mycyabmanmH. [1ouTn Bee BBITYCKHMKM CTAAM A€KAPsIMM Oarii-
KMUPCKUX KaBAACPUMCKMX yacTel. 3 Beex yumBumxcs B Kazanckom yHU-
BEPCUTETE B ITO ABAATATUACTUE ITOAYIMA U3BECTHOCTh TOABKO MYQPTUI C
1889 r. Myxammepnsp Cyaranos. [TokasareaeH n ToT $axT, 4TO TATAPHI
[ToBoA>KBsT He Moram BoobIge obydarscs B yHUBepcuTeTe. Takmm obpa-
30M, BBIITYCKHWUKM PYCCKOV CPEAHEVN 1 BBICIIEN IIKOABI B AOpeOpMEH-
HBINl IIeproA He cPOPMMPOBAA OCOOOVI IPYIIIBI HALIMOHAABHOW DAMUTHL.
/X BAMSHME OIrpaHMYIMBAAOCH CIIEUUPUKONM ITPOPECCUOHAABHO ACSITEAD-
HOCTM, a TAaK>Ke MAAOYMCACHHOCTBIO.

B 1860-¢ rr. B Kagzaun mosieuacs 1. Mapaskanmn — uctopuk-mncaamo-
BeA, YbWU TPYABL AO CUX IIOP HE yTPATMAWM CBOEI aKTYaABHOCTWU W CTaAM

OCHOBOTIOAATAIOI UMM AASI AHAAM3A UCTOPUU TaTapckoro ataoca. B 1900r.
yaem P. Qaxperann oxapakrepusosaa Tpyabt Mapaskann “Mycradap ans-
ax6ap” n “Badmitar anp-acaad’ Kak mPUMEPHI UCTMHHOTO MOHUMAHMS
MUCTOPUN, TIOAODHO TpyAam mmama Byxapn, MO ass-Acupa, M6 Xasay-
Ha M Maxkpusn. On cpaHMBas MapAskanu ¢ TaKUMU BEAMKUMU OOro-
caoBamu, Kak Ask. Adpraam u M. A6po. P. Qaxperamnn yrepsrpas: “Ca-
MBIVl TPYAHOU OOBEKT AASL M3MEHEHWMSI — 3TO BOIIPOCHI PEAMUTUU, BOIIPO-
CBI Tak MAM uHave cpssanbie ¢ [llapuarom”. Meropux u moantosor FO.
Axaypa mmcas: “Ilurabyramn Mappkanu AAS HadaBLIErOCsl B HAILEM
BEKE ABVOKEHMS TaAKaAAYA~ (pedopmanmi) — camblii BEAUKWUIL TIPEA-
mectBeannk (Precurseur)”. Kassii P. M6parum onerna 111, Mapaska-
HU, TIIPEKAE BCETO KaK CO3AATEAST MCTOPUIM TATAPCKUX TOCYAAPCTB. VcTo-
puk Xaan Ataacu B ero pedpopme YBUAEA OCHOBY AASL PePOPM B IIOAUTH-
4eCKOM, IKOHOMMYECKOW M KYABTYPHOM >Km3HM. A>K. Adranm paccmar-
pUBaA cebst B OIPEACACHHOV CTEIEeHM KaK MCAAMCKOro Arorepa m cum-
Taa, 9To “‘peamnrmosHas pedpopma ObiAd EAMHCTBEHHBIM CIIOCOOOM AASL
IIPOBEACHMST MATEPUaAbHON PedOpMBbI M camoycmaeHMst caamckoro
mupa”. VIMEHHO TOA Takum yraom 3penust Axuypa, Burm, Araacm u
TapaskemaHn paccmaTpuBasM 3HAYEHME ACSITEABHOCTM Mapaskanm Aast
TATAPCKOTO MUPa. B HEM BuAEAU TIPEKAE BCETO PEAUTMO3HOrO pedopma-
TOpA, MPEAIIECTBCHHUKA AJKAAMAOB, UX COPATHMKA, YEAOBEKA, CO3AAB-
LIIETO0 UCAAMCKYIO AOTMATUIECKYIO 6a3y AASI COBPEMEHHBIX ITpeobpasosa-
HWUM, HO HE CBETCKOTO ACSITEAS] HAIJMOHAABHOTO €BPOIIEMCKOTO TUIIA.

I. Ty6anayasnu ysxe B 1926r. Tak mpocymMmmpoBas OTHOIICHMUE MY-
CYABMAHCKOTO 0b11jecTBa K Mapaskanu: “U3BecTeH B MyCYABMAHCKOM MUPE
Kak pedpopmarop m GOrocAOB, HO OH HE MAAO TPYAMACS B 00AaCTU TEO-
pvn ucropmm u uctopun mncaama B Cpeareit Azun, 1, B 0cOGEHHOCTH, B
06AACTM UCTOPUM BOCTOYHO-EBPOIIENCKUX TEOPKO-TATAp .

[. Caram cumras, 9TO, HECMOTPSI HA COIPOTUBACHUE 0ACB 1 YAEMOB,
Mappskann cospan “cuapHoe Mpeorormueckoe opysxue’ . Ero mpeemnn-
kamn ['. Caram Ha3pIBaa TakUX yaeMoB-pedopmaropos, kak P. Moparum,
P. ®axperann, I. Bapyan, M. Burn n 3. Kamaan.

OcnosHast 3acayra L. MapaskaHu 3aKAIOYAAACH B TOM, 9TO OH CO3AQA
OCHOBBI TATAPCKOV HAYKWU, KAK ABTOHOMHOV OTPAaCAM 3HaHWIA, 00AaAarO-
1Jell CBOEM METOAOAOTMEN M CUCTEMOW AOKAa3aTeAbCTB. B orAmume ot
KaAama, OCHOBBIBABIIIETOCST IIPEKAE Ha CIIEKYASITUBHOM 3Hauuu, [11. Map-
ASKaHM CTPEMUACST K AOTMIECKOMY ODOCHOBAHMIO M aPIYMEHTAIIMI CBOUX
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BBIBOAOB HAa OCHOBE ITPAKTMKM. YUEHBIV B COBEPIICHCTBE OBAAACA abCT-
PAKTHBIM ITOHSTUMHBIM aIlllIaPATOM M HAYYHBIM MHCTPYMEHTAPUEM MY-
cyAbMaHCKOro mupa. OH c4mTas TOABKO apabCKMIA SI3BIK IIPUCIIOCOOACH-
HBIM AAST BEACHMS 0OrocAOBCKMX Amckyccui. 1. Mapaskanm 3assasia,
YTO TIOPKCKMIA S3BIK elje HEAOCTATOYHO Pa3paboTaH M B HEM OTCYTCTBY-
10T HeobxoAMMble HayuHble TepMmuubl. B 1850r. B 32 roaa yueHsiit craa
“MamoMm 1 myaappucom 1-ro mpmxopa Kasann. Emy cyskaeHO 66140 BAOX-
HyTb HOBYIO >KIM3HB, SKM3Hb AYXOBHYVIO, B OBIBIIYIO CTOAMLY Ka3aHCKUX
XaHOB, 4 TOTAQ — CTOAMLY 3KOHOMMYecKyio. VMmenno ¢ L. Mapaskann
HauymHAaeTcs ucropus KazaHm kak AyXOBHOM cTtoAmysl Tatap. Ero mocae-
AOBaTEAM T MICCACAOBATEAM OCOOO OTMEYaAM HEe3aBUCUMBIN XapaKTep Be-
AMKOTO Y4eHOTO. A0 3TOTO BCe TOPOACKHME MEeAPece HaXOAMAMCH IOA ITaT-
POHa’keM OAHOTO KOHKPETHOTO 0as, (pakTMIeCKOro XO3sAMHA MaXaAAW,
KOTOPBIN BMEIIIMBAACS ¥ B UX BHYTPEHHIOK >ku3Hb. L1 Mapaskanu srep-
BBIE YAAAOCH CO3AATh KAACCHMYECKUIL TUII MEAPece, B KOTOPOM MYAappuUC
SIBASIACST 2@0COAIOTHO camocTosTeabHOM duryport. Bmecte ¢ rem 1. Map-
A’KaHWM OTKA3aACsl OT APYroro crocoba mopunuenms: cebe. GopmaspHo
OyAy4M IIEVIXOM, OH OTKasaAcs Oparb miopmpoB. Taxmm obpasom, LI
MapaskaHU AETACTBUTEABHO CO3AAA HOBBIV THIT B3aMMOOTHOIICHWMI MEXK-
AV MYAQpPPUCOM ¥ TAABOIO IIPUXOAA M MEKAY VIUTEAEM U YICHUKAMMN.
OH co3pan Ha 6asze meppece myTaBaaAnsT (COBET OOIMHBI) M ITOAYIUA
CaHKUMIO Ha ero cymjectsoBanue B AyxosHom CoOpaHmn, TO €CTb BBIBEA
MeApece M3-TI0A IMOAUYMHEHMSI KOHKPETHOMY 6at0. DTO ObIA IIEPBBIN CAY-
gail Takoro poaa 3 Kasanu.

Hecmorps Ha compoTmBAeHME IOYTM BCEX KA3aHCKUX MYAA U PIAQ
Gaes, LII. Mapaskann pedpopmupoBas cBoe mepapece, A€ OCHOBHOE BHM-
MaHMe yaeAs1Aoch n3ydeHnio Kopana, xapmcos, ncropun Mcaama, skusan
Myxammapa (cupa), dpuaocodpmn, pUTOpUKM, MOPasM M IIPABA.

B 1860-¢ rr., B ycaoBmsix Gypsryasusix pedopm B Pocenn, 1. Mapa-
>KaHU 1 ero yueHuk Xycama QamsxaHu BBICTYIIMAU C IIPOEKTOM CO3AQ-
HMS TPYIIIBL CBETCKOWM TATAPCKOM DAUTHI M AYXOBEHCTBa, obaaparonjeit
OCHOBaMM COBPEMEHHBIX Hay4HbIX 3HaHMI. Cmeprs mydrust [abpyasa-
xmpa Cyaerimanosa B 1862r. co3pasa BaKyyM BAACTM CPEAM MYCYABMAH
muasera Openbyprexoro AyxoBaoro CoOpaHms M MPeAOCTaBUAA TIOTEH-
LMAABHYIO BO3MOSKHOCTB AAs pedopm. L. Mapaskanm crpemmacs 3a-
HATD 1IOCT MypTus. B Takom caydae IMPOEKT MeApece SIBASIACS OAHOM 13
cocraBasromgux pedpopmer Ayxosnoro Cobpanns. Ilo mepsomy mpoexry

X. ®ansxann 1862-1863rr. mpeaycmarpusasoch cozparne 10-tm kaacc-
Horo meapece. X. Gansxann mumcaa, 9To “eBPOIENCKMM SI3BIKAM, T€OTPa-
dun, MeAMIMHe ¥ eCcTeCTBO3HAHMIO OOYYalOTCS Ha PYCCKOM SI3BIKE, a
OCTAaABHBIM TIPEAMETAM — Ha TIOPKCKOM . B meapece AOASKHDBI Gbiam
IIPEIIOAABATBCSI MYCYABMAHCKAsl IOPUCIIPYACHIMS W apabckas Ppraoso-
rms. B HavaApHBIX KAaccax IIPEAIIOAATaAOCh OOy4eHMe TIOPKCKOMY, Iep-
CUACKOMY, apabCKOMy M PYCCKOMY SI3BIKAM, reorpadum M T€OMETPUN.
3aTem meapece AGAMAOCH Ha ABA OTACACHMS. YdaIuecs AYXOBHOTO OTAE-
ACHMS U3Y4aAu TadCUP, XaAUCEL M MEAUIIMHY AO YPOBHS (QEABAIIEPOB T
CTAHOBUAMCH MyAramu 6e3 caaun axk3amena B AyxosHom Cobpanmn. Bro-
pas rpymma AOASKHA Oblaa IOAy4aTh OOpasoBaHme IO 0bpasly pyccKov
TYAMHA3MU ¥ MMETh IPABO MOCTYyIAeHMS B yHuBepcurer. X. Pamsxanm
IMCaA, 9TO “TIOCAE BBIXOAA M3 YHUBEPCUTETA ITU LIAKUPABL, CEPALA KO-
TOPBIX O3aPEHBI AYIOM MCAAMA, A CAMU BOCIIUTAHBI B AYXE MYCYABMAaHC-
Koro Gaaroyectust, MOram GbI OKa3aTh GOABIIYIO 3aCAYTY MyCYAbMAHAM .

Tak kak mpoext X. QPamsxann He OBIA OCYIIECTBACH, HO IIPABUTECADb-
CTBO BCE-TAKM CO3AAAO CBETCKOE y4eOHOe 3aBEACHME AASl IIOATOTOBKMU
MYCYABMAaHCKOW wmHTeasureHnguu B Kasanm — Kasanckyro Tarapckyro
Vaureasckyro mroay B 1876r., to 1. Mapaskann 3aHsA B HEll MeCTO
mperoaasaTeas Vcaama. Ero peqTeApHOCTh B KadecTBe BEPOYYMTEAS B
KTYII BpI3Basa mpoTeCcThl MPAaKTUIECKN BCETO MYCYABMAHCKOTO HAceAe-
Hns Kasaun. QakTmueckn TOABKO CAHKUMOHMPOBAHUE MM, B KadeCTBE
axyHa Kasann, mycyasmanckoro xapakrepa KTVII AaBaso BO3MOSKHOCTD
AASL TIOCTYIIACHMS M 0bydeHms Tam mycyabman. L. Mapaskanu rosopma:
“d xoxy B I1IKOAY AAsT TOTO, 9TOGBI BOOAYIIEBASTH YIEHMKOB. [ IpaBaa,
9TO MBI OBIAV IIPUYMHOV OTKPBITHS TOW IIKOABI, HO HAIIIEe IIPEAAOIKE-
H1e OblAO ApyIMM. B cBOe Bpems IpaBMTEeABCTBEHHBIC YMHOBHUKM Obe-
jaAn HaMm, 9to B LIIKoAy OYAYT IPUMHMMATECS TOABKO IIAKMPABL, AOCTUI-
e ypoBHs usydenms “Tayspiixa’ un “Myaast Aykassasa” n moTom oHM
OYAYT BHIIOAHSTH OOs13anHOCTH Mmamos” . 11, Mapaskarm Gbia mpoTus-
HMKOM IIaPAAACABHOTO CYIJECTBOBAHMS MUHWUCTEPCKOM IIIKOABL U MEKTe-
0a M CTpEeMMACS K MX OOBEAMHEHMIO B AMIIE MYAAPPUCA 1 YIUTEAS OAHO-
BPEMEHHO.

VdaeHsIit cO3AaA MEPBYIO AOKYMEHTAABHYIO KapTUHY mUCTOpuUM Oyara-
PO-TaTapcKuX TOCYAAPCTB, OPraHOB CAMOYIIPABACHWMS, OCHOBHBIX Hace-
ACHHBIX IIVHKTOB, medeTeil n yaemoB. L. Mapaskanm crpemmacs oObe-
AVHUTD B €AMHBIN TATAPCKMUI MMUAACT-HALMIO BCEX MYCYABMAH OKPyTra
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Openbypreroro Ayxosaoro CobpaHms HE3aBUCUMO OT MX ITACMEHHBIX
pasanumit. Tarapckas Hanms—mnaser obosnavasa y 111, Mapaskann ca-
MOHAa3BaHME PEAUIMO3HONM OOIJMHBI, CAOKMBILEVCS B COCTABE ITPEABIAY-
X TIOPKCKUX TOCYAAPCTB Ha TeppuTopun HbHe EBponerickoin Poccun
n Cubupn.

Hwuxorpa panee M HMKOIAZ IIOTOM B TATAPCKOW MUCTOPWUM HE OBIAO
MUCTOPUKA, OIEPUPOBABIIETO CTOAb IIMPOKMUM OOBEMOM MCTOYHMKOB, 3a-
YaCTYIO HAM y>Ke€ HEAOCTYIIHBIX. MapA>KaHM OXBATMA CBOMMM M3BICKAHM-
SIMI GOABIIIYIO YaCTh TEPPUTOPUNM ITHOCA KA3aHCKMUX TaTap, TeM CAMBIM
BIIEPBBIC CO3AAB OOIJEHALMOHAABHYIO MCTOPUIO.

OcnoBHbIM McTOpHueckum tpyaom 1. Mapaskann saBasercs mectu-
TomHast Gnorpadpuueckas xpounka “Baduitar asp-acaad Ba TaxmiaT aab-
axaad” (“TIopApoBHOE O MPEAIIECTBEHHMKAX U TIPUBETCTBAE TOTOMKAM ).
Omna mpeacrasasieT co0OVl OAHOBPEMEHHO EAMHCTBEHHBIV TPYA KAACCH-
YeCKOM MYCYABMAHCKOW WUCTOpMOrpadmum y tatap M pabory, copepsKa-
wyio Guorpadmm Tarapckmx mpasureseit u yaemos. Ecam “Baduiiar”’
HOCUT BO MHOTOM KOMITMASITUBHBIM Xapakrtep, TOo B Mycradas anb-
axbap ¢u axsaam Kasan sa Byarap” (“Cobpanue moaesHbIx cBeA€HMI O
Aeaax Kasaum m Byarapa)” y 1. Mapaskau B UCTOpUM TaTap BUAHO
AOCKOHAABHOE 3HAHME MECTHOTO MaTepuasa. Takmm obpasom, MCCACAYS
ncropuio Kaszaun mn 3akaszaHbs, OH 3aKAGABIBACT M OCHOBY MUCTOPUM pe-
rnoHa. Aas L. Mapaskann 3Ha9eHMe IIPOLIAOTO OIIPEACASIeTCS €ro pe-
3yAbTaTamu B Hactosmem. Bropon tom “Mycradas” ocnosbiBaercs nHa
AOKYMEHTAX, OIMCHIBAIOIIUX ACSTEABHOCTh ITPEAIIECTBEHHUKOB COBpe-
mernsix I, Mapaskanm pesteseit. TpyAbl yueHOro PaKTUICCKM IIPEA-
CTABASIIOT YHMKAABHBIN CIIPABOYHWUK IIO AYXOBHOWM SKM3HWM TATAPCKOTO
MUPa, TO3BOASIONUI TOAYIUTD MHPOPMALIMIO O CAOJKHEIIIeM XapaKTe-
pe y4eOHbIX, MMYIJEeCTBEHHBIX, POACTBEHHBIX OTHOIICHWT, CBSI3bIBABIINX
TATAPCKOE AYXOBEHCTBO MEXKAY COOOM M ¢ MyP3aMM-3€MACBAAACABIIAMMU
n OypsKyasuent.

['ermnasprocTs L. MappskaHM 3aKAIOYAaeTCS B TOM, YTO OH CYMEA CO-
€AVHUTD B OAHO IJEAOE M OOIJeMYCYABMAHCKYIO MUCTOPUIO, W WUCTOPUIO
KazaHckux tarap. OnmcaHne IOAbemMa OOIJeCTBEHHOM M KYABTYPHOM SKM3-
HW TaTap Ha HAYaAaX Y4aCTHOW MHUIMATUBBI KOHKPETHBIX AU, B OTCYT-
CTBMe COOCTBEHHOW TOCYAAPCTBEHHOCTH, SIBASICTCS BEAMYAVIIIE 3aCAYTOM
LII. Mapa>kann. Dta MOAeAb Obira B AasbHerintem passurta u M. lacn-
PMHCKMM, HAYMHAsSL C €r0 CTaThi - PYCCKOE MYCYABMAHCTBO .

B oranune or M. l'actpunckoro n asxaamnaos, . Mapaskarn Hukor-
Aa HE CTPEMUACS CO3AATh BCEOOIYIO HaYaAbHYIO IIKOAY. OH cTaBma CBO-
el geaplo 0bPasoBaHMe HALMOHAABHOM 3AUTHL. [Ipn atom, ¢ Touxkm 3pe-
g 1. Mapaskanu, Takoro poaa aauTa AOASKHA Oblaa 00AaAATH BBICO-
KM YPOBHEM 3HAHUI B MCAAMCKOM AormaTmike. EcAm ASKaAMABI BBIABU-
TaAV MACIO CO3BAQHMS IIPEMMYIJECTBEHHO CBETCKOM HALUW IO eBPOIIeTiC-
KOMY 00pasiy, TO OH ObIA CTOPOHHMKOM CO3AQHMSI MMUAAETA II0 KAACCH-
4ecKOMy MycyabMaHCKoMy obpasyy. Ecam M. Tacripunckmii pacemarpu-
BAA CBETCKYIO MHTEAAMICHIMIO KaK OCHOBHYIO TPYIIITY HALJMOHAABHOV
aauThl, TO L. MapaAsKaHM TakyIo POAb OTBOAMA AYXOBEHCTBY. Maen rpask-
AQHCKOTO PaBHOIIPABMS MYCYABMAH, IIPU3HAHME MX O0S3aHHOCTEN IepeA
POCCHIACKMM TOCYAAPCTBOM, OBAAACHME PYCCKUM SI3BIKOM W OCHOBAMWM
3HAHMIL O POCCHUICKOM 3aKOHOAATEABCTBE, OOyYeHMe MYCYABMAHCKOW
SAUTH B IPABUTEABCTBEHHBIX Y4EOHBIX 3aBeAeHMAX oObepmusror LI
Mapapskann n WM. Tacripunckoro.

Anas L. MappskaHM TaTapcKuit MUP B PEAUIMO3HOM OTHOIIEHUU OC-
TABAACS YACTBIO Aap yAb-Mcaam”, OAHOBPEMEHHO SIBASISICH YACTBEO POC-
CUTACKOTO TOCYAAPCTBA. YUYEHBIV IOHMMAA WCTMHHOE 3HAaHME, KaK MAY-
Ijee OT ABYX MCTOYHMKOB: OT Dora m or mpakTHMYeCKMX MCCACAOBAHWMIA.
On 000CHOBaA BO3MOSKHOCTh HOBOBBEACHWMI B MYCYABMAHCKOM MUPE,
KaK ITPOUCXOASIIUX IIO BoAe bora.

MexaHU3M WM3MEHEHMS CTaTyCca MYCYABMAaH AO AOCTMIKEHWMS TIPask-
AaHckoro pasHompasis L. Mapaskanu, Kak n IO3AHEe ASKaAUABL, BUACA
B OBAAACHMM MMM OCHOB IPASKAQHCKOM KYABTYPBI, CBETCKMUX HAYK U MU3Y-
4eHUM A3bIKa aamuHMUCTpagmiu. [Tpn stom pedopma kacasacs obuje-
CTBEHHBIX VIPEKACHMI, BKAIOUAs IIPUOOpeTeHne aBTOHOMMUM AYXOBHBIM
Cobpannem, HO He 3aTparMBard UCAAMCKYIO AOTMATUKY.

Hauaao poceniickorit mcropuorpadmm oOjecTBEHHOTO ABMSKEHMSI Ta-
Tap OBIAO TIOAOKEHO paboTamm MUCCUMOHEPOB, AHAAM3MPOBABIINX Pa3BU-
tne [caama, eBporerickoro oOpasoBaHms U OOIJECTBEHHOTO ABMSKEHMS
tarap. Hagaso aroit Tpaamymn 6p1a0 pAauo B 1870—1890-x rr. B Tpypax
H. M. MABMUHCKOrO, CTPEMMBIIIETOCS HE AOIIYCTUTH IIPOrpecca U KOH-
coAmMaaumMm Mycyabman Poccmn.

B 1900—1908 rr. BeIXOAMT B cBeT 6uoOMbAMOrpadmueckas XpoHUKA
kaspist P. Qaxperpanna “Acap” (“Caeapt”). Ona Oblaa co3paHa Ha OCHO-
Be apxmBa AyxosHoro CoOpaHwms M LEAOTO PsIAQ APYIMX MCTOYHMKOB.
XpoHMKa COAEPIKUT boaee mrecTncoT bnorpadmii yaemon Boaro-Ypaasc-
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KOTO PErMOHA M AO CETOAHSIIIHETO AHS HE MMEET PaBHBIX KAK II0 OXBATY
MCITOAB30BAHHBIX MCTOYHMKOB, TAK W IO BHYTPEHHEMY OCMBICACHUIO AMY-
Hocreit repoes. B 1906 r., mocae orkasa mydprus M. Cyaranosa mposec-
™ pedopmy Ayxosroro Cobpanms, P. QaxperanH mOKmMaaeT mocT Kaspis
1 Bosraasasiet skypHaa lypa” B Openbypre. OAHOBPEMEHHO OH CO3AA-
eT psap 6uorpadumit dprrocodos, mmcaTeseit, OOIJECTBEHHBIX ACATEACH U
GaarorBOpuTeAeHl, KaK OOPa3LOB AASI IIOAPAYKAHMS CO CTOPOHBI APYIMX
mycyabmad. B “xatmma” — saxarountespnoit yactu P. Qaxperann paBas
mpeAcTaBaeHMe 00 OOSI3aHHOCTSIX MYCYABMAH COBPEMEHHOCTH. B Omo-
rpadun mmcaresst Axmapa Mmaxata OH YTBEPIKAAA, YTO HEOOXOAMMEI
KaK PEAUIMO3HOE, TaK M CBETCKOE 3HAHMsI. Pr3a Kasplil IIMCaA, 9TO BEAU-
xue yaemsl MOu Pyma, Maapwu, Tazaan, MOn Apabu m M6 lazaan
TPYAMAUCH BO MM CBOM Haumu, POAMHBI M peanrnn. Takum obpasom,
HAPSIAY C TPAAMIIMOHHBIM MCAAMCKMM TOHSITUEM yMMa & OH BBOAUT
noHsITHE ‘Haums .

DeHOMEH 3aPOSKACHMST HALJMOHAABHOTO ABVMSKEHMS M POPMUPOBAHAS
HALMM IIPUBACKACT BHUMAHMUE €TO ACSITEACV IIPAKTUICCKI OAHOBPEMEH-
HO C 3aPOSKACHMEM CaMoro ABMKeHwms. [Ipoposskast mcropuorpadmuec-
KYIO Tpapmnynio, saroskernyio L. Mapapskann, moAydmsinme eBporevic-
koe obpasosanme FO. Akaypa n @. Kapummn co3paror COBPEMEHHBIV BUA
Ouorpadpmit HAJMOHAABHOTO ACSITEA.

Ha pybesxe 1900-1910-x rr. B Kazann BbImieA meaAsIit psiA MCTOpUYeC-
KX COYMHEHMT, IOCBSIIJEHHBIX TIOPKO-TATAPCKOM MCTOPUM IIOXU He-
3aBUCUMOCTH, TIPESKAE BCETO B Gopme yIeOHMKOB. IMEHHO B 3TU TOABI
OBIAT OITyOAMKOBAHBI TPYABI IO TATAPCKOM McTOpun [aitHeTAMHAa Axma-
posa — “Boarap tapuxs” (“UMcropus Byarapa”) mu “Kasan tapuxer’
(“Mceropus Kasann™), Xacan-Tater [absmm — “Mydaccan tapux kasme
tiopkn”  (“Tloppobrast mctopust TrIoprekoro Hapopa” ) mn “Moxracap
Tapux kasme TIopru  (CoKpaljeHHass UCTOPUsI TIOPKCKOTO Hapopa™ ),
3akm Baamam — “Tropex B> Tarap tapuxsr (“Tropkckas u Tatapekast
ucropus’ ) n l'abaeasbappu Barrasa — “Tropku-rarap Tapuxer” (“Tiop-
KO-TaTapCKask MCTOPUsL ), BOCIIEBABIIUE MOIYIJECTBO TIOPKCKUX TOCY-
AAPCTB OT 3MOXM XYHHY A0 31oxn KasaHCKOro xaHCTBa.

[TepBbIM eBPOIENCKIM BOCTOKOBEAYSCKIMM TPYAOM, IIPUBACKIIIVM I~
POKOE BHMMAaHME TIOPKCKOWM MHTeAAMTeHnuH, Obiaa kunra Aeona Kosna
“Beepenne B mcropuio Asun”. Ha ocHOBaHMM MaTE€PUMAAOB HOBEMIIUX
OTKPBITIUV OH BBIABUHYA MACIO MCTOPUIECKON ITPEEMCTBEHHOCTI TIOPKC-

KMX HapOAOB. VIMEHHO 13 31OV KHUIU ObIAd, BO MHOTOM, 3aMMCTBOBAHA
MAESI €AMHOM TIOPKCKOM POAMHBL — Typana, craBmias KaroueBsimM obpa-
30M CO3HAHWMSI CTOPOHHMKOB TIOPKCKOTO €AMHCTBA BIIAOTH AO HAIIMX
AHETL.

ITo cpasuenmio ¢ ucropmen Mapaskanu, HAYMHAIONIEN UCTOPUIO Ta-
Tap ¢ 31oxm xa3zap u byarapa, akieHT 6b1A TIepeHeceH Ha O0oAee PAHHIOIO
aroxy. OCHOBHOE BHMMAHME KOHIJEHTPHUPOBAAOCH HA MCTOPUU CAUHCTBA
TIOPKCKMX HAPOAOB, KOTOPOE CYIJECTBOBAAO B AOMCAAMCKYIO 310Xy TIop-
KCKMX KATaHATOB. BTOPBIM MEPMOAOM TIOPKCKOTO €AMHCTBA OblAA MCTO-
pust umnepun YmHrns-xaHa.

B 1915r. FO. Axuypa Taoke nop Bansauem Tpypaos Kosna paspabo-
TAA CACAYVIOIVIO TIEPUOAM3ALIMUIO TIOPKCKOM MUCTOPUMA:

* APEBHUI IIEPUOA: APEBHSISI TFOPKCKASI IMBUAM3ALIMST AO MOHTOABCKOTO
3aBOEBAHMSL.

* CpeAHMIL IEPUOA: OOBEAMHEHME TIOPKCKMX HAPOAOB B Mmnepun Ynu-
IM3-XaHa U €TI0 IIPEeMHMUKOB.

* HoBbIvi IIeproA: TocyAapeTBa, BO3HUKIIME Ipu paciase Mmmepun UnH-
IM3-XaHa.

* CoBpeMeHHBIN IIePUOA: HALJMOHAABHOE ITPOOYIKACHME TIOPKCKMUX Ha-
POAOB B COBPEMEHHYIO 3IIOXY.

Takmnm o6pasom, OCHOBHOV aKLEHT B M3YICHMIU UCTOPUM ObIA cAeAaH
He Ha pacrpocTpaHeHmn Mlcaama Cpeant IPeAKOB TaTap, Kak B TPYAAx
yaemMoB, Braroyas LI, Mapaskanu, a Ha UCTOPUIO TIOPKCKOM Pachl, KaK
TakoBoil. C MCTOPMIM peAnruu BHUMAHME HMEPEKAIOYMAOCH Ha MUCTOPUIO
TOCYAAPCTB, YTO IIPUAAAO HAYKe CBETCKMUI XapaxTep.

[TepBbIM TPYAOM IIO TATAPCKOM MCTOPWUM, MCIIOAB3OBABIIMMCS B Ka-
gecTBe YIeOHOTO ITOCOOMSI B ASKAAMACKMX IKOAAX, OblA TpyA Mapaskann
“Mycradan asp-axbap”. B 1899r. nmpenopasatean Arppisckoro meapece
BBIITYCKAIOT B CBET IIPOTPAMMY, TA€ MCTOPUSI ACAMUTCS HA TPU YaCTH:
nucropust Mcaama, mcropus Poccun n Bepseie — mcropus Tarap. Ilep-
BBIM IIPEIIOAABaHME TIOPKCKOM mcropum Hadaa FHO. Akuypa B meapece
“Myxammapnsa” B Kasann B 1904—1905rr. Vctopust Tiopro-TaTap Bomsa
B mporpammy Amanaepckoro meapece B Kasamn, “Xycammmsa” B Open-
Gypre, youmckoir “Taamn”.

B 1912 r. MuccuoHepsI IONIBITAAUCH IIPOAHAAM3UPOBATD U3MEHEHNM,
IIPOM3OLICAIIIME B HAIMOHAABHOM CAMOCO3HAHWUI TATAP, IyTEM PACCMOT-
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perns mx yuebuon amreparypst. Tak, H. ®. Karanos xoncratuposaa,
YTO HOBOMETOAHBIM TaTapam HY’KHA... UCTOPUsI HOBAsl, OCHOBAHHAs Ha
TOYHBIX 1 GECIIPUCTPACTHBIX AAHHBIX, KAKME BUAUM TOABKO B 3aIlapAHOM
Espone”. TTpu aToM HOBblE YIEOHUKNU “TIOSBASIIOTCSI TOABKO B HOBOME-
TOAHBIX IIIKOAAX, YACTUIHO CPEAHMUX. CTaPOMETOAMUCTBI TTOAO3PUTEABHO
oTHOCATCST Aavke K “Mycradaps” m IPU3HAIOT TOABKO UCTOPUIO Apama,
Myxammapa 1 MyCyAbBMAaHCKUX AMHACTUIA .

S1.A.Ko6aos, pacemarpusas “CounHeHMsI O IPASKAAHCKONM UCTOpUN
IIACAA, YTO AO HEAABHETO BPEMEHM TATAPBI BIIOAHE YAOBAETBOPSIAUCH M-
Pmueckmumn mosmamu tuma “Keicca-n-anbus’ (“Pacckas o mpopokax’™)
Pabrysu. C 1905r. OHM aKTUBHO MUIIYT M TEPEBOASIT TPYABL TIO ObIIE
UCTOPUM, UCTOPUU PYCCKOTO TOCYAAPCTBA, HALJMOHAABHOM UCTOPUM Ka-
saHckux tarap (Kasanckoro n Boarapekoro gapers). Hanboasuiee BHn-
MaHMe BBI3BIBAET UCTOPUS MECTHOTO KPasl, TATAPCKOM HALJMOHAABHOCTH,
Boarapckoro n Kasanckoro gapers”. Kobaos yemarpupas ABe OCHOBHBIX
TEHAECHLUM, OIPEACASIIOIINE PA3BUTHUE HALMOHAABHOW UCTOPUMN:

1) TlompiTka CAMOCTOSITEABHOM HAYYHOM Pa3paboTKmM;

2) TToabem HAUMOHAABHOTO YyBCTBA. | [PUUemM OCHOBHOM LJEABIO SIBASI-
€TCsI UCCAEAOBAHUE HALMM, YTOOBI “BBISICHUTH IIPOLIAOE, KAKOE 3HAYe-
HME... UMEAA B IIPESKHEE BPEMSL, U 9TO O3KMAAETCS B GYyAyIIEM, HAMETUTD
BEXU AASL 9TOTO BYAYIEro, 9TOObI HE 3aTEPSITHCS CPEAU APYTUX HAPOAHO-
CTeNl M COXPAHUThH CBOIO CAMOCTOSITEABHOCTB , TO €CTh CO3AAHMUE KOH-
Uenun HaMOHAABHOWU UCTOPUM.

SI. KobAOB yTBEep>KAAA, UTO TATAPHI TAABHBIM OOPa30OM 3aMHTEPeCcOoBa-
HBI UCTOPUEN MOTYIJECTBA MYCYABMAHCKUX TOCyAapeTs. Tax IHaxkmpa-
>KaH XaMUAYAAMH TpeboBaa OT Tarap ‘ycepAHee mocemjarb GyArapckue
Pa3BAAMHBL... AAST Pa3MBIIIACHMS O TIPESKHEM Beanuni Byarap u aas obbe-
anbennst” . OH mpusbiBas K BBIGOpam MyQTist 3 yncaa mmporo obpaso-
BAHHBIX AIOAETL.

Ocoboe MecTO B HALJMOHAABHOM TPAAMLMU 3aHUMAIOT PaboThI, 1O-
cpsugennsle 1. Mapaykanu, AaBiime oTcyeT Hadasy ASKAAMACKOM Hau-
OHAABHOM UCTOPUOTPAPUIECKON TPaAUUMU. SAECH 9€PE3 €r0 AMYHOCTDH
pacecmarpusaetcss GOPMUPOBAHME HALUM U €€ ABUIKEHMUE K IIPOTPECCY.
Cbopunk “Mappskarn” (1915) — BeprumHa ASKAAMACKON MCTOPUOTPA-
dun, mpepcTaBasieT cobOT codeTaHne BOCIOMMHAHMIT O Mapaskanu, onje-
HOK €TI0 POAU B MCTOPUM HALIMU, U CTATEN, TTOCBAIJEHHBIX KOHKPETHBIM
CTOPOHAM €O ACSITEABHOCTH. YdacTHMKamu cboprmka 6pman [O. Axuy-

pa, X. Araacu, . Bapyan, 3. Baauan, [. I'ybaniaysans, X. Makcyan, P.
M6parum, M. Pamsnu, K. Tapaskemann, M.-H. Trortspu, P. Gaxperans,
b. lllapad, II. Ilapad n psap Apyrmux aBTOpPOB.

B coBeTckmii mepnoa BO3HMKAET MOTPEOHOCTD B OLIEHKE MCTOPUIM Pas-
BUTHUST HAMHU, ee aesaTeaeit M MHCTUTYTOB. B 1920-e rr. MbI BuauMm Tpn
HAITPABACHMS B TATAPCKOM mcropuorpadmu. [lepsoe — cobcTBeHHO AM-
OepaAbHO-AYKAAMACKOE, CKOHLJEHTPUPOBAHHOE HA M3YIeHWUN Pa3BUTIAS Ha-
U1, B OCHOBHOM, YePe3 UCTOPUIO ITPOCBeIeHms 1 anteparypsl. OyHaa-
MEHTAABHYIO POAb 3A€CH ChIrPasa * VICTOPUSI TaTapcKoM AUTEpPATyphI ,
cospannas lazmsom [ybanayaamuapim n Aan Paxmumom. B ment pacemar-
PUBAeTCs UCTOPUS TATAPCKOM AUTEPATYPBI OT PYHMUYECKUX HMAMITHUKOB
n Opxono-Exncericknx nHapmmcent Ao cepeanust XIX sexa. Ocobennoc-
TBIO TIOAXOAQ aBTOPOB SIBASICTCS WM3Y4E€HWE AUTEPATYPHI Yepe3 IPU3MYy
OOIJeKYAPTYPHOTO Pa3BUTHUS, Pa3BUTIS OOIIECTBEHHON MBICAM M AYXOB-
HO KyABTYDPBI. Askamaa Baaman cospaer “Ouepru ucropumn obpasosan-
HOCTW W AUTEPATYPBI TaTap , AO CETOAHSIIHETO AHsI Hanboaee 1eAocT-
HBIIl TPYA O PasBUTUM OOIJECTBEHHOVN MBICAM M AYXOBHOW KYABTYPBI,
OXBaTBIBAIOIMI UCTOPUIO 3aPOSKACHMS COBPEMEHHOW TATAPCKOM AUTE-
PATYPBL U TIOAUTUYECKOM AEATEABHOCTU B IIEPUOA peBoatonmm 1905—
1907 rr. Bropoe HampaBaeHME — TPaAMLIMS IIPABBIX HALMOHAA-KOMMY-
HICTOB, BBICTYIIABIINX 32 ABTOHOMHOE Pa3BuUTHe. BuaHenImmn ee mpea-
craBuTeAsiMu saBAasitoTcs ['aceim Mancypos n Mcexak Kasakos. Otu asro-
PBL PasBUBAIOT TE3WUC O €AMHCTBE HALIMOHAABHOTO ABVKEHWMS B BOIIPOCAX
KYABTYpBI 1 obpasosanmsa. M. KaszakoB moxkaspiBaeT MCTOPUYECKYIO U
SKOHOMMYECKYIO 3aKOHOMePHOCTH pa3suTis Kasarnmn kaxk geHrpa Boaro-
Kamcxoro xpas. I'. MaHcypoB opuepKkimBaeT, 4To MAES TATAPCKON aBTO-
HOMWMM SIBASITCSI 3aBEPIICHMEM BCErO HALMOHAABHOTO ABVOKeHMS. Tpe-
ThE HAIPABACHUE — WMCTOPUOTPadmsl TaTapuCTOB-  AeBbIX . KpyrHen-
el GUrypont u saumnHaTesem ee BbIcTyImA [aammpskan 6parmmos.

B roabsr Totaautapusma IpepsIBAIOTCS TPAAULNUN HALIMOHAABHOTO BO-
CTOKOBEACHMS M MCAAMOBEACHWM S, PU3MIECKIM YHUUTOYKAIOTCS OOABIIVH-
cTBO crienmasnctoB. Haumuas ¢ 1960-x rr., HOBOE ITOKOACHME MUCCACAO-
BaTeAEVl, HECMOTPSI HA LIEH3YPHbIE PAMKM, BO3POKAAET TPAAULIMM Ka-
3aHCKOTO BOCTOKOBeAeHMI. M.A. VcmaHOB aHaamMsmpyer pasButme Ta-
TAPCKUX AMIIAOMATUYIECKMX M UCTOPMIECKHne MCTOYHMUKOB B XIV — XVIII
Bekax (“OKanosauusie rpamorsr Askyamesa Yayca”, “Tarapckue mcro-
pudeckne mcrouankn XVII—XVII sexos”). B 1976 r. Beixoput B cBer
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moHorpadms . AGpyaamua “TaTapckas IPOCBETUTEABCKASI MBICAB , TAE
srepBbie mocae 1920-x TT. aHAAMBUPYETCST Pa3BUTHUE TATAPCKOM PuUAO-
cOopCKOM MBICAU M IpocBeTHTeAbcTBA B TpyAax A. Kypcasn, 1. Mapa-
skaan 1 1. Kyasrsen. B 1970—1990-e rr. A.I. Kapumyaans Brmyctma
LJEABIN PSIA HAYIHBIX TPYAOB, MOCBSIJEHHBIX Pa3BUTUIO TATAPCKOTO KHWM-
rorreyatanns or XVIII Beka po mepsbix aer coBerckoro pesknma. M. X.
[OcymoB cospaa amaams mcropmueckmx tpyaos L. Mapaskann. A. b.
XaAMAOB ITPOAHAAM3MPOBAA PA3BUTHE MYCYABMAHCKON PYKOIVUCHOM KHM-
m B Poccun.

Bo Bropoit moaosuae 1980-x rr. B cBsI3U ¢ AMbepasnzanment pesKkuma
" IOABEMOM HALMIOHAABHOTO ABVKEHMS ITPOUCXOAUT IIEPEHOC BHUMA-
HMA K uctopun Vcaama B pernoHe, TaTapckoro oOIecTBeHHO-IIOAUTH-
gecKkoro ABmskeHms Hadaaa XX Bexa. V. P. Tarmpos xoHLenTyasbHO pac-
KPbIA ACHEKTHl OOLJeCTBEHHO-IIOAUTMYECKOW MUCTOPUM TATapP, TUIIOAO-
mio obuyecTBeHHBIX TporeccoB. B 1990-e rr. BeixopAmT Psip pabor, mo-
CBSIJEHHBIX Pa3sBUTMIO QUAOCOPCKOV MBICAM TATAp, PA3BUTMUIO IIPOCBE-
IIEHMS, ASKAAVAMU3MA, a TAKXKe PIAY AesATeAeld HayKu u obpasosanms. P.
C. XaKMMOB BBIABMHYA KOHLEILMIO PasBUTMUSI ASKAAMAM3MA B PamKax
EBponcaama, TO ecTh ABMIKEHMS, OOBEAMHUBILETO MCAAMCKIE LJEHHOCTH
C AOCTMIKEHMSMU coBpemeHHOM umsuamnsaumiu. P. A. Habues paccmor-
PeA B3aMMOOTHOILEHWUSI MYCYABMAaHCKOTO AYXOBEHCTBA W COBETCKOTO TO-
CYAApCTBA B AOBOEHHBIN IepuoA. P. M. Myxamermimu aaa OLeHKY poan
MUCAAMCKOTO $akTOpa B OOIJECTBEHHOM ABMIKEHMM TaTap XX Beka. TbI-
CSIMEACTHMV OIIBIT B3aMMOOTHOIIIEHMI PAa3AMYHBIX HAPOAOB W PEAUTM
Ha 3emae [ToBOAXKBSI OyAeT POSKAATD HOBBIE IIOIIBITKIM €O OCMBICACHMAL.

Ucaam B COBPEMEHHDbIX MESKPEAUTHMOZHBIX Y1 TOCYAAPCTBECH-
HO-KOH(I)eCﬂI/IOHaAbelX OTHOILICHMWIX.

Cywecm@yrom cBou croxubueca mpaduvguu
poccutickozo ucaama, komopuoui 6 XIX Gexe npowea
peopmavuro. On umeem onvumn cocyusecmbobarusa c
npabocaabuem u OpyzumiL peAUZUAMIUL, AOSAEH K
poccutickum Bracmam, a erabroe — opuermupolbar
Ha noayuenue obpazoBanus, bocnpusimue
KyAvnypot Opyeux 1Hapodos.

Munmumep Wazimue6 (2001)

McTopnyeckn CAOSKMBIIASICS MHOTOHALJMOHAABHAS 1 MHOTOKOHpeC-
CHMOHAABHAS POCCUICKAsT Popmaymns, PACcIOAOKEHHAs Ha eBPasuiic-
KOM ITPOCTPAHCTBE, MMEET 3aAa9y II0-HOBOMY OOYCTPOUTD CBOIO JKM3HB,
MCXOAS U3 MHTepecoB pernoHoB. OAHMM M3 TaKUX VHUKAABHBIX MECT
sasasercst Pecriybamka TaTapcTaH, rae AYX TOAGPAHTHOCTHU M KYABTYPEI
COCYLJECTBOBAHMS PA3AMYHBIX PEAUTMI CAOKMACS boAee Yem 3a ThICS-
geAeTHUN 1eprop. CeroAHSIIHS PEAUTMO3HAS TAAUTPA OTPayKaeT pas-
HOOOpasme, CAOSKMBIIIEECS] B PE3YABTATE B3AMMOBAMSHUSI W B3aUMO-
ACTACTBUS MHOIMX TOCYAAPCTB, KYABTYP W PEAUTUIL.

Ha 1 mroas 2001 r. ¢ yaetom nepepermcrpaymm paHee AMCTBOBABIIX 1
BIIEPBBIC 3aPEIMCTPUPOBAHHBIX OpPraHM3aumii Ha Teppuropun Pecrrybankm
Tarapcran B rocypapcTBeHHBIN peecTp BHeceHO 1126 peamrnosHsix opra-
Huzagnit. M3 mmx: mycyabmasckmnx — 892, mpasocaasasix —172 (Pycckast
[Tpasocaasnast yepkoBs Mockoscekoro ITarpuapxara — 156, Metnusno-TIpa-
BOCAaBHAS 1IepKOBb - 12, Poccmiickast aBronomuast [TpaBocaaBHas 11epKOBb
- 1, crapoobpsiaygsr - GecrionoBysl — 2, cTapooOpsALBI-TIONOBYsl - 1),
KaTOAMKOB — 2, MyAaucToB — 4, mporectanTos - 51 (atorepane - 1, epan-
TeABCKME XPUCTHaHe-OarrTueTsl - 4, eBaHreAbckme xpuctmane - 11, apBen-
TUCTBI CEABMOTO AHSI - 13, xapmamarsl-1, HOBOAIIOCTOABCKAST LJEPKOBD - 2,
XpuCTHaHe Bepbl eBaHreabckoid - 16, Ceuperean Merossr —3), axmaamiist
— 1, Buccapuonosysr — 2, 6axamn —1, BarHaer (KpuiHanTer) — 2.
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B 2000 roay Bepyrommm Obiao mepepano 3 KyapToBbIX 3paHms (1
MeYeTh M 2 LEPKBM), IIOCTPOCHO M OTPECTABPUPOBAHO 37 KYABTOBBIX
3parnit (31 meders m 6 JepKBet), B CTAAUNU CTPOUTEABCTBA W PECTAB-
paugmn 129 sparmnn (103 mevern m 26 yepxsent). Beero Bepyrorgmum
3a mocaearne 11 aer (¢ 1989 r.) Bosspameno 6oaee 100 KyabTOBBIX
3aaHUN, BRArOYast 28 meuerent m 69 yepksen. B Hacrosiujee Bpems B
IIOAB30BAHMM M COOCTBEHHOCTM PEAUTMO3HBIX OpPraHM3aumuil pecryd-
ankn 891 meuerent n 152 uepksu (o ceepernam AYM PT u Kazan-
CKO1 eIapxun).

['ocypapcTBeHHO-KOHPECCMOHAAPHBIC OTHOLICHWUSI PAa3BUBAIOTCS B
COOTBETCTBMUM C AOTMKOWM IEPESKUBAEMOTO 3TANA PEAUTMO3HOTO BO3-
poskAeHMA. VX OTAMYUTEABHON 4epPTON SABASIETCS GOPMUPOBAHME HO-
BOVI MOAEAM B3aMMOOTHOIICHUI TOCYAAPCTBA M PEAUITMO3HBIX CTPYK-
Typ. AaHHAsS MOAEAb ITOCTEIIEHHO IIOAYYaeT CBOE IIPaBoBOe, obIre-
CTBEHHO-IIOAUTMIECKOE, OpraHmusaygmnoHHoe odpopmaenne. HepasHo
xpuctnane Bcero mupa ormedasn 2000—aetme xpuctmnancrsa. B Pec-
nybamke TaTapcran, Kpome IUCTO LEPKOBHBIX MEPOIIPUSITUN, OCYIe-
CTBASIAACH PEAAM3ALMS CIICMUAABHOM IIPOTPAMMBI 10 MPA3AHOBAHUIO
namaTHeIX ncropudeckux AaT — 2000-aetns xpuctmancrsa n 1400-
AeTVMSI Hadaaa PACIpPOCTPAaHEHMs mcaama B Poccmu, yTBEep>KACHHOW
nocranoBaeanem Kabunera Munmcrpor Pecriy6amnkn Tataperan NeS08
ot 12 mroas 2000 r.

CBoeobpasmem IMOCACAHMUX ACT SIBUAACH BBIPAOOTKA PEAUTMO3HBIMM
OpraHM3aLMUSIMU AOKYMEHTOB, B KOTOPBIX ITOAYIMAM OTPAKEHME HaM-
GoAaee aKTyaABHbIE BOIIPOCHI MX B3aMMOOTHOIIEHMIL C TOCYAAPCTBOM,
obmectBom B peaom. (“OcHOBBI coumasbHOM KOHUenyun Pycckoit
npaBocAaBHOM epkBu 1 OCHOBBI COIMAABHOM MPOTPAMMBL POC-
cuiickux mycyabman’ , npunsatsie Coserom mydrues Poccun.). Ilo-
TPeOHOCTU Pa3BUTHSI OOIJECTBEHHBIX OTHOIICHWMI BBI3BAAM HAYYHBIN
MHTEPEC K CO3AAHMIO IIPOEKTOB KOHLEIIJMUI TOCYAAPCTBEHHO-KOHpec-
CMOHAABHBIX OTHOLIEHMsX. KOHEYHO, rocyAapCTBeHHAs MO3MLUS B
BOIIPOCAX MECTA U POAU TPAAULJMOHHBIX PEAUTUI, HOBBIX U TPAAULIN-
OHHBIX HAIPABACHWUI B CBETCKOW M AEMOKPATUIECKON deaepannn
AOASKHA OBITh 9ETKO M CTPATETMYECKNM OIPEACACHA.

ok ok

B despane 1998 r. AoCTUTHYTO OpraHM3alIMOHHOE EAMHCTBO MY-
cyapman PT 1 co3paH €AMHBIN JEHTPAAM3OBAHHBIN Oprad B ange Ay-
xoBHOTO YmpasaeHus Mycyapman Pecriybankn Taraperan. OcHoBHOM
TEHACHIUI AAHHOTO IIEPUOAQ SBASICTCS YTBEPIKACHME BHYTPUKOHpeC-
CMOHAABHOM CTAOMABHOCTM M CKAQABIBAHME MYCYABMAHCKUX MHCTUTY-
TOB, YTO 3HAYMUTEABHO OOAETYACT B3aUMOAECVCTBUE TOCYAAPCTBEHHBIX
OPTaHOB C MYCYABMAHCKMUM AYXOBEHCTBOM, 2 TAKSKE YIIOPSIAOUYMBACT
paboTy BHYTPU CaMUX MYCYABMAHCKUX PEAMIMO3HBIX OPraHMU3aLNUM,
Bxopsignx B crpyktypy AVYM PT. B AVYM PT § oraenos: yuebubIN,
HAYYHBIN, CTATUCTUUECKWUI, MPOIATAHABl M IIPU3BIBA, APXUTEKTYPHI,
BakypOB, MPECC-IEHTP, MEKAVHAPOAHBIX CBSI3€M, MMEIOTC 45 myx-
tacnbaros. Peanrnosno-cypebnyio saacte AVM PT ocymecTsasior
TAABHBIN Ka3bI M HAXOASIIUECS B €IO IMOAYMHEHUM PAIOHHbIE Ka3BIN
B Uenrpaspnom, Bocrounom, Oro-socrounom, FOro-zamapmnom, Ce-
BepHOM, FOskHOM KasprsaTax. Kaszanckmii mydprusit, 3aperncrpupoBaH-
Hbil B Muamncreperse octuignn PO, GOABIION aKTMBHOCTH HE IIPOSIB-
ASIET, XOTSI B JCAOBMSIX OPraHM3aMOHHOTO PackoAa mycyabmaH Poc-
cun (6oae 40 MydpTusTOB M OOIIEPOCCUICKMX IIEHTPOB) MMEET IIPW-
BACKATEABHOCTDh AASI MHOTUX MYCYABMAHCKMUX OPTaHM3ALNUIL.

BosposkaeHueckme mpoueccsl B MYCYABMAHCKOWM yMMe HE BCErAd
IIPOXOAST CIIOKOMHO. Ha 3ToM ¢doHe 0coOeHHO >KUByYeN SIBASETCS
mpobaemMa PACIIPOCTPAHEHM S PA3AUIHBIX PAAUKAABHBIX TEICHNU, IPU-
KPBIBAIOIUXCS MACKOM MCAAMa W IMOAPBIBAIONJMUX YCTOU TPAAULIMOH-
HOTrO Mcaama. OcobeHHO akTyaApHOV cTasa mpobaema pacrpocTpaHe-
st B Pocemm maent Baxxabmama, MX WUCIIOAB3OBAHMUST AAST TTOAPBIBA
PEAUTMO3HBIX M HALIMOHAABHBIX TPAAULMIA, GOPHOBI ¢ OpraHamm rocy-
AQpPCTBEHHOM BAacTH. [Ipobaema pacmpocTpaHeHMST ITUX TEUYCHUMI
HEPa3PBIBHO CBI3aHA C IIOATOTOBKOM KAAPOB AYXOBEHCTBA 1 OCOOEHHO
TeX, KTO IIOAYYaeT PEeAMUTMO3HOe obpasoBaHme 3a pybeskom. Aas cro-
KOVIHOTO AYXOBHOrO pa3Butmsi Poccmum, B ocobeHHOCTM B pernoHax
TPAAMLMOHHOTO PACIIPOCTPAHEHMS UCAAMA, IIPOBOAUTCS IIOAUTUKA BO3-
POSKACHMST M PA3BUTUS HALIMOHAABHO-PEAUTMUO3HBIX TPAAULMIA, KOTO-
pble BBIPAOOTAHBI MHOTMMM IIOKOACHUSIMMU.

B pecniybanke mmeeTcs: AOCTATOYHO BBICOKMI HAYYHBIN MOTCHIM-
aA, 4TOOBI AACKBATHO OLJCHUTH ITOIBITKU BO3POSKACHMS OTSKUBIIMX
MAM IYSKABIX AASI TATAPCKOTO MCAAMA OPTAHMU3ALMOHHBIX POPM.
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B pecrrybamke aerictyer 8 mpodeccrOHAABHBIX PEAUTMO3HBIX yueb-
HBIX 3aBeACHWUI pasHoro ypopHA. B Kasamm aevictByer Poccmiickmii
MUCAAMCKUIA YHUBEPCUTET, IPU3BAHHBIN TOTOBUTD TIOYBY AASL ‘ BBICOKO-
ro”, MHTEAAEKTYaABHOTO ncAama. OcTaeTcst HEPENIEHHBIM BOIIPOC IO~
Aydenns maxkuppamu PV, HapsAy ¢ BeIcIIMM peAnTrnosHeiM oOpaso-
BaHMEM, CBETCKUX CIIeMasbHOCTeN (HAIIpUMED, IPEIIOAABATEeAb apab-
CKOTO SI3BIKA, IOPUCT, SKOHOMUCT U AP.) [1OCKOABKY yHMBepcuTeT
TOTOBUT CIIELMAAUCTOB AAS BCeX pernoHos Poccmm, HeobxoAmMmo co-
AevicTBre peAePAABHBIX CTPYKTYP AASL IPUBACUEHM S PUHAHCOBOW IIOA-
AEP>KKM. B mpodeccroHAABHBIX PEAUIMO3HBIX YUCOHBIX 3aBEACHMSIX
peciybamkn 3apevicrsosano 108 mpemopasarteaeii, n obydaercss Ha
pasanunbix popmax obyuaennst 1373 maxkupaa. Ilo pauusim AYM PT,
109, obmmu obecrieyeHO TOATOTOBAEHHBIMM UMamami. C II€ABIO BO3-
POSKACHMS AVYIINUX TPAAULUIA TATAPCKOTrO obIlgecTsa Bcem mpodeccu-
oHaABHBIM Mepapece CoBeTom ObIAM ITPEAAOSKEHBI IIPOEKTHI CO3AAHMS
HOIIEYUTEABCKUX COBETOB YUPEAUTEACH.

C 2000-2001 yuebnoro ropa obyuerne B mpodeccMOHAABHBIX MEA-
pece CTaAo BeCTHUCH IO TUIIOBBIM IIporpammam, paspaboranuasim AYM
PT, nupu coperctun CoBera IO ACAAM PEAUTUIM, AAS KASKAOTO YPOB-
H, BKAIOYAIOIGUM B Ce0s IMOMMUMO PEAUTMO3HBIX IIPEAMETOB ObIImp-
HBIl OAOK CBETCKMX AMUCUMIIAMH.

ok ok

[TpaBocaaBue B pecriybamnke mpeacraBaeHo nmpuxopamn Kasanckon
enapxun PITL, Kasancko-Mapwuiickon murponoamnn MITLL, crapoo6-
psALeB, oOIgMHON B cocTaBe POCCMICKON ITPaBOCAaBHOM aBTOHOMHOV
LJePKBH.

B mocaepHME TOABI CTAOMAM3UPYETCS AMHAMMKA POCTA ITPABOCAAB-
HbIX puxopoB Kasanckon emapxmm Pycckont IlpaBocaaBHOM LHepksm
(ma yposHe 8 — 9 HoBbIX 00mmH). Pesepssl pocTa PeAMTMO3HBIX
o6muH nmeroTcst B Kpynubix ropopax (“‘criaspnpix paitonax” Kasaum,
Habepeskupix Yeanon). Emapxms He B COCTOSIHMM OCYIJECTBASTH CTPO-
WUTEABCTBO W PecTaBpayuio 0e3 CIOHCOPCKOM Moppepskku. B 1999
roay B 9-m mukpopaione Kasanm OTKpbIAACh LJEPKOBb YMMACHMUS
Boskpert MaTtepn - mepBbiit 06bexT ImpaBocaaBHOro Komrasekca Cepa-
¢uma Caposckoro. Aast pereHMs TPOOAEMBI IIOATOTOBKM KAAPOB CBSI-

[JeHHOCAYKUTeAeH EmapxmaspHOe yIpaBACHME OAHWUM M3 BasKHEV-
IIMX HAIIPABACHWUI ACSTEABHOCTM M306paro obpa3oBaHwme.

B 1997 roay B Kasanm OplAO OTKPBITO AYXOBHOE y4MAMILE, KOTO-
poe B 1998 r. 6p1a0 TpeobpazoBaHo B AYXOBHYIO cemuHapuio. B 2000—
M T. OHO VCIIEUTHO IIPOIIAO AMIIeH3MPoBaHue Muuucrepcrsa obpaso-
panms PO no cieguasproctn “6akasasp 6orocaosms”. B maamax emap-
XUWU AQABHEMIIASI PEOPTaHU3aALNMsI CEMUHAPUN B aKAACMIUIO, AASI STOTO
BEACTCSI CTPOUTEABCTBO AOIIOAHUTEABHOTO Y4eOHOro KOpIryca.

Bropsim BbICHIBIM ITPOPECCHOHAABHBIM OOPA30BATEABHBIM YUPESK-
AeHMem craa ¢uanas Mockosckoro Cearo-TrnxXOHOBCKOro 60rocAoBc-
KOTO MHCTUTYTA. 3AECH IPEAAATACTCSI IIMPOKUIL CIIEKTP 06Pa30BaTEAD-
HBIX YCAYT: GOTOCAOBCKO-IIACTBIPCKME, KATEXMU3ATOPCKHUE, LEPKOBHOE
IIeHNMe, MHOCTPAHHBIE SI3BIKM, LJE€PKOBHO-XYAOKECTBEHHBIE.

CaeAyeT OTMETUTD aKTUBU3ALMIO ACSITEABHOCTI 110 PEAUTUOZHOMY
BOCIIUTAHWUIO ACTEV M IOHOIIECTBA. AMACPOM AQHHOTO ABVMIKCHWMS SIB-
AsIeTCsT OOIeCTBEHHO-0AArOTBOPUTEABHBIN POHA AYXOBHO-HPABCTBEH-
HOTO PasBUTHS AeTell M MoaoAesku PT B aoHe mpaBocaaBHONM LepKBU
- “Koruer”. PykoBopmTear — monaxmus Mapus. B macrosigee spems
B pecrybamke aerictsyer bosee 10 mpaBocaaBHO-06Pa30BATEABHBIX
geHTPOB. [ToMnMO 3TOro paboTarorT KypChl IMOATOTOBKM ITPABOCAAB-
HBIX IIEAATOTOB.

B psiae mepxBeri cAYKOBI BEAYTCSI HE TOABKO Ha LJE€PKOBHOCAABSIH-
CKOM s13bIKe. TaKk, B KPSIIEHCKOM IPUXOAE Ipn THUXBUHCKONM LEePKBU
1 gyBamckom mpu gepksu [lapackesst ITarununsr r.Kasaan 6orocay-
SKEHMSI IIPOXOASIT Ha POAHOM SI3BIKE ITPUXOJKAH.

C 1989 r. mo 2000r. mpaBocaaBHBIM ObIGMHAM IePeAaHO 69 KyAb-
TOBBIX 3AaHMI. M3 Hux B Kasaun — 23.

CrapoobpsiauecTBo

Tpapngum crapoobpsipuecTBa Ha TEPPUTOPUM PECIYOAUKM IPO-
Aosskaror obmmuber (B rr. Kaszaum n Yncromoae) ApeBHempaBocaas-
Ho-Kapoanyeckoro Craporomopckoro Coraacust (becriortosusr) m Pyc-
ckont ITpasocaasuoit Crapoobpsaueckont yepksu (rmomosysr). B r.
Kazaun B moAp30BaHMM OECIIONMOBIEB HAXOAMUTCSI MOAUTBEHHBIN AOM
mo yA. Meskaayka, 28, 8 2000-M. I. TOAHOCTBIO MEPEAAHHBIN BEPYIO-
mum. [Tormosysr numeror pBa xpama: [loxkposckyio yepross 1 Kazanc-
ko-Boropoanuxkyio gepkoss. B 2001 roay saperncrpuposana Kasanc-
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kast n Barckas emapxus (¢ gerrpom B Kasann) Pyccxoit [Tpasocaas-
ot CtapooOpsIAYeCKON [JEPKBHU.

Ucrnano-TIpasocaasnas Llepkos

B 1998 r. T'ocyaapcTBeHHOM PErMCTPAYMOHHON HaAaTON ipu Mu-
niocre PT sapermcrpuposana Kasanckas mwurponoans MIIL. Pyko-
BOAUTEAEM HOBOSIBACHHOWM CTPYKTYPBI SIBASIETCS aPXMEIMCKOI AAek-
caap (6prBuInit pyroBopnTeap Kasancko-Mapuriickoi emapxmn Poc-
CUJICKOV ITPABOCAABHOV CBOOOAHOV LEPKBM). 3aperncrpuposaHo 12
IIPUXOAOB.

Poccurickas rmpaBocAaBHASI aBTOHOMHASI II€PKOBb

B c. Karounign BepxueycaoHCKOro paivioHa mmeeTcs: oOIguHA B CO-
crase Cyspasbckont emapxmm Poccuiickon ITpaBocaaBHom ABTOHOM-
Hont Llepksn.

sokok

CrabuABHO 1 YCTOMYMBO ITOAOKEHNME KATOAMKOB, MYAAUCTOB B pec-
nybanke.
sokok

B pecnybamke pemicTByror 2 Kartoamdyeckue obmgmubsl B Kaszanu n
Hab6epeskupix Yeanax. boapmras katoanyeckas obmmua 8 Kazaun peii-
CTBOBaAa emje A0 peBoaroumn. B aexabpe 1996 ropa xkaroamueckoit
obmmHe 6blAa TTepepaHa 4acOBHS Ha APCKOM KAapbwmige, B HACTOS-
Ijee Bpemsl pecTaBpaljMOHHbIe PAObOTHI TAM IIPAKTHUUCCKIM 3aBEPIICHEL
Aamuuancrpaguen r. Kazaun B oxrabpe 2000 r. kaToanueckon obm-
HE TOPOAA OBIA BBIACACH 3€MEABHBIV YYACTOK B LJEHTPE TOPOAA, HA VA.
OCTpOBCKOrO, MMOA CTPOMUTEABCTBO Xpama. KaTOAMKM aKTMBHO 3aHWM-
MAIOTCSI 1 COUMAABHBIM CAYSKEHMUEM, 3aPEIUCTPUPOBaHa 6AarOTBOPU-
TeAbHAs1 opranmsagus - Kapurac’.

Kaszanckas m HabepeskHoueaAHMHCKAS OOIIMHBI KATOAMKOB B AV-
XOBHO-OPIaHM3aLJMOHHOM IIAGHE BXOAST B PMMCKO-KaTOAMYECKYIO aIro-
CTOABCKYIO aAMUHUCTPATYPY AASL KATOAMKOB AQTMHCKOTO OOpsiaa rora
Esponerickon gactn Poccumn.

koK

Nyaenickas obmmua r. Kazaumu ¢ mepepsiBamn aevicrsyer ¢ 1897
ropa. B 1997 roay obuymue ObIa0 mepeAaHo 3paHME CMHATOTHM, B KOTO-

PO y3Ke MPAKTUUECKNM 3aBEPIICHBI PeCTaBpayMOHHbIe PaboThl, OOAB-
IIeVl 4acThiO PpUHAHCUPYEMBIE eBPENUCKUMIU GOHAAMM 1 OAATOTBOPWM-
TeApHBIMI OOIgecTBamu. B obmgnue Bepercst OOAbIIass KYABTYPHASI U
0AArOTBOPUTEABHASI ACSITEABHOCTH: PAOOTAIOT BOCKPECHBIE IIKOABI,
KAYOBI IO MHTEpEcam, PasAndHbIC TBOPUECKME KOAACKTMBBL. Cobupa-
10T COABIIYIO aYAUTOPUIO TPasAHUKKM * Xanyka' , “Tlypum” u apyrue,
[IPOBOAMMBIE B IJEHTPAABHBIX KOHIIEPTHBIX 3aAaX CTOAMLBL. Bropas
obignua aericteyer B Habepeskupix Yeanax, coOCcTBeHHOTO momere-
HUSI HE MMEET, IIPAKTUYECKNU BCSI ACSITEABHOCTh CBOAMUTCSI K KYABTYP-
HO-IIPOCBETUTEABCKOM pabore B pamKax HAIJMOHAABHOTO OOIecTsa.
O0Ge ob61ynubI BXOAAT B HOBOOOpasoBaHHyIO Depepaunio eBpencKux
o6mmu Poccun (OEOP), obbepAnHsIONIYIO €BpeeB — XacMAOB  Xa-
6ap-Arobasua”. PapBuHom OOIMH B pecrybAMKE SIBASIETCS TPasKad-
HuH Mspanasa WM. Topeanxk.
ok K

B pecnybamke IMMPOKO NIPEACTABACHBI PAa3AMYHbBIE ITPOTECTAHTC-
Kue HampaBaeHMs (AIOTepaHe, eBaHTeABCKUME XPUCTHMAHE - OaITuCTH,
eBAHTEABCKME XPUCTUAHE, XPUCTHMAHE BEPhl eBaHTEAbCKOM (IIITHMAe-
CSITHUKM ), aABEHTUCTBI CEABMOTO AHSI, HOBOAIIOCTOABCKASI LJEPKOBD).
Ocoboe mecTo 3aHMMaeT aroTepaHckue obrguuer B rr. Kazanmn n Ha-
Oepeskubpix YeaHax, BO3HUKIIME HA 0a3e HEMELKUX HALJMOHAABHO-KYAD-
TYPHBIX 001jecTB. 3AaHME Ka3aHCKOV AIOTEPAHCKOM KUPXU, IIePEAAH-
Hoe B 1997 r., HaxoauTcs B cocTosiHmMM pecraspaynn. OCHOBHOM aK-
LJEHT B AEATEABHOCTM OOIIVMH A€AAeTCS Ha HAJMOHAABHO-KYABTYPHYIO
pabory.

B 2000 r. 6p1AM CO3AaHBI LJEHTPAAM30BAHHbBIC OpPraHM3alUN eBaH-
TeABCKMX XpUcTMaH - GantuctoB (pakTnyeckmum ampepom crasa Ka-
3aHCKas JePKOBb - L1yTh craceHms’ , A€MCTBYET ¢ Hadara XX BeKa) u
XPUCTHAH BEPbl €BAHICABCKON - IATMAECSITHUKOB (B gerrpe Habe-
Pe’KHOYeAHMHCKAs JepKoBb Apen-Esep”).

koK

B Pecrrybamke TarapcraH IpeACTaBACHBI M HOBBIE PEAUTMO3HBIE
ABmskeHmst (axmapmiis, Gaxan, Lleprosp mocaepnero 3asera (Bucca-
PMOHOBLBI ), CaxaAska-fiora, BanIrHasbl ( KPUIITHAUTEL), CACHTOAOTM 1
Ap.) B ocuoBaoMm B Kazanm, HabGepesxusix Yeanax, AapmerseBcke n
Huskuexamexe.
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[ Tp1uMHbI BO3HUKHOBEHMSI HOBBIX PEAUTMO3HBIX ABUIKEHUI MAEH-
TUYHBI BO BCEM MUPE: MACOAOTMUECKUI KPU3UC,  HETIOBOPOTAUBOCTH
TPAAMIIMOHHBIX KOHPECCUTA, BCTYIIAEHUE B TIOCTUHAYCTPUAABHYIO dasy
061JeCTBEHHOTO Pa3BuTUsL. YCAOBUST MOAOABIX Topopos (Habepesk-
upte Yeansl, HU>KHEKAMCK) — OTCYTCTBUE TPaAMIINIA, OCAOSKHEHHOE
pobaeMamm 3IKOHOMMYECKOTO 1 COLIMAABHOTO XapaKTePa, TAKIKE CIIO-
COBCTBYIOT BO3HUKHOBEHUIO HOBBIX ABUKEHMII MMEHHO B 3TUX TOPO-
AaX. YCAOBHO HOBBIE PEAUTMO3HBIE ABUIKEHMSI MOYKHO Pa3A€AUTH Ha
CAEAYIOIUE TPYIIIIBI: BOCTOYHOTO MPOUCXOSKACHMS, 3aTTAAHOTO TIPOMUC-
XOKAEHUSI, UMEIOIIMUE POCCUICKUE KOPHU M MHTEPKOHPECCMOHAAD-
Hble (IPEACTABASIIOIIUE CUHTE3 PA3AMYHBIX KOH(ECCUil M KYABTYD).

*oH ok

CoBer 110 AeAaM PEAUTHIL OCYIIECTBASIET CBOIO ACSTEABHOCTD B IIO-
cTosiHHOM KoHTakTe ¢ Ammaparom Ilpesmpenra PT, Coserom 6eso-
acHOCTH, ['OCYyAAPCTBEHHONM PErMcTPaygMOHHON MasaTown Ipu MuHwm-
creperBe 1octunun PT, cHAOBBIMU BEAOMCTBAMWM, MUHUCTEPCTBAMMU
KYABTYPBI, 00pasoBaHMs, 3APABOOXPAHEHMUS, AAMUHUCTPAUIMU TO-
PoAOB 1 paiioHOB pecnybanku. MaeT mocTosHHBIN 06MeH nHpOpMma-
guent. Coserom 1o peaam peanrnit B8 2000 ropy 6b1A opranmsoBaH u
IIPOBEACH PsIA COBEIJAHMI IO aKTYaABHBIM IIPOOAEMAaM B TOPOAAX:
Habepeskusie Yeans:, Huskaexkamcke, AapmerseBcke, 3amucke, Ae-
HuHOTrOpCcKe, bynucke, Kykmope, Hypaarckom n baaracuuckom paii-
onax n Ap. Corpyaankn Cosera 36 pas Bble3sKaau B TOPOAA M panio-
HBl pecrybAMKM, 6b1A0 mpountaHo 6oaee 50 AeKUMI B PasAMIHBIX
yapeskpAeHnsax pecrybanxn. B apypec Cosera nmocrymmao 409 obpamge-
HUI, 3aIIPOCOB, NMUCEM TIPA’KAAH, TOCYAAPCTBEHHBIX, OOIJeCTBEHHBIX
opranmsaygmii. Anmapatom CoBera B TeYeHWE IIPOIIAOTO Iopa OBIAO
upuusaTo 417 nmoceruresen. B redenne ropa B CoBere ObIAM IPUHSITHI
MPEACTABUTEAU MYCYABMAaHCKMX opraHmsaygmil n3 Ermnra, Kyseiira,
Typumn n APpyIux cTpaH, pyKOBOACTBA LJEPKBU MOPMOHOB, PYKOBOAU-
TeAb yupasaeHueckoro yerrpa Ceuperesent Merossr (B Poccnn u crpa-
nax CHI') B. M. Kaaun, npeaceparear Cosera mydrues Poccum P.
[aviryTAMH, raaBHBIM pasBuH Poccmn bepa Aasap, amocToabckmii aa-
MUHWUCTPATOP IOra €BPOIEVCKON 9acTu Poccmum AAS KATOAMKOB Aad-
THCKOTO 00psiaa emmmckon Kaemenc I'Tnkkeas, mpepcraBuresp Barm-

kaHa Tomac Muureas, mpeaceparesp ['ockomurera Pecriybamnkm beaa-
PyCh IO Aeaam peamnrnit u HagmuonasbHocteit A. H. Buasik m aAp.

B Tedyenme ropa peryaspHoi sABAseTCSI MHPOPMALMOHHAS, aHAAU-
THMYeCKasl, dKCIePTHAs PaboTa, IMOATOTOBKA PEAUIMOBEAYECKMUX 3aK-
Aro9eHUN. B cBa3m ¢ paboToil MO MPUBEACHMIO B COOTBETCTBHUE 3aKO-
HOB PT n PO sapepskuBaercs yreepskpeHne axcrneprHoro Cosera, co-
OTBETCTBEHHO aKLEHT ACAAETCS Ha PEAUTMOBEAYCCKMUX 3AKAIOYCHUSIX.

B 2001 r. 6bIA MOATOTOBAEH M M3AAH CAOBAPb-CIPABOYHUK * Pec-
ny6anka Tartapcran: cBo60Aa COBECTU U PEAUTMO3HBIE OOBEAMHEHMS
Ha PYCCKOM M TATAPCKOM SI3BIKAX. DTO 8-0M BRITYCK B cepun  Kyab-
Typa, peanrnss n obrmecrtso”. B 2000 r. Gbiam M3AAHBI MaTEpUAABI
MEKAYHAPOAHOM KOoHpepeHymn “Myca Burmes: Hacaeame u coBpe-
menHocts . Ilpu yuactun Cosera mo Aeaam peAmruii ObIAM M3AQHBI
aabbompr: “Medern Tarapcrana” u “IlpaBocaaBubie xpambpl Tarap-
crana”.

16-17 mos6ps 2000 r. CoBeToMm IO A€AaM PEAUIMIL COBMECTHO C
nuacturyrom ucropumn AH PT, Kazanckon emapxmert PITL u AYM PT
ObIAa ITPOBEACHA MESKAYHAPOAHAS HAYYHO-IPAKTHUYIECKas KOHPepeH-
gus “Vcaam m XPUCTUAHCTBO B AMAAOTE KYABTYD Ha Pybeske ThICsue-
AeTuit” . DTOT MPEACTABUTEABHBIN GOPYM COBpaA YIACTHUKOB U3 MHO-
ux ropopos Poceun, Fepmanmn, Utaaun, Mapanas, Typgun, Ernnra
n npeacrasureseit Mockosekont [larpuapxmun, Barukana, Cosera myd-
e Poccun, eBaHreamdecko-arorepanckoin gepksu u Ap. B 2001 r.
OBIAM M3AQHBI MATEPUAABI AAHHOW KOH(PEPEeHLUMN.

1990-e rr. crasm aas Tarapcrana mepruopOM HEOBIBAAOT PEAUTMO3-
HOJ CBOOOABI, CPABHMUMOV TOABKO C IIEPUOAOM MEKAY PEBOAIOLVSIMMU
1917 r. MaccoBoe OTKpbITHE YIeOHBIX 3aBEACHWUI U MeYeTeil, M3Aaa-
HME PEAUTMO3HOM AUTepaTypsl, oOyueHne 3a pybeskom m mpuesp pe-
AVUTMO3HBIX ITPEIIOAABATEACT U3 APYTMUX TOCYAAPCTB IO CBOEM AMHAMM-
Ke He MMEIOT aHAAOTOB B AI0OOM Apyrom mepuope. OAHAKO HapsAy ¢
pacuBeTOM McAaMa HEM30EKHO IPOSIBUAUCH M OOAE3HM POCTaA, MPEesK-
A€ BCETO CBA3aHHBIE C HEXBATKOW CIIELMAAUCTOB B 0OAACTM AOTMATWU-
KU U PEAUTMO3HOro obpasosanms. [TloaTromy He MOrAM He BOSHUKHYTH
CTPEMACHMS KOHCEPBUPOBATh MCAAM HA YPOBHE OTACABHBIX CEABCKUX
OOIIMH II0 IPUMEPY COBETCKOTO IEePUOAA MAM 3aMMCTBOBATH MHOCT-
paHHbIe 00pasusl. B cBoe Bpems A>KaAMAM3M OAeprKaa moOeAy MMeH-
HO 0OAaropaps COI3y YAEMOB, CBETCKOWM MHTEAAUTeHIUM u Oypskya-
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3uM. YCAOBUS AASI TAKOTO ITPOLJECCa B COBPEMEHHOCTM CKAQABIBAIOTCS
Anrb ocrerneHHO. CBOIO POAb UTPAET U MEAACHHOE PpOPMUPOBAHUE
CTPYKTYP TPasKAAHCKOTO o0IgecTsa, cAabOCTb TPAAMLMIA IPasKAAHC-
KOM KyAbTYpBl B Poccun. OAHAKO TBHICSYCACTHSIS TPAAMLMS COCYILe-
CTBOBAHMSI HAPOAOB M PEAUTMII B PAMKAX COBMECTHBIX TOCYAQPCTB,
HaymMHas C 310XM 30A0TOM OPABI, OIIPEACASIOT CO3HAHME KaK IIOAW-
TMUKOB, TaK W IPOCTBIX rpaskaaH. Mopepumsanmsa lcaama B KoHIe
IIPOIICAIIETO M B HAYaA€ 3TOTO THICSYCACTMSI OKA3aAa BAVMSIHME HA
TaTap, HO OHM B3SIAM M3 Hee IPESKAEC BCErO IIPUHLMIIBI OCBOCHMS
COBPEMEHHBIX 00Pa3OB HAYKM M KYABTYPHI U IPASKAAHCKUX MHCTUTY-
ToB. [TocaepHee AecsaTmAeTME MAAO YTO M3MEHMAO B ITOM OTHOLIE-
Hnn. Tatapcran m ero croanyga Kasanp ocrarorcs mectamm, rae or-
CYTCTBYIOT MESKPEAUTMO3HbIE KOH(PAMUKTBL M AIOAM BOCIPUHUMAIOT
MO3aMKy KYABTYP, KaK 4acTh CBOEV IIOBCEAHEBHOV >KU3HU.
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The foreword

It developed historically so, that the territory of Tatarstan became a
place of contact of two civilizations — Moslem and Orthodox-Christian
and unique region of coexistence of Turkic and Slavonic cultures. For
years of peaceful co-existence peoples professing different religions,
have learned toleration, have brought up in themselves aspiration to
learn and respect culture of the neighbour, and the most valuable - to
have the peace and rest in the house.

Since X century, the Islam of Sunni Abu Hanifa mazhab was voluntary
accepted by Bulgars, and became official religion in Volga Bulgaria. It
developed in the Golden Horde, especially in the times of Uzbek-
khan. Islam suffered many difficulties when Kazan was incorporated
into the Russian state. But after the adoption of Tolerance Act signed
by Empress Catherine II the epoch of Moslem Renaissance began.

In XIX century the religious movement named Jadidism (“al-jadid”
means “new” in Arabic) emerged in Tatar society. It meant the
reformation movement in Islam in the Volga region, and corresponded
to the political and economic conditions emerging in the Tatar society
at the turn of centuries. Jadids met with a range of problems which
repeat in our time on a large extent, albeit on another level. They have
posed a question about a role of traditions in a rapidly changing world
and searched for answers in Islam itself.

The prophet Muhammad told that Allah will send a man for umma
for the renewal of religion at the beginning of every century. Such a
men emerged among the Tatars. Such Tatar thinkers as Abu-Nasr
Kursavi, Shihabeddin Mardzhani, Galimjan Barudi, Ziya Kamali, Riza
Fahretdin, Musa Bigi formed a cohort of theologians who gave new
understanding of many of the Koran suras according to the needs of
time.

The Tatars according to the geographic and political conditions
found themselves on the periphery of the Muslim world. They were
forced to survive in difficult conditions and count only on their own
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forces. It led to the peculiarities of Islam in Russia. As a fact we can
speak about a model of Islamic subcivilization, created by Tatars.

Jadids answered to the demands of epoch by proclamation of Tatar
culture’s openness towards the ideas and values of European civilization.
At the same time they posed the question of education of people in the
center of their activities, taking into example the most progressive
education methods. They have put into the focus the role of personality
and gave their understanding of ijtihad (the free thinking) category,
developed a theory of total blessing of Allah, which is absolutely tolerant
according to its principles. At the same time Jadids did not create a
new sect in Islam but adopted its main dogmas.

The heritage of Jadids remain to be the great achievment of not only
Tatars, but the whole Islamic world as well. This heritage is being
actively used nowadays. The works of Tatar ulems became the foundation
for teaching in the Russian Islamic university, called to prepare highly
skilled experts in the field of religion. Kazan under the right has all
bases to return the former glory of the spiritual center of Moslems of
Russia.

The offered publication contains a summary of stages of development
and studying of destinies of an Islam in region, its tolerant essence in
a history of mutual relations of religions and cultures. This experience
of Tatarstan 1is rather important during arrangement of Russia as secular
democratic federative state.

The state counselor on political affairs

under the President of Republic of Tatarstan,
Director of Institute of History of Acadenmy
of Sciences of Tatarstan Rafael Khakimov.

Religion and the state in the Middle Volga region: Policy
of tolerance and polyconfessionality.

Had Allah pleased, He could have made you one nation:

but it is His wish to prove you by that which He

has bestowed upon you. Vie with each other in good works.
(The Koran. 5.:53. The Table.:
Translation by N. J. Dawood).

The nature of Islam allowed it to absorb in itself healthy local
traditions if they, certainly, essentially did not contradict the basic
canons of religion and corresponded to requirements of time. Due to
the transformation of Muslim civilization occurred in concrete polyethnic
region, it defined new borders of the susceptibility and turned out a
creative potential of development in other conditions. In the East Europe
several independent centres of Muslim culture are formed. One of
them is the Islam in the Volga region.

The process of distribution and statement of Islam in the territory
of present Russia lasted more than a millenium. In historical science
for the last years discussion about time of acceptance of Islam in the
territories of Russia has been developed. A number of researchers of
the Institute of history of Academy of Sciences of Tatarstan under
R.S.Hakimov’s management connect this process with wars which were
led by Arabs in Transcaucasia and Northern Caucasus, including
Derbent, Balanjar and other places. At this particular time, i.e. not later
than the 40-s years of the VIIth.century A. D., the Arabian soldiers -
Moslems promoted the beginning of distribution of Islam in the territory
of modern Russia. There are some facts which carry the beginning of
distribution of Islam in Northern Caucasus to the time of ruling of
caliphs Umar (13-23 H. /634-644 A. D.) and Usman (23-36 h. /644-
656 A. D.) or Umayya caliphs (41-133 H. / 661-750 A. D.).

Therefore, the beginning of distribution of Islam in Russia has more
than a 1300-years history of existence. This point of view is based on
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the dated information about campaigns of Arabs to Derbent, undertaken
during the reign of Umayyas (for example, the first campaigns of the
Umayyad military leaders and deputies concern to 89 H./707-708
A.D., 91 H. /709-710 A. D., 95 H. /713-714 A. D., 103 H. /721-722
A.D.). In Khazar Khanate, where Bulgars constituted a significant part
of the population, Islam began to be distributed from the year of 737
A. D. This event is connected with the activity of Arab commander
Mervan ibn Muhammad, who finally joined Transcaucasia (including
the grounds of modern Dagestan) to Arabian caliphate and subdued
the Hazar Khanate with the capital’ Itil’ on the Lower Volga located in
the north. In opinion of scientists of the Institute of History of the
Russian Academy of Sciences, this date is the most real. Having started
its first steps in Dagestan in the middle of the 7*. ¢. A. D., Islam
gradually expanded the area of its influence.

In the Volga Bulgaria Islam was officially accepted in 922 A. D..
Researchers are unanimous that the part of Volga Bulgars professed
[slam long before it. Under certificates of Ibn Rousteh (913) and Ibn
Phadlan (922), in their settlements mosques with elementary schools
at them were the usual phenomenon.

The Volga Bulgaria begins gradually to get features of the typical
Muslim state. The Sheriyat replaces the Turkic common law, jami mosques
are built in cities, mektebs and medreses are opened; Bulgar ulems
improve the education in the large centres of the Muslim world in the
cities of Central Asia, Iran, Iraq. Golden Horde with acceptance of
Islam during khan Uzbek (1312-1343) also turned to the Muslim
state. The Process of distribution of Islam in the Lower Volga region, in
Urals region, in Siberia amplifies at this particular time.

Kazan Khanate (1437-1552) represented an example of the Muslim
settled state. Liquidation of Khanate by Ivan IV. besides other things
meant the destruction of the Muslim urban civilization in the Volga
region. In Kazan Khanate, similarly to other Muslim states, the basic
property spent on the religious and charitable purposes (vakfs), placed
in cities was confiscated by conquerors.Medreses and jami mosques
stopped working. The supreme clergy in the person of sayyids
(descendants of the prophet), qazis (judges of city districts) and
mudarrises (instructors in medrese) stopped existing. The last vakfs in

countryside were finally liquidated with the class of Tatar feudal lords
at the beginning of the XVIII th. c.

From the middle of the XVI th. up to the middle of the XVIII th.cc.
the Russian state pursued a policy of forced conversion of all not
orthodox population of former Khanate (officially it was stopped in
1773 on the basis of the Tolerance Act issued by the Holy Synod). In
1788 the legal status of Islam in Russia was determined, and Moslems
have received a limited religious autonomy on the behalf of Orenburg
Moslem Spiritual Assembly (OMSA). All Moslems of Russia fell under
its jurisdiction, except Moslems of former Crimean Khanate.

Therefore, more than two centuries the resistance of the Turco-
Tatar population to a policy of forced conversion did not stop. Aggressive
activity of missionaries, especially of “Novokreschenskaya Kontora”
(“Offices for newly converted”) led by Luka Konashevich, humiliating
restrictions for Islam caused indignation and excitements among
Moslems. This counteraction did not have an organizational centre,
and it could not declare itself in those conditions as a uniform religious
community of Moslems of Russia. Abizes or preservers of holy Koran
were keepers of Islamic tradition. They kept Muslim traditions in the
Tatar world though they had usually minimal knowledge in the field
of Islamic dogma.

In the second half of the XVIII th. ¢. when the formed elite of the
Russian Moslems aspired to achievement of the centralized religious
autonomy, it did not accept existence of the isolated Muslim community.
Thus the idea of revival of the Muslim state was estimated by its
representatives, as obviously unrealistic.

At an initial stage of development the Muslim Tatar society of the
European part of Russia and Siberia was allocated by the Russian state
in the form of Spiritual Assembly close to millet. Millet is the form of
religious self-management using a common law, especially in relation
of such factors of personal status as marriage, divorce and property
share. Maintenance of dogmatic unity of Moslems of district of the
Orenburg Moslem Spiritual Assembly, distribution of mosques and
schools in all its territory, unification of the Tatar language as official
language of Assembly have put in pawn bases for folding an ethnic
generality of Tatars on the basis of its millet members. At the same
time the clergy had no system of financing, no property (vakfs), no
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system of gathering the tax (zakat), no monitoring system above position
on places. The Muslim clergy was not separated into special exclusive
class.

In the first half of the XIX th. c. there existed two forms of opposition
to official Spiritual Assembly: a system form, submitted by rationalist
ulems such as A.-N. Kursavi and Sh. Mardzhani, and a stand-alone
form in the person of abizes. A.-N. Kursavi, Sh. Mardzhani became
founders of religious reformation not only for Tatars, but also for all
Turkic Muslim East. The known scientist A.Bennigsen wrote about
Tatar religious reformers, that they “were one of the first Muslim
thinkers, who much earlier than Arabs, Turks, Iranians and Hindus
declared the right of each believer to search in the Koran and Hadith
the answer to all questions of the political, social and religious order.
Their influence on development of reformatory movement not only in
Russia, but also in all the Muslim world, was completely exclusive on
importance. Due to their activity poorly known in the West and ignored
by Muslim historians, Islam has ceased to be an obstacle to progress,
and the way to reforms in other areas has been cleaned: language,
education and political institutions”.

Reformers aspired to bring traditional outlook in accordance to
requirements of the epoch. They tried to combine stereotypes of public
consciousness with secular approaches to the decision of vital problems.
They focused believers on rational knowledge of the world, on the
active attitude to life, aspired to make accessible all new, authorizing
its tradition. Having put a human being in the centre of divinity, thus
reformers kept religion as a basis of spirituality, as the important element
of cultural, ideological, political life of the Tatar society.

Sh. Mardzhani (1818-1889) was a modernizer of Islam tradition
and a reformer of Islamic education. He aspired to formation of national
elite led by clergy. Sh. Mardzhani was the supporter of creation of
millet on a classical Muslim pattern. Ideas of civil equality of Moslems,
a recognition of their duties before the Russian state, mastering Russian
and bases of knowledge of the Russian legislation, training of Muslim
elite in the governmental educational institutions unite ideas of
S.Mardzhani with those of 1.Gaspraly. Projects on Mardzhani’s reforms
included establishment of autonomy by Spiritual Assembly, but did
not mention the reform of Islamic dogma.Unlike such ulems as G.Utyz-

Imjani (al-Bulgari), Vaisis and traditionalists, Sh. Mardzhani was the
supporter of the certain degree of integration Muslim Tatar millet in
structures of the Russian state. His purpose to hold a post of mufti is
the most vivid example of his civil position. Sh. Mardzhani theoretically
and practically solved the problem of preservation of Muslim identity
by simultaneous consideration of Moslems of Russia as citizens of the
Russian state and subjects of global development. Thus he actually
layed bases of the Tatar identity of Jadid epoch.

Innovative ideas of the Tatar thinkers could not render themselves
any appreciable influence on mass consciousness of Tatars. The ideas
formulated by A.-N. Kursavi and other thinkers in the late the XVIII
th. — early the XIX th.cc., remained in sphere of interests of mainly
small part of medrese students and ulems practically up to the end of
the XIX th. century. Only with appearence of Jadid medreses and the
first periodicals, such as “Tarjeman” newspaper edited by 1. Gaspraly
(1883), preconditions for perception of religious - reformist ideas by
Moslem society were appeared.

Bourgeois reforms in Russia, begun in 1860-s, and then a national
policy of Alexander III. put problems of creation of a generality of a
new type, that is the nation, before the Tatar elite. Already at the
beginning of 1910-s Jadidism was considered by its leaders as creation
of nations of Moslems of Russia on the example of the European nations.

In 1870-1880-s the Tatar society experiences a stage of appearence
of the first representatives of national secular intelligency and
acquaintance with Russian, European and Turkish literatures, and also
with theories of modernizers of Islam (especially Djamal ad-din al-
Afghani and Muhammed ‘Abduh). In the second half of the XIX th c.
the influence and activities of Sufi Nakshbandiya order became stronger.
The Orenburg Moslem Spiritual Assembly, remained a single official
national institute, did not undergo any changes. The Tatar elite came
to understanding of necessity of reforming of education on European
examples, but on the basis of national and Muslim school. Ideas of
national secular school, publishing a national newspaper as an
intermediary between the nation and the government and mass secular
publishing were logic continuation of ideas of Muslim mekteb, religious
propagation and edition of religious literature. The majority of traditional
leaders of Tatars found a practical application of results of 1. Gaspraly

60

61




activities in the sphere of religious propagation, learning secular subjects
and the state language by their children and future employees and
clients of their firms.

. Gaspraly considered the Russian reform of education and a
comprehensive school for Moslems as an inevitable step in evolution of
the state, aspired to include Jadid mekteb into the Russian education
system. He supported cooperation with the Russian state on the way to
progress. I. Gaspraly actively supported any measures on modernization
of the Russian society, on increase of its wellfare, cultural and educational
levels.

Approval and support of usul-jadid (the new method) by a part of
clergy and sheikhs of the senior generation became the major factor
for its distribution among Tatars. These traditionalists-adherents of
Islam came to opinion of conformity of methods of I.Gaspraly to Islamic
dogma and efficiency of usul-jadid for unifying the nation.

By 1900 on the whole it is possible to speak about achievements of
the basic purposes of an educational stage of Jadidism. During it the
new method mektebs and medreses were created in all major Tatar
centres, provided by the educational literature issued in a number of
new Muslim printing houses. The literary language of Moslems of Russia
- Turki was generated. The Muslim elite began to receive massively a
knowledge of Russian and Russian-speaking education. In the large
city centres charitable societies became cultural and educational centres
of communities. Thus, institutes of national education were formed,
and there was already a question about their expansion and increase of
a level of education.

By the beginning of the XXth century two basic trends took shape of
Tatar public movement: Kadimism and Jadidism. At the end of the
XIX th century the appearence of Jadidism in the beginning as a system
of education meant the split of clergy into the layers supporting Jadids
and Kadimists accordingly. The situation was aggravated, when 1.Gaspraly
and other leaders of Jadids had put forward the plan of political
reform of the Tatar society and had acted as initiators of transition of
a medieval autocratic mode to the European constitutional state of the
New time. Traditionalists as defenders of the Islamic dogma and
supporters of preservation of foundations of Islam were in a situation
of a choice between these two models contradicting each other. The

basic way of struggle against reforms kadimists saw in violence and
reprisals of authorities, particularly in the period after the Russian
revolution in 1905-1907.

Jadids reformed the Muslim community of Russia and created the
model adequate to demands of modern civilization. Therefore Jadidism
became a synonym of evolution of the Muslim society taking into account
the Russian realities. Jadids at the initial stage put forward the reform
of the education consisting in studying of secular sciences at a national
Muslim school in the native language and parallel preparation of teachers
for such school. With preparation of citizens by the following stage the
creation of the Tuco-Tatar nation was anticipated, independent in
spheres of religion and education, combined with decentralization of
the Russian state and wide local self-government, as well as with equality
of all citizens and equality of religions.

[. Gaspraly did his best for creation of secular national elite. By the
end of the XIXth century there was a question about creation of teachers’
courses and Jadid medreses as centres of preparation new elite. At the
beginning of the XXth century these functions were carried out by such
medreses as “Huseiniye” and “Rasuliye” for Southern Urals, Steppes
and Turkestan, “Bubiye” for the Lower Kama and Viatka regopns,
“Usmaniye” for Central Urals, “Muhammediye” and “Apanaev”-"Kul
buye” for the Volga region.

During the Russian revolution 1905-1907 an idea of a religious
and educational autonomy of all nation became prevailed. The creation
of national system of secular and spiritual education became the major
purpose. Public movement of Moslems of Russia was united under the
slogan of Muslim unity. Resolutions of the III. All-Russia Muslim congress
in Nijni Novgorod (1906) were directed on creation of structures of
religious autonomy within the framework of the existing state. The
purpose of these solutions was transformation of separate ethnic groups
and local Moslem Spiritual Assemblies into uniform administrative
structure—millet, uniting all the Moslems of Russia.

The religious autonomy was proclaimed in the I-st All-Russia Muslim
congress in Moscow in May, 1917.0n the 20. July in Kazan congress of
clergy opened. Mulla Nur-Gali Buavi called congress to make the role
of clergy active. He was objected by Sadri Maksudi,the representative
of a secular wing of the Kazan congresses. He declared, that activity
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and unity of clergy had to be limited by three questions: maintenance
of requirements of cult; maintenance of needs of clergy as a class; use of
its spiritual force.

The joint session of the Kazan Muslim congresses in July,22.1917,
having included muftiyat, as one of the nazarats (ministries) in Milli
Idare (the government of national - cultural autonomy), has actually
put spiritual authority under the control of secular one. By refusal
from a number of lines of the liberal positions, and the major of them
became a partial restriction of female equality, secular leaders managed
to conclude an alliance with the majority of spiritual leaders. The Congress
of Clergy made a decision to change decisions of the Moscow congress
on a womens’ issue in two moments: preservation of civil equality of
women, but absence of equality in questions of the right to succession,
testimony, divorce; preservation of polygamy and paranja. The Spiritual
Assembly acted as the stabilizer between a radical part of public figures
and the conservative national majority.

After the forceful dissolution of Milli Idare in April, 1918 the Central
Moslem Religious Board (CMRB) again turned to the single national
structure. The CMRB kept its institutes in all territory of the Tatar
world and among diaspora, similar structure to the Kazakh clergy and
communications with clergy of all Muslim regions of the USSR up to
the end of the 20s.

In 1923 the CMRB began to publish a magazine “Islam majallase”
(“The Islamic magazine”) under a heading “religious, moral and
philosophical magazine™). Mufti R. Fahretdin in “The religious question
today“ called to connect the Koran and Hadith with requirements of
the modernity and to enter changes into life, being conformed with
the Koran and Sunna. Mufti spoke about a necessity of performance of
laws of the Shariat. R.Fahretdin directly referred to legal concept of
Abu Hanifa and its tradition of preservation of the order and respect
for a ruling regime.

R.Fahretdin having long-term experience of activity as qazi during
the ruling of Alexander III and Nickolas II, developed practically a
model of dialogue with authorities optimum in the given conditions.
From 1924 to 1926 in the Bashkir republic even an increase of number
of Muslim religious groups and societies happened according to 643
and 417 up to 717 and 473. However all attempts to achieve editions

of the educational literature and to organize medrese were rejected by
authorities. Release of the magazine “Islam majallase” was stopped in
1928. At sessions of Political Bureau of RKP (b) in April - May 1928
the request of mufti R.Fahretdin for opening a theological school
(medrese) in Ufa was being examined, but party divisions found
inexpedient to have a similar spiritual educational institution. The
circle of restrictions extended more and more.

Thus, authorities held a policy directed on banning of reproduction
of educated clergy, preservation of foundations, localization of separate
Muslim communities, prohibition of the edition of the theological
literature. Results of such a policy was a decrease of dogmatic and
cultural level of local clergy, strengthening of orientation to the
ceremonial side of religion, break-out from the changes occurring in
the modern world in general, and in the Muslim world in particular.
Transition to a Latin script should have fixed this progressing
backwardness of the Tatar clergy. Gradual extinction of medrese
graduates, and first of all jadidi ulems, inevitably had to result Muslim
clergy in a role of marginal group of a society not having sufficient
knowledge and education. The active policy on getting the higher and
secondary special education by wide layers of the Tatar society inevitably
had to decrease the role of clergy as one of groups of national elite.

It is possible to distinguish - with a known share of possibility -
some stages in anti-religious practice of powerful party and the Soviet
state in the pre-war period:

1917-1922 when in conditions of social shocks the revolutionary
secularization was carried;

2) 1923-1927 - in the NEP period were made attempts of mitigation
of confrontation with church, while strengthening, however, ideological
struggle against religion and church;

3) 1928-1933 - the period of the most rigid administrative pressure
upon religious associations and destructive-repressive ways of struggle;

4) 1934-1940 - the period of euphoria from “victories on anti-
religious front “ when attempts of final liquidation of “enemies of
socialism” were made, including clergy by direct unreasonable reprisals.

In 1940-1950s certain concessions concerning Muslim clergy are
observed; congress was held at CMRB, but the creation of medrese and
printed editions was not authorized. Within the framework of new
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atheistic campaign in 1960-1969 the number of mosques decreased
from 2307 up to 962. In 1961 in Tatarstan existed 646 informally
working religious Muslim associations with 366 illegally working mullas.
In 1970-1980-s Muslim communities were registered in such new towns,
as Almetyevsk, Zelenodolsk, Naberezhnye Chelny and Leninogorsk.
However during these years the life almost all medrese graduates was
naturally finished. Functions of mullas, as well as in times of abizes,
began to carry out people, neither mastering the Arabian language and
Islamic dogmas, nor Arabian script.

Experience of co-existence of monoteistic communities
and civil loyalty

Freedom is a right given
by Allah to men and women.
Mufti Galimjan Barudi (1917).

For Tatar people the first stage of the reforms which have led to the
creation of the nation, begins in second half of XVIII century. The basic
feature of Tatars was that they differed from neighbour peoples by a
religious attribute, and from other Muslim peoples by a presence in
structure of the non- Muslim state for more than two centuries. The
most important characteristic of the beginning of the period is transition
of the basic vector of activity of the Tatar Muslim ethane from resistance
to forced conversion to relatively independent development within the
framework of the Russian state. After destruction of Tatar murzas by
Peter I as a feudal serving class, diplomats and the dealers used for
mutual relation with the Muslim East remained a single privileged group.
Therefore Tatars of Seitov Posad (Kargala) in 1745 were the first ones
who received rights of corporation, including a freedom of worship and
charging from recrut duties, under condition of participation of all
members of corporation in trade with the Muslim East. R.Fahretdin noted,
that for the first time after the fall of Kazan Khanate the officially
recognized national-religious life of Tatars was reinstated.

On example of Kargala the model of cooperation between the Tatar
society and the Russian state for the first time is created. Thus Tatars
provide economic and political interests of the Russian state in the
Kazakh steppes and Central Asia down to India of Great Moguls, and
the Russian state gives them a freedom of worship and an opportunity
for extraction of exclusive economic profits in the fixed markets. The
basic intermediary of the state is not the class of feudal lords but
bourgeoisie. Thus, mainly the Russian state itself defined the leading
part of bourgeoisie in the Tatar society.
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After a peak of reprisals of epoch Luka Konashevich and destruction
of more than 80 9%, of mosques in 1740-s the government reacted to
revolt of Batyrsha in 1756 by the first concessions to Moslems: it was
authorized to have mosques and schools in settlements where Christians
were less than 10%,. At that particular time the government was finally
convinced of resistance of Moslems and uselessness of reprisals against
religion of the Islam. The reason of this resistance was adaption of
essence of the Muslim doctrine to requirements of ordinary people and
election of Mullas, as against orthodox clergy. Mulla held an indisputable
spiritual leadership in a community, as the most educated person, the
teacher, the judge and the doctor. Therefore the control above earlier
free clergy also had to provide the control above spiritual life of Muslim
communities and all Tatar people.

Catherine II, who ascended the throne in 1762, aspired to strengthen
stability of the Russian society and to reduce a scope of popular revolts,
to put under the control all groups having a real influence. Her reforms
in 1764-1789 were aimed to submission of the Tatar society to the
state. She receives a picture of their requirements during her stay in
Kazan in 1767, and also from petitions Tatars and statements of their
deputies in the Ulozhennaya Commission. They were based on a
recognition of civil and economic equality of Moslems with Orthodox
Churchbelievers and maintenance of freedom of worship. The position
of Moslems concentrated on the following points: permission of free
trade to all Moslems, noninterference with professing of their cult,
construction of mosques, opening schools, arrangement for Moslems
special Muslim courts based on Shariat, allowance of having their own
administration and the use the Tatar language in office-work.

Before the revolt of Pugatchev in 1773-1775 Catherine II abolishes
Contora Novokreshchenskih Del (1764), resolves construction of the
limited number of mosques again (1767), including two stone mosques
in Kazan. Revolt of Pugachev meets the Edict of the Holy Synod on
Toleration of All Faiths (1773). Having convinced in loyalty of the
Tatar elite, having transferred contradictions between the state and
Moslems from religious in a social sphere, Catherine II passes to direct
concessions. The merchant class receives the right of trade on all Empire
(1776) and self-government institutions the Kazan Tatar Town Ratusha
(1782). Murzas were equalized in rights with Russian nobility (1784).

The clergy receives the status recognized as the state of ukaz mullas
and class body in face of Spiritual Assembly (1788). Thus, the elite
achieves functioning a set of religious and educational institutions, the
right of trade, creation of Moslem Spiritual Assembly — “Makhama-i-
Shargiya” (literally “The Shariat Court”) with Tatat-language office-
work. However the equation in rights of Orthodox believers and Moslems
did not take place.

All these privileges cover three basic groups of elite numerically
having only insignificant part of the Tatar society. Under the control
of these groups actually there was all Muslim population of district of
the Orenburg Moslem Spiritual Assembly. Functions of clergy in
questions of religion, education and family law covered all the
population. The territory of the Bashkir cantons was controled by
Muslim murzas as heads of cantons. The bourgeoisie actually financed
system of scholastic education and all infrastructure of urban life.
Posts of elders in auls and Tatar parts of the cities were replaced by
Moslems. Moslems had an opportunity to go abroad, but actually
periodically limited, and postscripts to city classes.

Existence of the Orenburg Moslem Spiritual Assembly, its activity
directed to centralization and control above personnel structure of clergy,
long caused resistance in a part of the society that received the reflection
in movement of abizes, and then among the Vaisis. Actually the idea of
using the Ecclesiastical Councils conceptually was maintained only by
S.Mardzhani in 1860-s in his attempt to transform mufti from the
governmental manager into the spiritual leader of a Muslim community.

In 1788 Catherine 1II created the unique body uniting all Moslems
of Internal Russia and Siberia — the Orenburg Moslem Spiritual
Assembly. The decree of empress “On definition of mullas and other
spiritual grades of the mohammedan law, and on establishment in Ufa
of Spiritual Assembly for government by all spiritual grades of that
law, situated in Russia” was accepted in September, 22, 1788. Thus,
the Muslim clergy was put under the control of the state, who defined
completely its personnel structure. Taking into account, that in Russia
had already existed a freedom of worship this decree established the
mechanism of supervision of ecclesiastics, thus the basic place was
given to their loyalty of the Russian state (“people, reliable in a fidelity”).
The same day under the nominal decree to the Senate akhun of Kargala
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Muhammedjan bin Husain became a mufti of all Moslems of Russia,
excluding region of Tauria.

According to the status of the Spiritual Assembly in Sh. Mardzhani’s
treatment, it was given the following questions: to give fatwas about
fidelity or inaccuracy of acts in religious affairs or to Moslems of the
district subordinated to them, spiritual questions; acceptance the
examinations from the people appointed to posts carrying out duty on
the Shariat: akhuns, muhtasibs, mudarrises, khatibs, imams and
muadzins in questions of science, practice and morals; distribution of
sanctions to construct and repair mosques; division of property of
Moslems on the Shariat base”.

Thus, except for only divine service sphere, Moslems had special
rights in the field of the Family law, that is nikah (marriage), talak
(divorce) and miras (distibution of property). The status of Spiritual
Assembly did not provide for the centralized education system or
preparation for passing examinations on a spiritual grade. The people
who had given examinations, received the Decree (Ukaz) and
consequently were called as ukaz mullas. The Spiritual Assembly
submitted to the Ministry of Internal Affairs, that is actually mullas
submitted to executive authority. Before 1874 the Ministry of Internal
Affairs supervised also the Muslim schools having the status of private
educational institutions. Their opening was carried out actually in the
notifying order.

R. Fahretdin formulated three main goals which caused the creation
of Spiritual Assembly:

1) To create love to Russia from eastern Islam;

2) To leave without force ulems without the official status, appeared
under a scepter of Russia;

3) To transform the Islam on Volga and the Urals region into the
official religion and mazhab and to distribute mektebs and medreses
everywhere.

The Spiritual Assembly had only four members (a mufti and three
qgazis), and without an educational institution and the standard program
became a middle level official establishment where decrees (ukazs)
were frequently on sale. The Tatar clergy suffered from financial
neediness. The most part of vakfs in the Volga region was confiscated

just after the destruction of Kazan Khanate, and finally this process
was completed in 1730-s. On the contrary, in XIX c. in Ottoman
empire about all 1/3 of arable land concerned to a category of vakfs.
In Bukhara in 1870-s vakfs made 24,6 9%, of the irrigated grounds, and
this share did not change till 1920. Thus, the property status of the
Tatar clergy in the radical image differed from the position of clergy of
the Muslim states. Not provided financially and not supported with
retaliatory measures the Russian system operated much more softly.
According to Sh. Mardzhani’s words, a death verdict to A.-N. Kursavi
was born only under threat of reprisals concerning court on the part of
Bukhara emir. For Tatar ulems A.-N. Kursavi’s example always was a
lesson showing advantage of the Russian religious device before system
of functioning of clergy in the Muslim states. Budgetary charges on the
maintenance of the Orenburg Spiritual Assembly remained extremely
insignificant during all the period till 1917.

The absence of the effective mechanism of the control above position
on places was another distinctive feature of Spiritual Assembly structure.
The middle level clergy officials — akhuns, as a rule, were scattered on
villages and did not render any influence on local clergy and authority
on a district and provincial level. Just in the beginning of XIX century
Moslems understood a need for an autonomy of spiritual local
authorities, strict centralization of spiritual authority and conformity
of structures of spiritual bodies to the administrative-territorial structure
of Russia. All these projects were not realized, and practically the
unique mechanism of the control from the part of Spiritual Assembly
was temporary withdrawal of the decree.

The Tatar bourgeoisie for the first time acts in the beginning of XIX
century as the initiator of creation of school of a secular type. In September,
10, 1818 mufti M.Husain addressed with the petition to the minister of
national education about opening the school for Tatars with the purpose
of preparation the clergy having a secular education. The program of this
school should have differed a little from the program of similar Russian
main schools. This project was not realized either.

The statement on a post of mufti of secular figures in the person of
S.-G. Tevkelev and M. Sultanov did not cause a special resistance in
the Tatar society. Up to the end of XIX century the Tatar economic
and cultural elite had hoped that mufti would concentrate the activity
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on protection of civil and political rights of Moslems, reform of their
educational and religious establishments that really did not happen.
Muftis preferred a policy of conciliation and half measures. In 1878-
1879 Tevkelev actually refused the function of the intermediary between
the rebel Tatar population and authorities, despite of requests of
Moslems.

Absence of theological education undermined muftis’s authority.
The fact of vacuum of authority in the Tatar society could led to
strengthening of alternative sources of secular and religious leadership.
The first niche began to occupy the bourgeoisie, the second one was
taken by Sufis with their ramified system of murids (disciples).

Sufi Z. Rasuli became famous both as the reformer — Jadid, and as
the sheikh possessing the maximal number of murids among Tatars,
Bashkirs and Kazakhs. After the first initiation in Bukhara into
Nakshbandiya award since 1858 he became an imam and mudarris in
Ak-Huja village in uezd of Troitsk. There he started the activity as the
sheikh - ishan. In 1884 Rasuli was elected as an imam to the fifth
mahalla of Troitsk and headed a medrese, named after him. Galimjan
Barudi (mufti in 1917-1921) became the most known murid of Rasuli.
Barudi was promoted to a post all-Russian the Rais-ul-Ulama (“Head
of ulems”) in 1906 under 1.Gaspraly personal recommendation. Rasuli
paid special attention to the medrese of G.Barudi — “Muhammadiye”.
In 1891 he put in pawn the first stone in its basis. Huge authority of
Rasuli based on his personal relations with murids allowed him to
supervise in the certain degree the life of Moslems in vast territories.
Pupils from Siberia, the Chinese border, Turkestan, Kazakhstan, Dagestan
and Kazan were flown down to him.

He used the authority of ishan for introduction the new method by
his murids. According to Khadi Maksudi, one of the most sufficient
achievements, made by hazrat for the nation is, that he gave any answer
to Shariat on any questions of the modernity. Special role Rasuli played
in education and enlightenment of nomads, first of all Kazakhs.
Muhammad-Najib Tuntari asserted, that one of his most important
reforms and significant works was a distribution of knowledge among
Kazakhs, their reduction into Islamic way of life, ijtihad (efforts) on
the discontinuance of Pagan customs among Kazakhs. Sufis represented
that part of the Tatar Muslim intellectual elite which aspired to constant

preservation and augmentation of knowledge, thus keeping an autonomy
from the state, as against official clergy.

In October, 23, 1871 outstanding turcologist V.V.Radlov was appointed
to the post of the inspector on the Tatar, Bashkir and Kirghiz schools of
the Kazan educational district. He offered to enter in medrese of District
the studying of Russian, arithmetics, the beginnings of algebra and other
sciences and to create in Kazan teachers’ seminary for preparation teachers
in secular subjects and Russian. Thus, the representative of administration
raised the question not about replacement the Muslim school into Russian,
but about addition of its program by general educational subjects and a
state language. Such statement of a question was shared by all Muslim
reformers and intellectuals.

In 1871 the first Russian class in Kazan in medrese “Usmaniye” was
opened. By the end of XIX century there existed only four Russian
classes in medreses of Kazan. Besides, Russian was learnt by schools for
Tatar boys and primary school with Tatar tearchers’ school.

The unique educational institutions preparing teachers for ministerial
schools, were the Tatar teachers’ schools. Their real program seriously
differed from H.Faizhani’s project. The variant of a grammar school
was not embodied. The Tatar teachers’ schools (Ufa-Orenburg — 1872—
1889 and Kazan since 1876) prepared only secular teachers for
elementary schools. The Kazan Tatar Teachers’ school as a result turned
to the unique centre of preparation the Tatar teachers for comprehensive
schools and Russian classes. Alongside with a role of Sh. Merjani in
statement of a spiritual education, a key role in statement of secular
education played Shahbaz-Girei Ahmerov and Ibrahim Teregulov. Both
they were descendants from nobility of the Ufa gubernia.

The Kazan Tatar Teachers’ school on a boundary of XIX—XX centuries
became the centre of formation of qualitatively new group of the national
elite which was brought up on both national and Russian ground and
did not belong to natives of classes of feudal lords or bourgeoisie. In
1892 the law on the educational qualification on knowledge of Russian
for reception of the decree on a post of clergy is passes. However in 1893
in the Kazan gubernia only 506 Moslems had the educational qualification,
sufficient for passing an examination on Russian for a post of imam.

The major moment which determined the distribution of usul-jadid
among Tatar population, was a reception of approval and support from
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the side of a part of clergy and sheikhs. So, young Galimjan Galiev
(Barudi) in Bukhara medrese convinced in insufficiency of old methods.
Instead of medieval ideals of the scientist, Barudi himself put forward
ideals of service to the Motherland and the nation: "For the person
the greatest happiness is the happiness to serve the Motherland, and
for the sons of nation — to serve its happiness, my sweet dream is to
use achievements of the educated nations. To waken the sons of divine,
named Tatars, to direct them to a way of sciences and knowledge - I
understand this necessity, I am engaged in it. And finding in this
sacred work the consent of Allah, I reach happiness in it”. Barudi
developed bases of the program of training and education. Its purpose is
the creation of highly moral person devoted to the Motherland and the
nation. Prophet Muhammad and his supporters — ashabs should be
these ideals. Thus, support by clergy of a new method was caused by
understanding of necessity of reforming a society and an education system.

Jadidism and progress brought by it became the major help in
strengthening and propagation of the Islam in such traditional missionary
centres as medrese of Sterlibash, whose founder Nigmatulla Tukaev
was the disciplle of A.-N. Kursavi. In 1913 when Russian turcologist
V.V.Bartol’d had visited centers of an old Islam — Kargala, Sterlibash
he was able to be convince that reforms successfully lead the way
everywhere, even in Sterlibash.

New mullas and muallims, received education in reformed medreses,
represented a natural competition for old generation of clergy. For
mullas compensation for activity as teachers made a significant part of
their incomes. Creation of a set of secular schools struck not only their
incomes, but also exclusive function of heads of spiritual life of a
community. Distribution of Jadid literature with its criticism of
backwardness of Moslems and stagnancy of clergy undermined a social
role of old clergy and isolated it from a management of spiritual life of
a community. Transition of the basic medrese in cities into hands of
Jadids designated constant reduction of numbers of conservatives.

Representatives of traditional Muslim spiritual elite on the behalf
of G.Barudi, R.Ibragim, Z.Rasuli, H.Usmanov, R.Fahretdin become key
figures during creation of structures Jadid formations both religious,
and secular. These representatives of clergy understood necessity of
reaction of the Tatar society to the Russian reforms of New time. They

agreed with loss of the exclusive positions in the sphere of education
for a name of preservation of integrity of the Tatar Muslim community
and prohibition of the further assimilation of its members which took
place outside its economic and educational system. The large economic
centres such as Kazan, Orenburg, Ufa, Troitsk were the main places
where creation of the new national elite having reformed Muslim and
(or) Russian education was carried out.

At the analysis of Jadidism it is not necessary to use term
Reformation and to mix this process with European Reformation,
being first of all religious movement. Jadidism did not designate
change of divine service Muslim practice (al-ibada) and dogmatic
people (agida), and was mainly a secular movement. Theorists of
Jadidism 1.Gaspraly and Y.Akchura examined this process by analogy
first of all with process of formation of the French nation. However in
absence of statehood this process carried not revolutionary, but
evolutionary character. 1.Gaspraly beleived in progress of all peoples
on a way of the European states.

At the initial stage the basic problem was absence of any connections
between Jadid an education system and the status of Tatars. Jadidism
concentrated in more economically developed regions, cities, among
diaspora. At absence state and zemstvo assignments new method
educational institutions and other centres of education were provided
only at presence of significant means in the hands of Tatar bays. Jadidism
almost did not give an opportunity to Tatars to occupy new places in
system of the state education or in the state service.

On boundary of XIX -XX centuries Tatar intellectuals began to come
to idea of necessity to reform a political system of Russia for the sake of
progress and autonomy of Tatars. In Europe already there were
constitutional modes, the basic slogan of Turkish opposition was
restoration of the Constitution of 1876. Under influence of these ideas
and trips abroad a number of Tatars began to think about transition
from educational to a political stage of national development. In 1900
R.Fahretdin’s chronicle “Asar” (“The traces”) started to issue, calling
to reform of the Spiritual Assembly, to continuation of A.-N.Kursavi’s
ideas and projects of Sh.Mardzhani, H.Faizhani. The purpose of these
figures was also a religious and cultural - national autonomy of the
nation of Turco-Tatars Moslems of Russia.
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Education abroad becomes more and more attractive to youth. In
the field of religious education Cairo replaces Bukhara. Thus, Al-Azhar
medrese, reformed by M.’Abduh, becomes the centre of transfer of
ideas of modernization of the Islam and public reforms at Tatars. In
1910 Russian ethnographer L.Shternberg wrote about training Tatar
mullas in Cairo: “Here... English freedom has caused in Moslems ideas
which may change all mentality of Muslim world”.

In 1906 under the program of reform of management accepted by
III All-Russia Muslim congress by spiritual affairs five Muslim Assemblies
were being created in Russia. All religious affairs of Moslems, including
the control above medreses, mosques and vakfs, the statement of
ecclesiastics and legal proceedings on questions nikah, talak and miras
were transferred to them. An average level should have made provincial
and district mepasxkancer clergy. The head of Moslems of Russia was
elected Raisa — al- Ulama, having the right of the personal report to
Emperor. All the clergy was elected only by Moslems. Recommendation
of I. Gaspraly to proclaim G.Barudi as Rais—ul—Ulama meant the
open break with muftiyat and all the system of the official religious
organazation. However the Tatar clergy maintained by bourgeoisie,
had already been essentially ready to transition to a religious autonomy.

R.Fahretdin in 1914 let out the book “Dini va ijtimagi meseleler”
(“Religious and social questions”), devoted to a substantiation of
reforms of New time and examining position of devout Moslems in
relation to reforms. The name of work says about necessity of synthesis
of religious and secular bases for development of the Islamic nation. In
reform of the law the basic rules were based on traditional Sunni
doctrine, consisting that Koran and Sunna directly should be the
requirement and the proof for Muslim rulers. The basic source of
reform of the right became “idjma”. If it does not contradict the Shariat,
idjma must be expressed in the coordinated removal of decisions on
reforms according to the time. Thus alongside with opinions of ulems, it
takes into account positions of the heads of charitable societies, military
commanders and heads of other organizations, lawyers and doctors,
engineers and dealers, editors and writers, workers. Thus, Shura (Council)
accepting legal decisions, turns to body of a Muslim community of New
time. Shura should operate according to realities of economy and culture
and to represent the union of all classes and societies.

Actually this idea lay in a basis of creation of Millet Mejlise which
represented the union of all mentioned above groups of national elite.
On such a principle of representation of all parties and public groups
in 1917 all local Muslim committees and a bureau were also formed.

R.Fahretdin directly asserted: “nations which have to live in the
world should think independently and it is necessary to move according
to the changes of time and progress. Political, economic and public
affairs must refer to the needs of time, they need to be updated
accordingly ”. Thus in parliament and the State Council it is necessary
to carry out decisions, agreeable with the Koran and Sunna. As a result
the Constitution as a very useful thing for Islamic World should be
created.

The Islam should keep a value as the system of the world outlook
and moral foundations: Islam, being a universal religion, it is suitable
for all the times, all the places and the states, all the peoples and the
nations. If necessarily there is any religion which is suitable for happiness
in this and that world, for material and spiritual advantages, so this
religion, undoubtedly, is the religion of Islam. Moslems themselves
should return to ways of pure religion from the times of ashabs.
R.Fahretdin rejected the doctrine about backwardness of religion in
comparison with science. For him only religiousness is a basis of high
morals, therefore, the fact that people are religious, it is so natural, as
that they cultured. R.Fahretdin created the work, being guided on
conditions of all Muslim world. He also defined millet of Moslems of
Russia first of all as a part of Muslim umma.

In the Tatar national elite there was a understanding of necessity of
modernization of public institutes in spheres of creation the parliament,
declaration of the constitution on a sample of the European states at
parallel preservation of unity Islamic umma with its laws and moral
bases. In this moment we can speak about intellectual influence such
the Moslem reformers, as J. al-Afghani, M. ‘Abduh, R. Rida and A. al-
Kavakibi. These sights designated a withdrawal from traditional Islamic
and Ottoman millet as confessional autonomous formation for the
benefit of creation of constantly modernized nation of the European
type. This task took the central place in activity of the Tatar national
leaders after defeat of the Russian revolution 1905-1907 and especially
Young Turks revolutions of 1908. To the Tatar theologians, and first
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of all R.Fahretdinu, belonged a historical task of a theological
substantiation of these reforms which was excellently executed. Practical
realization of these postulates was partly carried out in activity of Milli
Idare as the united body joining both the structure secular, and a
religious autonomy. A lot of Muslim politicians during 1907-1914 put
a question on creation united Muslim bodies, even at a level of council
of all umma - Shura. These bodies should provide a technical progress
of Moslems on a sample of the European states. As a result the union of
the Muslim states should be created.

On the first the All-Russia Muslim congress in May 1917. the clergy
conducted an independent policy. Ibrahim Tergulov noted, that the
Muslim clergy accepted active participation in all political affairs, insisted
on parallel co-existence of national and religious bodies.

The key moment which had strengthened independence of clergy,
began the election of independent Religious Board led by mufti G.Barudi,
that designated the discontinuance) of semicentenial tradition of a
management of muftiyat by secular people. G.Barudi and elected gazis
represented supporters - jadids and in the majority they were active
politicians.

The culmination of movement of clergy became the All-Russia
congress which opened in Kazan in July, 20, 1917. Except for
representatives of Tatars and the Bashkirs, there was a clergy of Crimea,
Caucasus, Turkestan, Kazakhstan, Siberia. Mufti G.Barudi declared: “In
our heart there is a belief, there is our main teacher - the Koran and
our zeal”. The joint session of the Kazan Muslim congresses July, 22,
1917, having included muftiyat as one of ministries in the government
of a national - cultural autonomy of an autonomy, actually put spiritual
authority under the control of secular one.

After the forceful dissolution of Milli Idare in April, 1918 the Central
Muslim Religious Board (CMRB) and its bodies became a symbol of
the national self-identification, the natural centre of rallying of
bourgeoisie, the most part of intelligency, peasantry and workers. Tatar
people continued to see the national and religious body in the Spiritual
Assembly. A huge role played here a high qualification, personal courage
and moral substance of many representatives of clergy.

In 1923 finally having restored the structures partly broke during
the civil war, the Central Religious Board of Moslems of Internal

Russia and Siberia obtained a recognition from the central government.
Besides the management being the united centre of the statement of
the staff and managing them (CMRB), it also was the analytical and
theoretical centre (“Golamalar Shurasi”), regional control institutions
(mukhtasibats), local bodies of the religious control above the Muslim
population (mahallas), initial religious school (mektebs), the centres
of preparation and retraining of personnel (rates), official and
theoretical body (magazine “Islam majallase™), and also mosques, and
secular training for children of clergy, and a real opportunity of
participation in the civil life by meetings withlocal Communist leaders
of arrivals.

Only violent closing of mosques, physical destruction and references
of clergy, concentration of all means in hands of the state and under
inspection of collective farms had put a resolute impact on structures
of the Spiritual Assembly. At the same time mass prayers for the deceased
mufti Rize Fahretdin in 1936 and arrests of CMRB members in 1937
confirmed the high status and authority of clergy at the Tatar nation.
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Traditions of the Kazan oriental studies.

The nations which have to live in the world should
think independently and it is necessary to move
according to the changes of time and progress.
Political, economic and public affairs must refer to
the needs of time, they need to be updated
accordingly”.

R Fabretdin (1914)

R.Fahretdin wrote, that after destruction Kazan Khanate the part of
Moslems ran to Dagestan, to Crimea and even to Turkey. A bit later
the part from them returned back: among them there were people who
studied at ulems in places of getting Moslem education, and they
copied and brought home some books. R.Fahretdin considered, that
after the fall of Kazan Khanate our ancestors engaging in agriculture at
first got the needed education from ulems of Dagestan and it is known,
that in some time they began to receive education in Bukhara.

Education on Caucasus differed on the whole by freedom and absence
of the state control. According to R.Fahretdina’s words, the authority
of Dagestan ulems was connected with that Moslems of Volga, Bulgar,
Kazan, Ura region after the destruction of Kazan Khanate lost bases of
Moslem book culture and the Arabic language. He gave a special meaning
to a role of Dagestan ulems in transfer of knowledge on suchdisciplines,
as fikh, Hadith, rhetoric, lexilogy and morphology of the Arabian
language. Thus, natives of Dagestan and their Tatar pupils restored
the education system in medreses. Judging by R.Fahretdina’s words,
Dagestanis put in pawn bases of religious brotherhood and national
respect.

Among Dagestan ulems R.Fahretdin notes Muhammad bine Musa
al-Shirvani, died after 1139 H. (1725/1726 A.D). He was the founder
of renewed Sufism: “Our sheikhs from Bulgar and Kazan are connected
with this person given them silsila (Sufi continuity) item. The second

spiritual teacher who also had received education in Dagestan was
Murtaza Simeti, who then created medrese in Mamadysh uezd.

Historian Hasan-Gata Gabjashi in 1915 asserted, that before epoch
of the Spiritual Assembly education of Tatars was under influence of
the Dagestan model of training. Efficiency of education consisted in
that such subjects as nahve, sarf, fikh, ahlak, aqida, tafsir and Hadith
were true Islamic sciences. Besides they were learnt under books of
mutakkadimuns - opponents of Kalam and true Islamic scientists.

A.-N. Kursavi (1776 - 1813) — was the thirst step of a dawn of
religious reform and freedom of conscience. In opinion of G.Sagdi, A.-
N. Kursavi’s value consists that he was the first, who led to the religious
- intellectual discussions among the Tatar clergy. Secondly, he was the
first stone in the basis of that religious reform which began through
fifty years by Sh. Marjani. A.-N. Kursavi changed outlook of the Tatar
clergy by creation of alternative to a scholastic official Islam. He became
a starting point of all subsequent directions of the Tatar public life.
G.Sagdi viewed Jadids as the successors of religious - philosophical
ideas of A.-N. Kursavi. They later expanded and adapted his concept
to their realities.

A.-N. Kursavi after acquaintance with classical philosophy of the
Islam and its comparison to realities of Bukhara came to a conclusion
about necessity of the reform directed on refusal of scholasticism,
restoration of free interpretation of the Koran and Khadith and change
of religious doctrine in spirit of time. With the teaching on the native
language and interpretation on it the Koran (so called “Tafsir
Nugmani”) Kursavi approaches to the spirit of Protestantism. He, in
opinion of G.Gubajdullina, proclaims a principle of rights of reason,
begins to speak and write on the language of Hus and Luther.

The Tatar bourgeoisie for strengthening bases of Muslim belief uses
such a technical achievement, as a press. Under the insisting of Tatars,
in 1787 the first-ever printed edition of the Koran prepared by mulla
Usman bin Ismail issues. In 1781-1917 in Russia 191 edition of
collections of Suras (Haftiyak), more than hundred editions of separate
suras (suar min al-Koran) issued together with 172 editions of the
Koran. Presence of a copy of the Koran becomes prevailing among the
Tatar elite and emphasizes its devout status.
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In 1802 in Kazan the regular edition of the Muslim literature begins.
In 1801-1829 93 books were issued. The most popular works were
“Iman sharti” (“The Alphabet with the appendix of conditions of
belief - 52.700 copies), the Koran and its Suras (43.175 copies),
Haftiyak (the seventh part of the Koran containing manuals - 21.300
copies). Among let out books the significant place was occupied with
the educational books used in medreses, classical products of the Turkic
literature were issued: “Qissa-i-Yusuf” by Kul Gali, “Qissa-i-Kisekbash”,
“Risale-i-Gazize” by Tajetdin Yalchigul, “Badavam kitabi” and others.
In total in the first half of XIX century 401 edition of books are issued.
If in the first quarter of the century dominates religious - didactic
literature and books for primary education, so in the second quarter
the literature under the right, philosophies is issued also, poetry prevails.

In 1769 in the Kazan grammar school the class of the Tatar language
was open. Attempt of combining the Russian and Tatar educational
tradition can be seen in the activity of the Khalfins’: Sagit, Ischak and
Ibrahim. S.Halfin makes “The Alphabet of Tatar language” (1778)
with both the two-volume Russian-Tatar dictionary and grammar (1785)
made for Russian educational institutions. In the first half of XIX c.
there is a parallel edition of monuments of Bulgar epoch and times of
Chengiside khans. If in 1839 the first edition “Qissa-i-Yusuf ” is issued,
so in 1819 Ibrahim Khalfin publishes the historical work “The life of
Chenghis-khan and Aksak Timur” by rules of the European science. If
ulems concentrated on the history of Bulgars, Tatar murza 1. Khalfin
studied the history of the Turkic states, first of all Golden Horde. In J.
Validi’s opinion, I. Khalfin was the first of Tatars who had dealt with
problems of national history, opposed preservations of obsolete norms
of the Chagatay language and for acceptance of forms of the Osmanli
Turkish language. His appeal to issue the Tatar manuscripts had
remained without the answer.

In the first half of XIX c. the greatest number of Tatar grammars
and reading-books (Ibrahim Khalfin, Abdush Vagapov, Salihjan
Kuklashev, Gali Mahmudov) for Russian schools where the picture of
development of alive Tatar language in 1770-1850-s were published.

The basic centre of oriental studies in Kazan became the first in
Russian department of Eastern Languages of the Kazan university where
the great scientist rector of the university N. 1. Lobachevsky played an

outstanding role in it development. Professor H. Fren became the founder
of Arabic studies in Russia, in the 1830-s the department of the Turco-
Tatar language was led by professor A. Kazem-bek. The peculiarity of
the Kazan oriental studies was a cooperation of the scientists representing
different peoples and religions. In Kazan the first explanatory dictionary
in Russia of the Arabic language was created, issued reading-books
and works on fikh. Here orientalists directly were able to adjoin ulems
and fakihs, checking the validity of their theories. Unfortunately, Eastern
Departmant was transferred to St. Petersburg in 1855, and the Kazan
oriental studies passed mainly to hands of orthodox missionaries. At
the end of XVIII c.- the first half of XIX cc. cooperation of Tatars in
Russian educational institutions, including the Kazan university begins.
Tatar-teachers act both in functions of publishers of monuments of the
Turkic literature and authors of dictionaries and manuals on the Tatar
language. At the same time they did not manage to render real influence
on Muslim education.

During this period Kazan remained the basic centre of secondary
and higher Russian-speaking education for Tatars. In 1834-1865 the
First Kazan gymnasium was finished by 22 Moslems. At the Kazan
university in 1840-1860 only 31 Moslem were taught. Almost all the
leavers became doctors of Bashkir cavalry units. From all the students
at the Kazan university in those years of XIX c. only the mufti
Muhammadiar Sultanov received a popularity from 1889. That fact is
also indicative, that Tatars of the Volga region in general could not be
trained at the university. Thus, graduates of Russian secondary and
higher school in the pre - reform period did not form a special group
of national elite. Their influence was limited by specificity of their
professional work, and also by small number.

In 1860-s in Kazan Sh. Mardzhani - the historian appeared, whose
works have not lost the urgency and became basic for the analysis of
history of the Tatar ethane. In 1900 the ulem R.Fahretdin characterized
works of Mardzhani “Mustafad al-ahbar” and “Vafiyat al-aslaf” as
examples of true understanding of history, similarly to works of the
imam Bukhari, Ibn al-Asir, ibn Haldun and Makrizi. He compared
Mardzhani to such great seminary students, as J. Al-Afghani and
M.Abduh. R.Fahretdin asserted: ”The most difficult object for changing
are questions of religion, questions anyhow connected with Shariat”.
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The historian and politologist Y.Akchura wrote: “Mardzhani for the
movement which had begun in our century i. e. “tajaddud”
(“Reformation”) is the greatest predecessor (Precurseur). Qazi R.
Ibragim estimated S.Mardzhani, first of all as the founder of history of
the Tatar states. Historian Hadi Atlasi in his reform had seen a basis
for reforms in political, economic and cultural life. Al-Afghani
considered himself in the certain degree as Islamic Luther and
considered, that religious reform was a unique way for realization of
material reform and self-strengthening of the Islamic world. Under
such a corner of sight Y.Akchura, M. Bigi, H. Atlasi and K. Tarjemani
examined the value of Mardzhani activities for the Tatar world. They
considered him first of all the religious reformer, the predecessor of
Jadids, their colleague, the person who had created Islamic dogmatic
base for modern transformations, but not a secular figure of a national
European type.

G.Gubajdullin already in 1926 summed the attitude of Muslim society
to Mardzhani in such a way: “He is known in the Muslim world as the
reformer and the ulem, but he worked in the field of the theory of
history and history of the Islam in Central Asia, and, in particular, in
the field of history of East Europe Turco-Tatars not a little.

G.Sagdi considered that despite of the resistance of bays and ulems,
Mardzhan created the powerful ideological weapon. Among his
successors G.Sagdi named such ulema reformers, as R.Ibragim,
R.Fahretdin, G.Barudi, M.Bigi and Z.Kamali.

S.Mardzhani’s basic merit was that he had created bases of the
Tatar science as an independent branch of knowledge having its
methodology and system of proofs. As against kalam, based before on
speculative knowledge, S.Mardzhani aspired to a logic substantiation
and the argument of the conclusions on the basis of practice. The
scientist mastered perfectly the abstract conceptual device and scientific
toolkit of the Muslim world. He thought that only the Arabic language
adapted for conducting theological discussions. S.Mardzhani declared
that the Turkic language was still insufficiently developed and it did
not have any necessary scientific terms. In 1850 when he was 32 the
scientist became the imam and mudarris of the 1-st parish of Kazan.
He could inhale New life, the life spiritual, into the former capital of
the Kazan khans and that time - the economic capital. The history of

Kazan begins with Sh. Mardzhani as the spiritual capital of Tatars. His
followers and researchers especially marked the independent character
of the great scientist. Before him all the city medreses were under home
control of one concrete bay, the actual owner of mahalla who interfered
in their internal life. Sh. Mardzhani for the first time created the
classical type of medrese where a mudarris was absolutely an independent
figure. At the same time Sh. Mardzhani refused another way of reporting
to himself. Formally being the sheikh, he refused to take murids. Thus,
Sh. Mardzhani had really created a new type of mutual relation between
mudarris and the head of mahalla and between a teacher and pupils.
He created on base of medrese a mutavvaliat (council of community)
and received the sanction on its existence in the Spiritual Assembly,
that is he removed the medrese from under submission to a concrete
bay. It was the first such a case in Kazan.

Despite of resistance almost all Kazan mullas and bays, Sh.Mardzhani
reformed the medrese where the basic attention was given to studying
of the Koran, Khadith, history of Islam, life of Muhammad (sira),
philosophy, rhetoric, morals and law.

In 1860-s, in conditions of bourgeois reforms in Russia, Sh. Mardzhani
and his pupil Husain Faizhani acted with the project of creation a
group of secular Tatar elite and the clergy, having bases of modern
scientific knowledge. The death of the mufti Gabdulvahid Suleimanov
in 1862 created the vacuum of authority among Moslems of the
Orenburg Spiritual Assembly millet and gave a potential opportunity
for reforms. Sh. Mardzhani aspired to hold a post of mufti. In that case
the project of medrese was one of the main reforms of the Spiritual
Assembly. On H.Faizhani’s first project in 1862-1863 the creation of
10 grades medrede was planned. H.Faizhani wrote that European
languages, geography, medicine and natural sciences must be trained
in Russian, and other subjects in the Turkic language. In medrese the
Muslim jurisprudence and the Arabian philology should be taught. In
primary classes training of the Turkic, Persian, Arabian and Russian
languages, geography and geometry was supposed. Then the medrese
divided into two branches. Spiritual branch studied tafsir, Khadith
and medicine up to a degree of medical assistants and becoming mullas
without passing an examination in the Spiritual Assembly. The second
group should have received education on a sample of Russian
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gymnasiums and have had the right to enter the university. H.Faizhani
wrote, that “after graduation from the university these shakirds which
hearts are lit up by a beam of the Islam, and are brought up in spirit
of Muslim piety, might render the big help to Moslems”.

As H.Faizhani’s project was not carried out, but the government
was able to create a secular educational institution for preparation of
Muslim intelligency in Kazan — the Kazan Tatar Teachers’ school
(KTTS) in 1876 Sh. Mardzhani had a place of the teacher of the Islam
in it. His activity as a faith teacher in KTTS caused protests practically
of all the Muslim population of Kazan. Actually only authorization by
him, sa the Kazan akhun, the Muslim character of KTTS enabled
entering and studying Moslems there. Sh. Mardzhani said: “I go to
School to encourage pupils. The truth is that we were a cause of opening
this school, but our proposal was different. In due time government
officials promised us, that School would accept only shakirds, who
had reached “Tauzih” and “Mulla Jallal” level and then they would
carry out imams’ duties. Sh. Mardzhani was the opponent of separate
existence of ministerial school and mekteb and aspired to their
association in the person of mudarris and teachers simultaneously.

The scientist created the first documentary picture of history of the
Tuco-Tatar states, self-government institutions, the basic settlements,
mosques and ulems. Sh. Mardzhani aspired to unit into a single Tatar
nation all Moslems of district of the Orenburg Spiritual Assembly
irrespective of their ethnic distinctions. The Tatar nation “millet”
designated the self-name of the religious community which had been
usual in structure of the previous Turkic states in the territory nowadays
of the European Russia and Siberia at Sh.Mardzhani.

Never earlier and never in the Tatar history was such a historian
operating in so wide volume of sources, frequently already inaccessible
to us. Sh. Mardzhani has captured by his researches the most part of
territory of ethnie of the Kazan Tatars, thus for the first time having
created a national history.

Sh. Mardzhani’s basic historical work is the six-volume biographic
chronicle “ and “Vafiyat al-aslaf va tahiyat al-ahlaf” (“Paying respect
about predecessors and a greeting to descendats”). It represents
simultaneously a unique work of classical Muslim historiography at
Tatars and the work containing the biographies of the Tatar rulers

and ulems. If “Vafiyat” carries in many respects a character of
compilation, then in “Mustafad al-ahbar fi ahvali Kazan va Bulgar”
(“The collection of useful data on affairs of Kazan and Bulgar”) at
Sh.Mardzhani in history of Tatars thorough knowledge of a local material
is visible. Thus, investigating history of Kazan and its region, he pawns
also a basis of history of the region. For Sh.Mardzhani the value of the
past is defined by its results in the present. The second volume of
Mustafad is based on the documents describing activity of predecessors
of Sh. Mardzhani himself. The works of the scientist actually represent
the unique directory on spiritual life of the Tatar world, allowing to
receive the information about the complex character of educational,
property and family relations, uniting the Tatar clergy with each other
and with murzas-land owners and bourgeoisie.

Sh.Mardzhani’s genius consists that he had managed to connect in
one thing the whole traditional history of umma with history of the
Kazan Tatars. The description of rise of public and cultural life of
Tatars on the basis of the individual initiative of concrete persons, in
absence of own statehood, is Sh.Mardzhani’s greatest merit. This model
further was also developed by .Gaspraly from his article “The Russian
Moslems”.

As against [.Gaspraly and Jadids, Sh.Mardzhani had never aspired
to create a general primary school. He put the purpose of national elite
education. Thus, from Sh. Mardzhani’s point of view, such elite should
have a high level of knowledge in Islamic dogma. If Jadids put forward
idea of creation of mainly a secular nation on the European sample he
was the supporter of creation millet on a classical Muslim sample. If
[.Gaspraly considered secular intelligency as the basic group of national
elite Sh. Mardzhani allocated such role to clergy. Ideas of civil equality
of Moslems, a recognition of their duties before the Russian state,
mastering Russian and bases of knowledge of the Russian legislation,
training of Muslim elite in the governmental educational institutions
unite the ideas of Sh.Mardzhani and 1.Gaspraly.

For S.Mardzhani the Tatar world in the sphere of religion remained
a part “Dar ul-Islam” (“World of Islam”), simultaneously being a
part of the Russian state. The scientist understood a true knowledge,
which was going from two sources: from the God and from practical
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researches. He had proved an opportunity of innovations in the Muslim
world, as occurring on will of the God.

The mechanism of change of the status of Moslems up to achievement
of Sh. Mardzhani’s civil equality, as well as later Jadids, saw in mastering
of bases of civil culture by them, secular sciences and studying of
language of administration. Thus reform concerned public institutions,
including having an autonomy by the Spiritual Assembly, but did not
mention Islamic dogma.

The beginning of the Russian historiography of social movement of
Tatars began from works of the missionaries analyzing development of
the Islam, the European education and social movement of Tatars. The
beginning of this tradition was given in 1870-1890-s in Nickolas
[’'minski’s works, aspiring not to allow progress and consolidation of
Moslems of Russia.

From 1900 biobibliographic chronicle of qazi R.Fahretdin named
“Asar” was published. It was created on the basis of archive of the
Spiritual Assembly and a lot of other sources. The chronicle contains
more than six hundred biographies of Idel-Ural region ulems and
nowadays has no equal one both in the used sources, and in internal
judgement of personalities of heroes. In 1906, after refusal of mufti
M.Sultanov to carry out the reform of the Spiritual Assembly, R.Fahretdin
abandons a post of qazi and heads “Shura” magazine in Orenburg.
Simultaneously he creates a number of biographies of philosophers,
writers, public figures and philanthropists, as samples for imitation on
the part of other Moslems. In hatima - coclusions R.Fahretdin gave an
idea about duties of Moslems of the present. In the biography of the
writer Ahmad Midhat he asserted, that both a religious, and secular
knowledge were neccesary. Qazi wrote, that great ulems Ibn Rushd, al
Ma’ari, Ghasali and Ibn ‘Arabi worked for the name of their nation,
Motherland and religion alongside with a traditional Islamic concept
of umma.

The phenomenon of origin of national movement and formation of
the nation draws attention of its figures practically simultaneously with
origin of the movement. Continuing the historiographic tradition
incorporated by Sh.Mardzhani, Y.Akchura and F. Karimi who received
European education create a modern kind of the biography of the
national leader.

On a boundary of 1900-1910-s in Kazan a lot of historical
compositions devoted to the Turco-Tatar history of epoch of
independence, first of all in the form of textbooks had left. These years
such works on Tatar history as “Bulgar tarihi” (“History of Bulgar”)
and “Kazan tarihi (“History of Kazan”) by Gainetdin Akhmarov,
“Mufassal tarih kavme Turci” (“The detailed history of Turkic people™)
and “Mubhtasar tarihi Kavme Turci” (“The abridged history Turkic
people”) Khasan-Gata Gabashi, “Turci-Tatar tarihi” (“History of Turks
and Tatars”) by Zaki Validi and “Tatar tarihi (“Tatar history”) by
Gabdelbarri Battal, wnich glorified the power of the Turkic states from
epoch of Hunnu until the epoch of Kazan Khanate were published.

Comparing with history of Sh.Mardzhani who began the Tatar history
from the periods of Khazar and Bulgar Khanates, his accent was
transferred on an earlier period. The main focus was rendered towards
the history of Turkic unity formed in Preislamic epoch of Turkic
Khaganates. The second period of Turkic unity was a period of
Chenghis-khan Empire.

In 1915. Y. Akchura under influence of works of a French orientalist
Leon Caehn developed the following division into periods of Turkic
history:

1) The ancient period: an ancient Turkic civilization up to the Mongol
supremacy.

2) The middle period: association of Turkic peoples in Empire of
Chenghis-khan and his successors.

3) The new period: the states arisen at disintegration of Empire of
Chenhgis-khan.

4) The modern period: national awakening of Turkic peoples in the
present period.

Thus, the basic accent in studying history was made not on
distribution of the Islam among ancestors of Tatars, as in works of
ulems, including Sh. Mardzhani, but on a history of Turkic race itself.
From history of religion the attention was switched to history of the
states that had given science a secular character.

The first work on the Tatar history, the manual in Jadid schools,
was work of Sh. Mardzhani “Mustafad al-ahbar”. In 1899 some teachers
of Agryz medrese issued the program where history divides in three
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parts: history of the Islam, history of Russia and for the first time -
history of Tatars. The first teaching of a Turkic history begins of
Y.Akchura in “Muhammediye” medrese in Kazan in 1904-1905. The
history of Turks and Tatars was included in program “Apanaev” medrese
in Kazan, “Huseiniye” in Orenburg, “Galiye” in Ufa.

In 1912 missionaries tried to analyse the changes which had occurred
in national consciousness of Tatars, by consideration of their educational
literature. So, Nicolas Katanov ascertained, that Jadids needed a new
history, based on the exact and impartial data which was seen only in
Western Europe. Thus new textbooks appear only in new method
schools, in part in middle ones. Supporters of the old method suspiciously
concern even to Mustafad and recognize only history of Adam,
Muhammad and Muslim dynasties.

Yakov Koblov examining “The works on civil history” wrote that
until now Tatars were quite satisfied with mythical poems like “Qissa-
i-anbiya” (“The tale about prophets”) by Rabguzi. From 1905 they
actively write and translate the works on the general history, history of
Russian state, a national history of the Kazan Tatars (the Kazan and
Bulgar Khanates). The greatest attention is caused with a history of
local territory, the Tatar nationality, Bulgarian and Kazan kingdoms.
Koblov saw two basic tendencies determining development of a national
history:

1) Attempt of a independent scientific development;

2) Rise of national feeling. And the basic purpose is research the
nation, that is to understand its past, its value... it had in former time
and that is expected in the future to plan marks for this future, to not
get lost among other nationalities and to keep the independence, that
is creation of the concept of a national history.

Yakov Koblov asserted, that Tatars are mainly interested in a history
of power of the Muslim states. So Shakirjan Khamidullin demanded of
Tatars to visit ruins of City of Bulgar more frequently for reflection
about former greatness of Bulgar and for unification in present. He
called for elections of mufti from number of widely educated people.

The works devoted to Sh.Mardzhani have a special place in the
beginning of Jadid national historiographic tradition. Here through
his personality the formation of the nation and its movement to progress
is examined. The collection of “Mardzhani” (1915) — is the foci of

Jadid historiography, represents a combination of memoirs about
Mardzhani, estimations of his role in a history of the nation, and
articles devoted to the concrete sides of his activity. Partici pants of the
collection were Y.Akchura, H.Atlasi, G.Barudi, Z.Validi, G.Gubajdullin,
H.Maksudi, R.Ibragim, M.Ramzi, K.Tardzhemani, M.-N. Tuntari,
R.Fahretdin, B.Sharaf, S.Sharaf and a number of other authors.

In the Soviet period there was a requirement for an estimation
of history of development of the nation, its figures and institutes. In
1920-s we see three directions in the Tatar historiography. The first —
actually liberal - Jadid, concentrated on studying of development of
the nation, basically, through a history of education and the literature.
“The history of Tatar literature” played here a fundamental role, created
by G.Gubajdullin A. Rakhim. In it the history of Tatar literature from
Runic monuments and the Orkhon-Yenisei inscriptions up to middle
of XIX century is studied. The feature of the approach of authors is
studying the literature through a prism of allcultural development,
development of a public idea and spiritual culture. Jamal Validi creates
“Essay on history of enlightenment on and literature of Tatars” —
which is the most complete work about development of public idea
and the spiritual culture, covering a history of origin of the modern
Tatar literature and political activity during revolution 1905-1907
nowadays. The second direction — tradition of the right national
communists acting for independent development. Its most outstanding
representatives are Gazim Mansurov and Ischak Kazakov. These authors
develop the thesis about unity of national movement in questions of
culture and education. Ischak Kazakov shows a historical and economic
inevitability of development of Kazan as the centre of Volgo-Kama
area. G.Mansurov emphasizes, that the idea of the Tatar autonomy is
the end of all the national movement. The third direction — is
historiography of left tatarists. As the largest figure and the initiator of
it Galimjan Ibragimov was.

In the years of totalitarianism the traditions of national oriental
and Islam studies were stopped, the majority of scientists were physically
destroyed. From 1960-s, the new generation of researchers, despite of
acceptable frameworks revives traditions of the Kazan oriental studies.
M.A.Usmanov analyzes the development of Tatar diplomatic and
historical sources in XIV—XVIII centuries (“Beneficiary letters of Juchi

90

91




Ulus”, “The Tataro historical sources of XVII-XVIII cc.”). J.Abdullin’s
monography “The ideas of Tatar enlightment” was published in 1976
where for the first time after 1920-s the development of the Tatar
philosophical idea and enlightenment in A.-N.Kursavi’s, Sh.Mardzhani
and Sh.Kul’tjasi works was analyzed. In 1970—1990-s A.G.Karimullin
let out several books devoted to development of the Tatar publishing
from XVIII century about the first years of the Soviet mode. M.H.Jusupov
created the analysis of historical works of S.Mardzhani. A. B. Khalidov
analyzed the development of the Muslim hand-written book in Russia.

In the second half of 1980-s in connection with liberalization of a
regime and rise of national movement there is a carry of attention to
history of the Islam in the region, the Tatar political movement of the
beginning of XX century. I.R.Tagirov had conceptually opened aspects
of political history of Tatars, typology of public processes. In 1990-s a
number of the works devoted to development of philosophical idea of
Tatars, to development of education, Jadidism, and also a number of
scientists and educational establishments leaves. R.S.Hakimov put
forward the concept of development of Jadidism within the framework
of the Euroislam, that was the movement which had united Islamic
values with achievements of modern civilization. R.A.Nabiev considered
a mutual relation of Muslim clergy and the Soviet state in the pre-war
period. R.M.Muhametshin assessed a role of the Islamic factor in public
movement of Tatars of XX century. Thousand-year experience of mutual
relation of various peoples and religions on the ground of the Volga
region will give rise to new attempts of its realization.

Islam in modern interreligious and state-confession
relations.

There are usual traditions of the Russian Islam
which in XIX century passed Reformation. It
has experience of co-existence with Orthodoxy
and other religions, it is loyal to the Russian
authorities, and the main thing — it is focused
on getting the education, perception of cultures
of other peoples.

Mintimer Shaymiev (2001)

Historically multinational and multiconfessional the Russian
Federation located on the Euroasian space, has a task in a new way to
equip the life, proceeding from interests of regions. One of suchunique
places is the Republic Tatarstan where the spirit of tolerance and
culture of co-existence of various religions has developed more than
for the thousand-year period. Today’s religious palette reflects the variety
which has been usual as a result of interference and interaction of
many states, cultures and religions.

For July, 1, 2001 in a view of re-registration before working and for the
first time the registered organizations in the territory of Republic Tatarstan
in the state register it is brought 1126 religious organizations. From them:
Muslim — 892, Orthodox — 172 (Russian Orthodox Church of the Moscow
Patriarchy — 156, True-Orthodox Church — 12, the Russian Independent
Orthodox church — 1, Old Believers (Bespopovtsi) — 2, Old Believers
(Popovtsi - 1, Catholics — 2, Jewish — 4, Protestants — 51 (Lutherans —
1, evangelical Christians - Baptists - 4, evangelical Christians - 11, Adventists
of the seventh day - 13, Charismats-1, the New Apostolic church - 2,
Christians of evangelical belief - 16, Witnesses of lehova — 3), Ahmadiya
- 1, Vissarionists — 1, Bahai — 1, Vaishnavs (Chrishnaits) — 2.

In 2000 3 cult buildings (1 mosque and 2 churches) were transferred
to the believers, 37 cult buildings (31 mosque and 6 churches) were

92

93




constructed and restored, in a stage of construction and restoration
remain 129 buildings (103 mosques and 26 churches). In total for
last 11 years (since 1989) more than 100 cult buildings, including 28
mosques, 69 churches were returned to the believers. Now in using
and the property of the religious organizations of the republic there
are 891 mosques and 152 churches (according to Muslim Religious
Board of Republic Tatarstan and the Kazan diocese).

State-religion relations develop according to logics of an experienced
stage of the religious revival. Their distinctive feature is formation of
new model of mutual relation of the state and religious structures. The
given model gradually receives the legal, political, organizational
registration. Recently Christians of all world celebrated 2000 years of
Christianity. In Republic of Tatarstan, except for only church actions,
realization of the special program on celebrating memorable historical
dates — 2000-anniversary of Christianity and a 1400-anniversary of
the beginning of distribution of an Islam in Russia authorized by the
decision of the Cabinet of Republic Tatarstan N 508 from July, 12,
2000 was carried out.

Originality of last years was creation by the religious organizations
of documents in which the most pressing questions of their mutual
relation with the state, a society as a whole were reflected. (“The
foundations of the social concept Russian Orthodox Church” and “The
foundations of the social program of Russian Moslems”, accepted by
council of the Muftis of Russia. Requirements of development of public
relations have caused scientific interest to creation of projects of the
concept of state-religion relations. Certainly, the state position in
questions of a place and a role of the traditional religions new and
traditional directions in secular and democratic federation should be
precisely and is strategically determined.

Foxk

In February, 1998 the organizational unity of Moslems of Republic
Tatarstan was achieved and the uniform centralized body was created
on the behalf of Muslim Religious Board of the Republic of Tatarstan.
The basic tendencies of the given period is the statement inerconfessional
stability and folding of Muslim institutes, that considerably facilitates
interaction of the state bodies with Muslim clergy, and also orders

work inside the Muslim religious organizations which are included in
structure of Muslim Religious Board of the Republic of Tatarstan. The
Muslim Religious Board of the Republic of Tatarstan consists of 8
departments: educational, scientific, statistical, propagation and appeal,
architecture, vakfs, press centre, international connections, 45
muhtasibats are available. Religious - judicial authority of Muslim
Religious Board of the Republic of Tatarstan is carried out by Chief
gazi and taking place by regional gazis in his submission in Central,
East, Southeast, Southwest, Northern, Southern qaziats. Kazan Muftiat,
registered in the Ministry of Justice of the Russian Federation does not
show a big activity though in conditions of organizational split of
Moslems of Russia (more than 40 muftiats and the all-Russian centres)
is attractive to many Muslim organizations.

The renewal processes in Muslim umma do not always pass quietly.
On this background the problem of distribution of the various radical
currents covered by a mask of an Islam and undermining foundations
of a traditional Islam is especially hardy. The problem of distribution
in Russia of Vahhabi ideas became especially actual, their use for
undermining religious and national traditions, struggle against bodies
of the government. The problem of distribution of these currents is
inextricably related with a professional training clergy and those who
receives religious education abroad. For a quiet spiritual development
of Russia, in particular in regions of traditional distribution of the
Islam, the policy of revival and development of national - religious
traditions who are produced by many generations will be carried out.

In the republic there is a high enough scientific potential adequately
to estimate attempts of revival become obsolete or alien for the Tatar
[slam of organizational forms.

In the republic 8 professional religious educational institutions of a
different level operate. In Kazan the Russian Islamic university (RIU)
operates, called to prepare for ground for High (intellectual Islam).
There is an unsolved question of reception by shakirds of RIU, alongside
with the higher religious education, secular specialities (for example,
the teacher of the Arabian language, the lawyer, the economist etc.) As
university is going for experts for all regions of Russia, assistance of
federal structures for attraction of financial support is necessary. In
professional religious educational institutions of republic 108 teachers
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are involved, and 1373 shakirds are taught on various ways. According
to Muslim Religious Board Republic of Tatarstan, 10 9, of communities
are provided by experienced imams. With the purpose of revival of the
best traditions of the Tatar society Council offered projects of creation
of boards of guardians and founders by all professional medreses.

From 2000-2001 academic years training in professional meapece
began to conduct under the typical programs, developed by Muslim
Religious Board of Republic of Tatarstan, with assistance of Council on
affairs of religions, for each level, including besides religious subjects
the extensive block of secular disciplines.

Foxk

The orthodoxy in the republic is submitted by arrivals of Kazan
diocese of Russian Orthodox Church, Kazan-Mari metropolis of True -
Orthodox Church, Old Believers, a community in structure of the
Russian Orthodox Independent Church.

Last years dynamics of growth of orthodox arrivals of the Kazan
diocese of Russian Orthodox church (at a level of 8-9 new communities)
is stabilized. Reserves of growth of religious communities are available
in large cities (in new blocks in Kazan and Naberezhnye Chelny).
The diocese is not capable to carry out construction and restoration
without sponsor’s support. In 1999 in 9-th block of Kazan the church
of Affection Divine was opened - the first object of Serafim of Sarov
orthodox complex. For the decision of a problem of a professional
training of clerics Eparchial management of one of the major directions
of activity has selected education.

In 1997 in Kazan a spiritual school was opened which in 1998 was
transformed into a theological seminary. In 2000 it passed successfully
licensing by the Ministry of Education of the Russian Federation on a
speciality of bachelor of Theology. By way of a diocese the further
reorganization of seminary in academy, for this purpose is conducted
construction of the additional educational case. branch Moscow Piously
— St. Tikhon theological institute has become the second higher
professional educational establishment. The wide spectrum of educational
services here is offered: theological and vicarial, Catechism studies,
church singing, foreign languages, embroidery art.

[t is necessary to note the activization of religious education of
children and youth. The leader of the given movement is the public -
welfare fund of spiritual - moral development of children and youth
Republic of Tatarstan in a bosom Of orthodox church — The Ark
headed by nun Maria. Now in the republic operate more than 10
Orthodox-educational centres. Besides it rates of preparation of orthodox
teachers work.

In a number of churches of service are conducted not only in the
Church Slavonic language. So, in Kriashen parish at the Tikhvin church
and Chuvash at church Paraskeva of Kazan divine service pass on the
native language of parishioners.

Since 1989 on 2000 69 cult buildings were handed to orthodox
communities (23 — in Kazan).

The old believers

Traditions of old believers in the territory of the republic continue
communities (in Kazan and Chistopol) of Old orthodox-Catholic Okd
Pomoriye Consent (bespopovtsi) and Russian Orthodox Old believe
church (popovtsi). In Kazan in using of bespopovtsi there is a prayful
house at Mejlauk street, 28. In 2000 it was completely transferred to
the believers. The old believers have two temples: Pokrov church and
Kazan-Bogoroditsa church. In 2001 (with the centre the diocese is
registered in Kazan) Russian Orthodox Old believes united churches
of Kazan and Viatka provinces.

True - Orthodox Church

In 1998 by the state registration chamber at Ministry of Justice RT
Kazan metropolis of True - Orthodox Church was registrated. The
head of newly appeared structure is an archbishop Alexander (the
former head of the Kazan-Mari diocese of the Russian Orthodox Free
Church). It has 12 registered arrivals.

The Russian Orthodox Independent church

In a village of Kluchitshi of Verhneuslon district there is a
community in structure of the Suzdal diocese of the Russian Orthodox
Independent Church.

kokok
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Position of Catholics and Judaists in the republic is stable and
steady.
Foxk

In the republic 2 Catholic communities operate in Kazan and
Naberezhnye Chelny. The big Catholic community in Kazan operated
even before revolution. In December, 1996 the chapel on Arskt cemetery
was transferred to a Catholic community, now restoration works there
are practically completed. The administration of Kazan in October,
2000 allocated the ground area in the city centre, at Ostrovsky street,
under construction of a temple to a Catholic community. Catholics
actively are engaged also in a social service, the charitable organization
“Chatitas” is registered.

Kazan and Naberezhnye Chelny communities of Catholics in the
spiritual - organizational plan join the Catholic apostolic diocese for
Catholics of a Latin ceremony of the south of the European part of
Russia.

Foxok

Judaic community of Kazan has operated with breaks since 1897. In
1997 the building of a synagogue in which the restoration works mostly
financed by the Jewish funds and charitable societies were already
practically completed was handed to a community. In the community
a big cultural and charity work is held: Saturday schools, clubs on
interests, various creative collectives work. Holidays “Khanuka”, “Purim”
and others attract the big audience being spent for the central concert
halls in the capital. The second community operates in Naberezhnye
Chelny, it lacks its own premise, practically all the activity is its cultural
- educational work within the framework of the national society. Both
communities enter in new-formed Federation of the Jewish communities
of Russia (FJCR), uniting Jews of Habad Lubovitch Chassids. Rabbi of
communities in the republic is the citizen of Israel 1.Gorelik.

Foxk

In the republic various Protestant directions (Lutherans, Evangelical
Christians - Baptists, Evangelical Christians, Christians of evangelical
belief (the fiftiers), Adventists of the seventh day, New Apostolic church)
are widely submitted. The special place occupy Lutheran communities

in Kazan and Naberezhnye Chelny, arisen on the basis of German
national - cultural societies. The building Kazan Lutheran Church,
handed in 1997, is in a condition of restoration. The basic accent in
the activity of communities is done on national - cultural work.

In 2000 the centralized organizations of evangelical Christians -
Baptists (the actual leader the Kazan church “The way for survival”,
has operated from the beginning of XX century) and Christians of
Evangelical - belief of the fiftiers (its centre is “Aven-Ezer” church in
Naberezhnye Chelny) were created.

ook

In Republic Tatarstan new religious movements (Ahmadiya, Bahai,
Church of last Precept (Vissarionivists), sahaja-yoga, vaishnavs
(Krishnaits), scientologists etc.) basically in Kazan, Naberezhnye Chelny,
Almetyevsk and Nizhnekamsk are also introduced.

The reasons of appearence of new religious movements are identical
all over the world: ideological crisis, sluggishness of traditional faiths,
the introduction into a postindustrial phase of social development.
Conditions of modern cities (Naberezhnye Chelny, Nizhnekamsk) —
the absence of traditions complicated with problems of economic and
social character, also promote appearence of new movements in these
cities. Conditionally new religious movements can be divided into the
following groups: of the eastern origin, of the western origin, having
Russian roots and interconfessional (representing synthesis of various
faiths and cultures).

Kok K

Council on affairs of religions carries out the activity in constant
contact to the Chancelory of President Republic of Tatarstan, Security
Council, the State registration chamber at Ministry of Justice Republic
of Tatarstan, power departments, the ministries of culture, education,
public health services, administrations of cities and areas of republic.
There is a constant information interchange. Council on affairs of
religions in 2000 organized and carried out a number of meetings on
actual problems in cities: Naberezhnye Chelny, Nizhnekamsk,
Almetyevsk, Zainsk, Leninogorsk, Buinsk, Kukmor, Nurlat and Baltasi
regions etc. Employees of Council 36 times left for the cities and areas
of the republic, more than 50 lectures on various establishments of the
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republic have been delivered. 409 references, inquiries, letters of citizens,
state, public organizations have arrived to the address of the council.
During the last year 417 visitors were accepted by Council. During a
year representatives of the Muslim organizations from Egypt, Kuwait,
Turkey and other countries, a management of church of Mormons, the
head of the administrative centre of legova Witnesses (in Russia and
the countries of the CIS) V.M.Kalin, the chairman of Council of muftis
of Russia R.Gajnutdin, the main rabbi of Russia Berl Lazar, the apostolic
manager of the south of the European part of Russia for Catholics of a
Latin ceremony bishop Klemens Pikkel’, the representative of Vatican
Tomas Michel, the chairman of the State Committee of Byelorussia on
affairs of religions and nationalities A.N.Bilyk were accepted in the
Council..

The informative, analytical, expert work, preparation of religio-
studying conclusions is regular during a year. In connection with work
on reduction conformity of laws PT and the Russian Federation the
statement of expert council is delayed, accordingly the stress is made
on religious studies conclusions.

In 2001 the dictionary - directory “Republic of Tatarstan: a freedom
of worship and religious boards” was prepared and issued in Russian
and Tatar languages. It is 8-th release in a series “Culture, religion
and society”. In 2000 materials of the international conference “Musa
Bigiev”: a heritage and modernity” were issued. At participation of
Council on affairs of religions albums were issued: “Mosques of
Tatarstan” and “Orthodox temples of Tatarstan”.

In November, 16-17, 2000 Council on affairs of religions together
with Institute of History of Tatarstans Academy of Sciences, Kazan
diocese of Russian Orthodox Church and Muslim Religious Board of
Republic of Tatarstan carried out the international scientific - practical
conference “Islam and Christianity in a dialogue of cultures on a
boundary of millenium”. This representative forum collected participants
from many cities of Russia, Germany, Italy, Israel, Turkey, Egypt and
representatives of the Moscow Patriarchy, Vatican, Council of muftis of
Russia, Evangelic-Lutheran church etc. In 2001 materials of the given
conference were issued.

1990-s became for Tatarstan the period of the unknown religious
freedom comparable only with the period between revolutions of 1917,

Mass opening of educational institutions and mosques, the edition of the
religious literature, training abroad and arrival of religious teachers
other states on dynamics have no analogues in any other period. However
alongside with bloom of an Islam the illnesses of growth first of all
connected to shortage of experts in the area of dogma and religious
education were also inevitably shown. Aspirations to preserve the Islam
at a level of separate rural communities on an example of the Soviet
period therefore should arise or borrow foreign samples. In due time
Jadidism won due to the union of ulems, secular intelligency and
bourgeoisie. Conditions for such process at present develop only gradually.
The role is played also with slow formation of structures of civil society,
weakness of traditions of civil culture in Russia. However the thousand-
year tradition of co-existence of peoples and religions within the framework
of the joint states, since epoch of Golden Horde, determines consciousness
as politicians, and ordinary citizens. Modernization of the Islam at the
end of past and in the beginning of this millenium has influenced
Tatars, but they have taken from it first of all principles of development
of modern samples of science and culture and civil institutes. Last decade
in this case has not change much. Tatarstan and its capital Kazan remain
places where there are no interreligious conflicts and people here perceive
a mosaic of cultures, as a part of the daily life.
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